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PREFACE. 



The following sermonSy with the exception of the eighteenth 
and nineteenth, were originally preached in St, Thomas's 
Churchy Madras, and it is, in part, at the request of many 
who heard them that they are now published. The 
sermons are therefore printed almost word for word as 
they were preached, it being thought that by retaining 
the pulpit style of address and discussion they would be 
more acceptable in the reading to those who had been 
interested in hearing them. 

But although I have been induced, in the first instance, 
to publish these sermons by the request of members of my 
late congregation, still I confess that I am desirous of 
testifying more widely than could be done by any spoken 
discourses to the great truth, as I believe it to be, of the 
final universal triumph over evil of Christ's kingdom in 
the subjection and reconciliation of all things to God. 
There are very many, I am persuaded, among the clergy 
(not to speak of the laity) who have long since in their 
own hearts discarded the notion of endless torment, and 
have ceased to preach it, though they may not formally 
and publicly have declared tlieir rejection of it. There 
are many too, I have reason to believe, whose minds are 
opening to the reception of the blessed doctrine of the 
Restitution of All Things. Every additional published 
testimony, then, on this subject will, it may be hoped. 
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serve to embolden those plainly and openly to repudiate 
the dogma of eternal torture, who have already ceased to 
. hold or preach it. I would humbly hope, also, that to 
those who axe studying the subject, and who are feeKng 
their way towards the recognition of the truth of the 
ultimate complete victory of Christ's kingdom, these 
sermons may be of some use in helping them to arrive at 
definite conclusions. 

It was not hastily that I at the first ventured to preach 
these sermons. They are the fruit of years of study and 
of much travail of mind. As to the main line of argument 
pursued in them, I can honestly s^y that it has been 
independently thought out, though as to particular points 
I am anxious to acknowledge my obligations to other 
minds. On the continuous use in Holy Scripture of fire 
as a symbol of the divine nature and energy (Sermon 
Xin.) I have made use in part of an admirable discourse 
by the Eev. A. Maclaren on the Baptism in Fire. In the 
sixteenth sermon I have given, as will be seen, several 
extracts from a striking sermon by the Eev. E. H. 
Plumptre on The Spirits in Prison. The eighteenth and 
nineteenth sermons are largely indebted to that most 
interesting and able book of the Kev. A. Jukes, * The 
Restitution of all Things.' 

In the sincere conviction that the view advocated in 
this volume is to the glory of the Saviour King and of 
his redeeming grace and power, I now commend these 
sermons to the divine blessing, and to the candid and 
careful consideration of those who may be pleased to read 
them.* 

Decemher, 1872. 
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THE KINGDOM OF CHEIST. 



SERMON I. 

TSE SPECIAL CHABACTEB AND PURPOSE OF TBE 

KINGDOM OF CBBIST. 

' Thy kingdom come.' — ^Matthew vi 10. 

?HE prevailing aspect under which that economy of divine sebm. i. 
;race is represented, which is to culminate in the complete 
ubjection of the whole universe to the authority of God, 
nd in the establishment throughout it of righteousness 
nd peace, is that of a kingdom. In prophecy and parable, 
a promise and statement, this idea of a kingdom is the 
ver-recurring one in connection with Christ, as descriptive 
f the design, the operation, the reward, and the ultimate 
esult of his redemptive work. Without actually quoting 
assages in proof of this, I may just remind you how often 
!hrist is called a King, how, consistently with this. He is 
poken of as judging and reigning, how his advent is de- 
jribed as a coming into his kingdom, or as the coming of 
is kingdom, how a kingdom is promised to his followers, 
ea, participation in his kingdom, a sitting on his throne, 
ow the conversion of men to Christ is called «k. tTaasia.\kpCL cov«*a.x^ 
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SERM. I. into the kingdom of God's dear Son, how entrance into his 
2 p^i^ i^ 11, everlasting kingdom is set before us as the consummation 
of the grace given to us, how the gospel of our salvation 
is calleNi the gospel of the kingdom, and how we are 
taught by our Lord to be ever praying, * Thy kingdom 
come.' 

Now, in all this there mustlbe some real significance. 
It cannot be, I mean, that a term so perpetually recurring 
is a merely figurative one. It must denote some real 
dominion appertaining to Christ, a dominion exercised 
indeed now, but to be developed hereafter into universal 
empire. To this subject, then, I invite your attention, as 
one both of interest and of moment. It is, indeed, a large 
and comprehensive one, and will occupy several discourses. 
What I shall endeavour to do will be, to place before you 
the more prominent points of the subject, showing what 
Scripture teaches us as to the grand features and charac- 
teristics of Christ's kingdom, and tracing it as far as we 
may, from its present operation, through the developments 
of successive eras, to that consummation of it which St. 
Paul describes by those marvellous and significant words, 
1 Cor, XV. 28. * And when all things shall have been subjected unto Him, 
then shall the Son also Himself be subject unto Him that 
put all things in subjection to Him, that God may be all 
in all.' 

Now the first point, which we must at the very outset 
take careful notice of, is this, that the kingdom of Christ 
as suchy the kingdom, i.e., which appertains to Him as the 
Christ, is ever spoken of as an acquired kingdom, a king- 
dom that He received^ a kingdom conferred upon Him. 
Thus, for instance, just before his ascension, Christ said to 
Matt, xzviii. 18. his disciplcs, * All power is given unto me in heaven and 
Acu V. 31. in earth.' * Him,' says St. Peter to the Jews, * hath God 
exalted to be a Prince.* More explicitly, St. Paul sets 
-@3«sf^A £0-23, forth this truth in his epistle to the Ephesians, when he 
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speaks of the mighty power of God which He wrought sebm. i. 
in Christ by raising Him from the dead, and He made 
Him sit at his right hand in the heavenly places, above 
all rule and authority and power and lordship, and every 
name that is named, not only in this world, but also in 
that which is to come, and put all things in subjection 
under his feet, and gave Him to be head over all things to 
the church, which is his body, the fulness of Him that 
filleth all in all. 

Now nothing can be more plain, from these and kindred 
passages, than tbat the dominion of Christ is one conferred 
upon Him, and acquired by Him, as something that as 
Christ He had not before. Hence the Socinians have 
sought to raise an argument upon this, prejudicial to the 
deity of Christ. They argue that exaltation implies - 
previous inferiority to and dependence on Him who con- 
fers it ; that if Christ were truly God He could not be 
exalted, or receive what He had not before. But here we 
see the importance of a clear apprehension of the incarna- 
tion of the Son of God, and of its purposes and results : 
how two whole and perfect natures, the Godhead and 
Manhood, were united in the one person of Christ ; how 
as God He was equal to the Father, all-sufficient and co- 
eternal ; how as to his manhood He was inferior to the 
Father, dependent, submitting to receive, subordinating 
Himself to the will of God for a special work, receiving for 
that work special quah'fications, and earning by its accom- 
plishment a specific rewai*d. Thus, in the prophecy of 
Isaiah, which prophecy Christ appropriated to Himself, it 
IS said, *The Spirit of the Lord is upon me, because the 7«.fxt. 1-3; 
Lord hath anointed me to preach good tidings to the ^"** *"* "~^^' 
meek. He hath sent me to heal the broken-hearted, to 
preach the acceptable year of the Lord.' Here is qualifi- 
tion received for his work as the Christ, at least in res^ject 
of his prophetic office. Thus, too, \>eeaw^^ 1Sl<^ \^e»^\si^ 
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SEBM. I. obedient unto death, even the death of the cross, * Where- 
puup. a. 9-11. ^*ore,' says St. Paul to the Philippians, * God also highly 
exalted Him, and gave to Him the name which is above 
every name, that in the name of Jesus every knee should 
bend, of things in heaven, and on earth, and under the 
earth, and that every tongue should confess that Jesus 
Christ is Lord, to the glory of God the Father.' 

From this passage we are led on to other points con- 
nected with the kingdom of Christ. By it we learn not 
only that the kingdom of Christ is an acquired one, but 
why He was exalted, for what it was conferred, and so the 
nature of the kingdom itself. * Wherefore,^ says the 
Apostle, * God also exalted Him.* * Wherefore,' observe, 
i.e., because of what He had done, as previously described ; 
because, being in the form of God, He emptied Himself, 
taking upon Him the form of a servant, being made in the 
likeness of men, and being found in fashion as a man, He 
humbled himself, being obedient even unto death, and 
that the death of the cross. 

Here we explicitly learn that it was as a reward of his 
redemptive work, his obedience unto death. He was so 
exalted. It is then, we see, as the God Man, the Christ, 
the Mediator, that the kingdom becomes his ; not. by 
virtue of his essential deity, but as a dominion won by his 
atonement. In further proof of this point, we may cite 
two prophetic passages. Take that in Isaiah ix. 6, 7, 
* Unto us a Child is born, unto us a Son is given, and the 
government shall be upon his shoulder, and his name shall 
be called Wonderful, Counsellor, the mighty God, the 
everlasting Father, the Prince of Peace, Of the increase 
of his government and peace there shall be no end, upouf 
the throne of David, and upon his kingdom, to order it 
and to establish it with judgment and with justice from 
henceforth even for ever.' Then there is that passage in J 
Jeremiah xxiii. 5, 6, * Bebold, the days come, saith the 
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Lordy that I will, raise unto David a righteous Branch, and seru. i. 
a King shall reign and prosper, and shall execute judg- 
ment and justice in the earth; and this is his name, 
whereby he shall be called the Lord our Bighteousness.' 

Now, as the foregoing passages show in what capetcity 
Christ is King, so do they indicate over what He is King, 
and of what his sovereignty consists. The dominion of 
Christ is a recovered dominion ; it is a recovery by Him, 
as the second Adam, of the dominion which had been lost 
by the first Adam ; a re-establishment of righteousness, 
tmth, and peace in the realm which by sin had been dis- 
organized and ruined, and of which Satan had become the 
de facto ruler. Because the world is for the most part in 
rebellion against the rightful authority of God, and because 
Satan is the spirit that worketh in the children of disobe- sphu, a. i. 
dience, therefore is the world spoken of as ^ lying in the woAn v. 19. 
wicked one/ and Satan is designated the prince of this John xn. 31. 
world ; and therefore, too, is the recovery of the kingdom 
by Christ's redemption described as a casting out of the 
prince of this world, and as a destroying by death of him seb. a. u. 
that had the power of death, that is, the devil. Hence, 
because his casting out of devils from the possessed was 
an earnest thereof, did Christ say to the Jews, * If I by Lvkexi. 20. 
the Spirit of Grod cast out devils, then is the kingdom of 
Gfod come upon you.' 

There is a remarkable passage in the prophetic Scrip- 
tures, which very significantly indicates both the nature of 
Christ's kingdom, and how it was acquired. It is written 
in Zechariah vi. 12, 13. 'Thus speaketh the Lord of 
Hosts, saying. Behold the man whose name is the Branch, 
and He i^all build the temple of the Lord, and He shall 
bear the glory, and shall sit and rule upon his throne; and 
He shall be a Priest upon his throne.' As a Priest He 
acquired the kingdom, as a Priest He will rule over it. By 
sacrifice and suffering He acquired it, \>y ei^\i\\\]l'8X ^\^ii^^ 
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8ERM. I. He will rule it. As by the disobedience of the first 

Federal Head of Humanity the dominion had been lost, 

by the obedience unto death of the second it was regained. 
By the cross the crown was won, and by the power of the 
cross his sway is exercised. * Ought not,' said Christ to 
the two disciples, who were confounded by the death of 

Luke xziv. 26. Him whom they had regarded as Messiah, ^ Ought not 
Christ to have suffered these things, and to enter into his 
glory?' Hence, just before his crucifixion, and in the 

rohnxii.2ZiS!3i. anticipation of its results, did Jesus exclaim, 'The hour is 
come that the Son of Man should be glorified ; now is the 
crisis of this world, now shall the prince of this world be 
cast out.' Having once for all offered sacrifice for sins, 

ffeb. X. 12 A 13. the great High Priest for ever sat down on the right hand 
of God, from henceforth expecting till his enemies be made 
his footstool. 

Deferring the further discussion of this subject to our 
next opportunity, I will conclude for the present with one 
or two practical remarks. We have seen thus far that the 
kingdom of Christ is an acquired kingdom, acquired by 
sacrifice and suffering, by obedience unto death. We have 
gathered, too, that that kingdom consists in the recovery 
of an empire marred and ruined by sin, and that its design 
is the re-establishment of righteousness and peace in the 
whole universe of God. But that purpose is far from 
accomplished. However just and undeniable the right of 
Christ as a King, that right is far from being fully 
realised and vindicated. However real his rule in the 
hearts of those who love and serve Him, their number is 
but fractional in relation to the whole race of man. Two 
thoughts, then, press themselves upon our attention. 

First, how transcendent are the claims of Christ as a 

King. His kingdom is blood-bought ; bought, not with 

the blood of conquered victims, but with his own blood. 

Mow enthns'matic, then, should be the loyalty of those 
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who acknowledge Him as their King. No ordinary alle- serh. i. 
gianoe becomes his subjects. Intense devotion should 
characterise them. Surely they ought to count no sacrifice 
too great on his behalf, who gave Himself for their re- 
demption. What zeal should consume us for the full 
recognition of his rule, what activity ought to be ours in 
the furtherance and establishment of his kingdom. Oh, 
if we did but love and honour our Master as we ought, 
with what emphasis should we pray, ^Thy kingdom 
come ' ! 

Then, seeing that the happiness of the world is bound 
up in the fulfilment of this prayer, how should compassion 
for the souls of our fellow men kindle our longings and 
our efforts for the extension of Christ's kingdom. The 
establishment of Christ's kingdom is identical with the 
salvation of the world, for salvation is nothing else but 
deliverance from sin and its misery, and reinstatement in 
holiness and its blessedness. To pray ^Thy kingdom 
come,' is to pray for the salvation of the world. Then let 
the momentous significance of the words impart intense 
earnestness to our use of that petition. That prayer was 
given us by the Lord Himself, and, as I believe, and as I 
hope to be able hereafter to show you, it shall have its 
blessed and glorious and complete realisation in the 
recovery of a ransomed universe from sin and ruin, and in 
its restoration to, and establishment in, that righteousness 
and obedience to the divine will which constitute the true 
happiness and glory of the creature of God. 
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SEBMON 11. 

THE UNIVERSALITY OF CHRISTS KINGDOM, AND ITS 
ULTIMATE ENTIBE TBIUMPH. 

* Wherefore God also hath highly exalted Him, and given Him a name 
which is above every name : that at the name of Jesus every knee shonld 
bow, of things in heaven, and things in earth, and things under the earth ; 
and that every tongue should confess that Jesus Christ is Lord, to the 
glory of God the Father.' — ^Philippians ii. 9 — 11. 

SERM. n. Our present subject is the kingdom of Christ. In the 
discussion of it, last Sunday evening, we re£tched the 
following points — First : That the kingdom of Christ is 
an acquired one, a kingdom conferred upon Him as the 
Christ, a kingdom won by his redemptive work, his * obe- 
dience unto death,' as St. Paul expresses it Second: 
That this kingdom is a recovered kingdom, a dominion 
won back from Sin and Satan, a restoration of that by the 
Second Adam which had been lost by the First Adam* 
Third : That as by priestly work Christ won the kingdom, 
so as a priest he governs it, according to that prophetic 
description of Zechariah, * And He shall be a priest upon 
his throne.' 

Advancing now from these to further truths concerning 
the kingdom of Christ, the next point that I wish to place 
before you is the universality of Christ's kingdom ; that it 
embraces within its scope and range the whole creation, 
animate and inanimate, and contemplates its entire resto- 
ration to order and beauty, righteousness and blessedness. 
In other words, I mean that the Lord Jesus has been 
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inyested, as the Christ, with universal dominion, with a bseii. h. 
view to, and to culminate in, what St. Peter describes as 



the * restitution of all things.' acu m. 21. 

Nothing less than supreme and universal dominion can 
be intended when it is said (to quote a few passages only) 
that God hath appointed his Son heir of all things ; that mb. 1.2; Matt. 

mm mm • . TX • * t 1 it XXVUU 18 1 1 COT. 

aU power has been given to Uim m heaven and on earth ; xv. 27. 

that all things have been put under his feet ; that angels, 1 pet. m. 22. 

and authorities, and powers have been made subject unto 

Him ; that He hath been set above all rule and authority £piu$. %. 20-22 

and power and lordship ; that the heathen have been p*- » «. 

given to Him for an inheritance and the utmost parts of 

the earth for a possession ; that He must reign until all 1 cor. xv. 25. 

enemies have been put under his feet ; and that with the 

exception of Him, who made all things subject unto Him, seb. a. s. 

there is nothing left that is not put in subjection to Him. 

And that the design of this investiture of the Lord Jesus 
with universal dominion is the recovery of the world, 
which He redeemed from sin and ruin, and its reinstate- 
ment in righteousness, truth, and happiness, and that the 
kingdom of Christ shall culminate in this grand consum- 
matioDy is repeatedly and emphatically declared. That the 
redemptive work of Christ shall eventuate in the ultimate 
salvation of all for whom He died, that the rule of Christ 
shall result in the final subjection and submission of the 
whole world to the authority of God, seems to me a neces- 
sary inference, apart from any direct testimonies to that 
effect. Did Christ, the Son of God, become incarnate and 
die for the whole world, did He give Himself a ransom 
for all, and shall He be disappointed of his object ? Shall 
He not obtain the dear purchase of his blood ? Shall the 
travail of his soul not be satisfied ? Was it his meat to 
do his Father's will, and to finish his work ; and is it the 
will of Gixl, not that any should perish, but that all mew 
should be saved and come to the knoY^ledg^ oi ^^ \iTqScl\ 
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8EBM. II. 



Tohn xii. 33. 



did God in his love send his Son into the world that the 
world through Him might be saved ; was this the work 
which God gave Him to do, even to redeem and save, and 
shall that will be thwarted, that work fall short of its full 
accomplishment ? Did Christ say, * And I, if I be lifted 
np, will draw all men unto me,' and shall not his prophecy 
be fulfilled? Was the Son of God manifested that He 
might destroy him that had the power of death, that is 
the devil, and shall Satan after all have the triumph of 
carrying with him into final, everlasting, irremediable 
perdition millions of the souls that God made and that 
Christ died to redeem? According to the teaching of 
tvhat is ordinarily counted orthodoxy, the number of the 
ultimately saved will be but as a handful compared to the 
number for ever lost. Has, then, all power in heaven and 
earth been given to Christ, has He been invested with 
power over all flesh, is He constituted heir of all things, 
and is the exercise of his authority and might to issue in 
only a partial deliverance of souls from sin and ruin, and 
is the Prince of Darkness to get the better of the contest 
with the Prince of Light and Life, by ultimately destroy* 
ing more souls than Christ shall save ? Are his trophies 
of malignant might to outnumber the trophies of the 
redeeming love of God our Saviour ? I cannot think it 
I must believe, were it a matter of inference only, that 
the reign and rule of Him, to whom all things in heaven 
and earth have been made subject, must ultimately issue 
in the complete victory of Divine grace and goodness over 
Satanic might and malice. 

It is not, however, a matter of inference only, but of 

distinct and emphatic statement. Is it not said that in the 

seed of Abraham, that is, in Christ, all the kindreds of 

the world shall be blessed ? Is it not said that Grod ex«- 

mmjs, a. 9-11. alted Him, and gave Him the name which is above every 

name, in order that (for this end, i.e.) in the name of 



Gen. zxii. 18 ; 
Gal. Hi. 16. 
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J^us every knee should bend, of things in heaven, in sebm. n. 
earth, and under the earth, and that every tongue should 
confess that Jesus Christ is Lord, to the glory of God the 
Father ? Is it not said that it pleased the Father that in coiou. i. 19 <£ 20. 
Christ should all fulness dwell, and through Him to recon- 
cile all things unto Himself, having made peace by the 
blood of his cross, through Him, whether they be the 
things on the earth or the things in the heaven. Has 
not St. Paul declared it as a mystery now made known, 
the mystery of God's will, according to his good j^lea,- Epka.i. 9 a 10. 
sure, which he purposed in Himself, with a view to the 
dispensation of the fulness of the times, to gather up 
again together, to re-head, all things in Christ, the things 
which are in the heavens and the things which are on the 
earth, even in Him ? Is it not said that the whole creation, i?om.r»'t. 19-21. 
which now groans and travails in pain under its subjection 
to vanity, shall be set free from the bondage of corruption 
into the liberty of the glory of the children of God ? Is 
it not said, that as in Adam all die, even so in Christ shall 1 cor. xv. 22. 
all be made alive ; that if by the trespass of the one the 
many died, much more did the grace of God and his free ijm.u 15-21. 
gift abound unto the many by the grace of the One Man 
Jesus Christ; that as through one trespass the issue was 
unto all men unto condemnation, even so through one 
righteous act the issue was unto all men to justification of 
life ? Finally, is it not said that Christ must reign till i cor. xv. 24-28. 
He hath put all enemies under his feet ; and that when 
all things shall be subjected unto Him, then will He 
deliver up the kingdom to God, and become Himself 
subject unto the Father, that God may be all in all ? 

To my own mind nothing can be more clear and 
decided than the testimony which these passages afford, 
that the effects of Divine grace will be co-extensive with 
the effects of human sin, that the results of Christ's 
atonement will be commensurate wil\i t\i.^ x^xiiv.^ ^1 
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SEBM. n. Adam's fall ; in a word, that the final issue, that the ulti- 
mate achievement of Christ's redemptive work and me- 
diatorial reign will be the Eestitution of All Things, the 
recovery and reconciliation of all that had been marred 
and alienated by sin, the restoration and reinstatement of 
the whole world in righteousness, truth, and blessedness. 

But if these passages, many of you may be disposed to 
say, speak strongly in one direction, are there not others 
that quite as strongly speak in an opposite direction? 
Does not Christ Himself speak of his Church as but a 

LtOee xii. 32. fcw : * Fcar not, little flock, for it is your Father's good 
pleasure to give you the kingdom ' ? Does He not say, 

Matt xxii. 14. that many are called, but few are chosen ; that strait is 

Mau.mi.\zdiii. the gate and narrow is the way that leetdeth into life, and 
few there be that find it ; that many shall seek to enter 
in, and shall not be able ? Is it not said, that while he 

John Hi. 36. that believeth on the Son hath everlasting life, he that 
believeth not the Son shall not see life, but the wrath of 
God abideth on him ; that while the righteous shall go 

Matt. XXV. ^Q. away into life eternal, others shall go away into ever^ 
lasting punishment? Does not our Lord speak of the 

John V. 29. resurrection of damnation, as well as of a resurrection to 

Matt xxiii. 33. life, of the damnation of hell, where the worm dieth not 
and the fire is not quenched ; and does He not say of one 

Matt. xxoi. 24. man, that it had been good for that man if he had not 
been born ? And is not, it may further be asked, is not 
the language of the Apostles equally strong with that of 

Philip. Hi. 19. Christ ? Does not St. Paul, for instance, speak of some 

Ram. ix. 22. whose oud is destruction, and as vessels of wrath fitted to 
destruction? Does he not say of them who do certain 

1 cor.vi. 9 <fcio. things, that they shall not inherit the kingdom of God: 

i^phes. V. 6. and that because of such things the wrath of God cometh 
upon the children of disobedience? Does he not say 

jpam. vi. 23. that the wages of sin is death, and that the Lord Jesus 
2 7Aess. t. 7^9. sball be revealed from heaven, with the angels of his 
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might, in flamiDg fire, taking vengeance on them that serm. n. 
know not God, and on them that obey not the gospel of 
onr Lord Jesus Christ, the which shall be pimished with 
everlasting destroction from the presence of the Lord and 
from the glory of his power ? Is it not also said, in the 
Epistle to the Hebrews, that for those who sin wilfully, Beb.x.2^±vt. 
after that they have received the knowledge of the truth, 
there remaineth no more sacrifice for sins, but a certain 
fearful looking for of judgment and fiery indignation, 
which shall devour the adversaries? Does not St. Peter 2Pef.ttM<(i2. 
say of those who deny the Lord that bought them, that 
they shall bring upon themselves swift destruction, and 
utterly perish in their own corruption? And what, 
finally, can be stronger than the language of St. John, Rev. xxt. s. 
when he speaks of those who shall have their portion in 
the lake which bumeth with fire and brimstone, and that Rev. xiv. ii. 
they shall have no rest day or night, and that the smoke 
of their torment ascendeth up for ever and ever ? Now, 
it is impossible to deny that, if the passages before quoted 
seem to indicate that the final issue of Christ's media- 
torial reign and kingdom shall be the subdual of all unto 
obedience, and the universal establishment of righteous- 
ness and peace, the passages last adduced no less decisively 
seem to declare that, if there be some who shall be eter- 
nally saved, there be others also who shall perish ever- 
lastingly. Apparently there is tremendous contradiction 
between the twp sets of passages cited ; as, for example, 
in few finding the way of life, yet all in Christ made alive ; 
the Church of Christ a little flock, and yet all the kin- 
dreds of the world blessed in Him; the restitution of 
all things, and yet eternal destruction ; the wrath of 
Gk)d for ever, and yet all things reconciled to Him ; every 
tongue in heaven and earth confessing that Jesus Christ 
is Lordi to the glory of God the Father, and yet those 
who know not Qod and obey not the gOBpeV "(xxi^i^^^^ ^^ir^ 
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SEBM. iL everlasting destruction ; a certain fearful looking for of 
judgment and fiery indignation, which shall devour the 
adversaries, and yet all things subdued unto Christ, and 
then the end, when God shall be all in all. 

Now, if we believe the passages both on the one side 
and the other to be alike inspired utterances, we may 
be sure that, however apparently so, they are not really 
contradictory ; and that, whether we be able to reconcile 
them or not, they are reconcilable in the Divine mind, and 
that in his own good time and way, the All- Wise, the All- 
Good, the All-Mighty God will vindicate his truth and 
accomplish the good pleasure of his will. That various 
attempts have been made to harmonise these passages, I 
suppose you are aware. There are some who, feeling the 
difficulty of saying that Christ died for the whole world, 
and yet that only a small portion of it will be saved, 
boldly deny that Christ did die for all men, but only for 
the elect few, who therefore will and must be saved. 
Others say, that though it be true that Christ died for all, 
and therefore that though, potentially considered in re- 
lation to Christ, all are salvable, in point of fact all will 
not be saved, because of ignorance and unbelief; that 
though God willeth not the death of a sinner, but willeth 
rather that all men should be saved, all will not be saved 
because they are not willing to be saved ; that though it 
be true that Christ will eventually subdue all things to 
Himself, it will be by subduing some to- obedience, and 
crushing down the rest in everlasting perdition. 

But without attempting to enumerate the several theories 
of solution, let me say, that for my own part I would be 
well content to remain without a solution at all, rather 
than accept one which sacrifices one portion of revealed 
truth to save another. Holding both in their integrity, I 
would be content to await the solution of their apparent 
contradiction in God's own time and way, if no adequate 
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explanation can be found, rather than accept an explana- ser ^- "- 
tion which falls short of -the declarations on either side. I "^ 
cannot, therefore, accept any theory which represents the 
final issue of Christ's redemptive work and mediatorial 
reign as less than a complete triumph of good oyer evil, 
of Divine grace and power over Satanic might and malice. 
I cannot accept any theory which ascribes to the obe- 
dience unto death of the Second Adam a lower and less 
extensive potency than to the disobedience of the First 
Adam; which, in other words, makes the one potential 
for death to all, and the other potential for life to some 
only. I cannot accept any theory which virtually repre- 
sents the final result of the struggle between Christ and 
Satan as a divided victory, in that, while one shall bring 
many souls to glory as the fruits of his saving might and 
mercy, the other shall retain many souls in never-ending 
perdition as the irrecoverable victims of his destroying 
might and malignity. In a word, whether able or not to 
harmonise the apparently conflicting passages, I cannot 
accept any theory which, in its view of the ultimate 
issue, the final consummation of the redemptive work 
and mediatorial reign of the God-Man, does not rise to 
the full majesty and significance of the Apostle's decla- 
ration of all things being reconciled to God in Christ, of 
the gathering together again in one all things in Christ, 
in the dispensation of the fulness of the times ; of the 
restitution of all things ; of every knee bending, of every 
tongue confessing Jesus to be the Lord ; of the end when, 
all things being subjected, Christ shall deliver up the 
kingdom to the Father and become Himself subject unto 
Him that put all things under Him, that God may be all 
inalL 

But here, for the present, I must close. I will only say, 
in conclusion, that in what I have so far spoken, and in 
what I may hereafter speak^ on this momentowE \ic^^v^)\ 
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SERM. n. give you the result of much and anxious thought and 
study. Brethren, I have read, I have pondered, I have 
travailed in mind on this subject, and I now give utterance 
to the deep and solemn convictions at which I have deli- 
berately arrived. I place these thoughts before you in 
loyalty to the Truth and in faithfulness to you. I am 
constrained to speak, because I feel there is so much in 
the current theology on this subject that is derogatory to 
the love and goodness and power of the Triune Jehovah. 
I am constrained to speak, because I feel that those who 
resort to my ministry have a right to know my matured 
convictions on topics that are now agitating so many 
minds. In placing these thoughts before you, I ask no 
more than that you will subject them to examination by 
the test of Holy Scripture. Venturing to adopt the 
2 rim. «. 1. Apostle's words, I thus conclude, * Consider what I say, 
and may the Lord give you understanding in all things.' 



An Appeal to the Wise. 17 



SEEMON in. 

AN APPEAL TO THE CANDOUR OF THE WISE. 
speak as to wise men ; judge ye what I say.' — 1 Gobinthians z. 15. 

)ur discussion, last Sunday evening, of the great subject serm. in. 

lie kingdom of Christ, we encountered a formidable 

culty. Both as a matter of necessary inference, as well 
f clear and abundant Scripture testimony, we were led 
he conclusion that the design of the Lord Jesus being 
3sted with universal dominion was the recovery of the 
Id, which He redeemed, from sin and ruin, and that 
final issue, the ultimate consummation of the redemp- 
work and mediatorial reign of Christ, is to be the 
mciling of all things to God, the gathering up again 
jther of all things in Christ, the restitution of all 
gs, the entire and complete victory of Divine grace 
power over Satanic might and malignity. But then, 
lere be many and strong passages which point to this 
id and glorious consummation of Christ's kingdom, 
•e> are others which, in seemingly very unequivocal 
as, speak of a few finding the way of life, and of others 
ig punished with everlasting destruction. Here, then, 
question arises, whether in any way these apparently 
licting passages can be harmonised ; or, in other words, 
it be shown that the doctrine of the Eestitution of All 
igs, and of the ultimate reconciliation of all things to 
, can be maintained without ignoring or denying those 
ages which speak of ev^lasting destrucUon. ^o^ \»o 
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SERM. m." this question I shall address myself in subsequent sermons, 
but the present one must be of a preliminary and prepara- 
tory character, with a view to bespeak your candid and 
patient attention. It is quite possible that some of the 
things I may say will seem to you novel and startling. 
But I would ask you to remember that it by no means fol- 
lows, ds some are apt to imagine, that because a doctrine 
be new to them, and contrary to what they have been 
taught and accustomed to believe, it is therefore in itself 
novel or untrue. All truth is new at some time or other, 
for it pleases God not to discover all his truth at once, but 
to let it be revealed in portions. This was his method in 
giving those successive revelations, which now, as a whole, 
constitute the Bible. Beginning with Genesis, we trace 
gradually increasing light till we come to the New Testa- 
ment. Then God, who, as the Epistle to the Hebrews 
expresses it, in many portions and in divers methods had 
spoken in time past unto the fathers by the Prophets, 
spoke by his Son. But even the Great Prophet, Jesus 
Christ, did not reveal the whole truth. * I have yet many 
jokn xvL 12. things to say unto you,' He told his disciples, * but ye can- 
not bear them now.' It was reserved for the Lord the 
Spirit to lead the Apostles into further discoveries, and so 
through them to teach the Church. With the Apostolic 
writings we consider the formal revelations from Heaven 
to be completed. We look for no more directly inspired 
writings. But then, in the interpretation of this Revelation, 
in the gathering from it what it teaches, there has been 
development. The Church has not all at once learned 
all that Holy Scripture reveals. In the discovery of ' its 
meaning there has been progression. A completed written 
Eevelation does not imply that those, to whom it is given, 
know all that can be known from it. We know that the 
Church has advanced from time to time in its discoveries 
ot what Holy Scripture teaches, and no earnest and reve- 
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t student but confesses that there are depths in it he sbbm- "i- 
I never fathomed. As Bishop Butler profoundly re- 
rksy ' It is owned that the whole scheme of Scripture is 
i yet understood ; so, if it oyer come to be understood, 
ore the restitution of all things and without miraculous 
arpositionSy it must be in the same way that natural 
)wledge is come at, by the continuance and progress of 
ming and liberty, and by particular persons attending 
comparing, and pursuing intimations scattered up and 
m it, which are overlooked and disregarded by the 
lerality of the world. For this is the way in which all 
jrovements are made, by thoughtful men tracing out 
cure hints, as it were dropped us by nature acciden- 
y, or which seem to come into our minds by chance. 
r is it at all incredible that a book, which has been so long 
ihe possession of mankind, should contain many truths 
jret undiscovered.' The following remarks of Mr. Birks 
worthy of being quoted : * The hope of the millennial 
gdom of Christ ' (and I may add, the hope of the ultimate 
onciliation of all things) * has naturally encountered the 
picions of those Christians whose faith has been crys- 
izediand frozen down in artificial systems of theology. 
len the doctrines of the Gospel have once been com- 
ited together by a logical process, and the result is con- 
ved to embody the whole counsel of God, every new 
th, drawn fresh from the Scriptures^ is an unwelcome 
3St or even a suspected enemy ; it wears a strange and 
sign aspect, and disturbs the symmetry of a laboriously 
istructed system.' The following prayer of the great 
I good Dr. Chalmers is deeply interesting : * Deliver 
, O Lord, from the narrowing influence of human 
jons, from human systems of theology ; teach me 
ectly out of the fulness and freeness of thine own 
rd. Hasten the time when, unfettered by sectarian 
>lerane^, and unawed by the authority oi m^w, VVsa 
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SEBM. nr. Bible shall make its rightful impression upon all, the 
simple amd obedient readers thereof calling no man Master, 
but Christ only.' And to quote one more passage, from 
Dr. Goulburn : * The truth has a vitality in it still ; and 
many dry rudiments of it, which at present lie dull and 
uninteresting in our minds, are yet destined to expand 
and acquire a new significance. Let the mind, then, be 
frankly open to any and every truth, however unfamiliar 
to us the first view of it, which may turn out to be in 
accordance with the teaching of the Apostles.' 

I place these extracts before you, my Brethren, in order 
that you may see that in the estimation of learned and 
thoughtful men it by no means follows that a doctrine is 
to be discarded because it is new. Eather we should 
expect that as the labourers diligently dig into the deep 
mine of Scripture, they will be continually bringing forth 
from it new ore ; that as, in other words, the study of 
Scripture by pious and thoughtful men advances, so new 
truths will be elicited, or old truths be brought out in 
such fresh lights as to make them almost new. We know 
how, under the advance of biblical criticism and scientific 
discovery, the religious world has had to recast its judg- 
ment upon many things, and how many things, which 
would formerly have been counted terribly heterodox, are 
now accepted as perfectly allowable opinions, if not abso- 
lutely admitted to be the correct ones. I would just 
notice in passing, as instances of this, the very dififerent 
views now generally held by the most orthodox as to the 
interpretation of the first chapter of Genesis, of the 
Deluge, of Inspiration, of the Atonement ; views that, if 
propounded a few years ago, would have been denounoed 
as erroneous and mischievous. Akd so, I believe, not 
many years hence the doctrine of the Final Bestitution of 
All Things will find general acceptance, and that numbers L 
will look back and shudder and wonder how they could L 
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ever have held the theory which consigns the larger sbrm. m. 
portion of the souls, that God made and Christ died to ' 
redeem, to immutable, iiTemediable, and never-ending 
torment and perdition. 

And here I would remark that we ought not to be sur- 
prised at the religious world modifying its yiews, giving 
np what it once held, or adopting what it did not hold 
before. *With one and the same written Revelation before 
them, as the source of their dogmas, how diverse have been 
and are the religious opinions of Christian men. Not only 
do there exist distinct communities, with very diflfering 
and often opposing dogmas, but within the same religious 
community how varying are the opinions held. Take the 
whole body of what are called Protestant Christians, and 
even among them what diversity of views prevails, some 
holding that a few are elected to salvation and the re- 
mainder reprobated; others that a certain number are 
chosen to salvation, who will and must be saved, the rest 
being simply passed by and no saving provision made for 
them ; others that Christ died for all, but still that the 
great majority will not, for one cause or other, be saved. 
Then see the diversity of opinion as to Baptism, as to the 
Lord's Supper, as to Church Government. And yet with 
all these diversities of dogmas they one and all appeal to 
the same written revelation. Now, the fact of this diver- 
sity so far proves that, though there be a completed Eeve- 
lation, it does not at all follow that those who accept the 
Bible as such have yet exhausted its meaning or under- 
stand it in all its completeness. It is, therefore, no strange 
thing if from time to time new truths from it are brought 
to light, or former inferences from it are corrected and 
modified. Nothing, then, can be more illogical than either 
to conclude a dogma to be true because it is old, or another 
to be untrue because it is new. On the contrary, as uq 
to the close of the written Word it had been \)cife livVwift 
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SERM. m. method to impart truth in successive and in progressive 
portions, one portion not only supplementing but even 
sometimes correcting the notions gathered from the former, 
80 it seems to have been the will and purpose of God, since 
those revelations were completed, that his Church should 
not all at once, but gradually and progressively, attain to 
the knowledge and understanding of what this written 
Word reveals. 

And, indeed, we may here remark, with this end in 
view, the Word of God seems to have been so framed as 
that it should serve as a veil as well as a revelation ; its 
structure being such as that it has a letter as well as a 
spirit, an outer expression and an inner significance, and 
being therefore of such a nature as that it needs, for its 
full understanding, an accompanying illumination, what 
St. Paul calls *the opening of the eyes of the heart* 
What our Lord said more particularly of his parables 
holds good, more or less, of all Scripture, that it is plain 
Matt. xiii. 11. only to them to whom it is given to know the mysteries 
of the kingdom of heaven. Until, in other words, the 
spirit of wisdom is imparted, even the best of men often 
strangely misconceive God's word ; by hearing they hear 
and do not understand, and seeing they see and do not 
perceive. Until the time comes when it pleases God to 
give to his Church the needful illumination, what strange 
ignorance and misapprehension it manifests about what 
subsequently becomes so plain. It was really revealed in 
the Old Testament that the Gentiles were to be fellow 
heirs with the Jews of Messiah's salvation, and yet the 
most pious and learned Jews could not and did not see it ; 
nay, even inspired Apostles only gradually learnt it in its 
fulness. Though the truth was contained in the Old 
Testament, yet it was a mystery not made known until it 
pleased God that his Church should understand it. How 
plainly it was written in the law of Moses and in the 
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Prophets and in the Psalms that the Christ must first serm. m. 
suffer before He could enter into his glory, and yet the 
Church of the Old Testament perceived it not; nay, eyen 
though again and again repeated by our L(5rd Himself, the 
disciples could not discern or receive it until Jesus 
' opened their understanding, that they might understand Luke xxiv. (5. 
the Scriptures.' So it has been with other truths, that 
while they were in the Divine Word men saw them not 
till the time came for them to be discerned. In short, it 
is with the Church as it is with the individual believer, 
it does not all at once attain to maturity of knowledge in 
divine things, but has to girow therein, and to get from age 
to age additional discoveries of God's Truth. 

And, my Brethren, it is my own most solemn conviction 
that the time is coming when it shall be made plain to the 
Church that the awful doctrine, which consigns countless 
millions of the souls, which God made and which Christ 
died to redeem, to never-ending torment and irremediable 
perdition, is not really revealed in Holy Scripture, and 
when the Church shall see and acknowledge that it is 
revealed in Scripture that there shall be a restitution of 
all things, of which, as St. Peter says, God hath spoken ^c<« ui. 21. 
by the mouth of all his holy prophets since the world 
began, and that at the last all things shall be reconciled 
unto God, and that in the ages to come He will gather up 
again* in one all things that are in heaven and in earth, 
even in Christ. 

But you will say, and say justly, that as yet I have only 
been assuming the truth of this doctrine, or at least that I 
have not yet shown how it is compatible with those pas- 
sages which speak of everlasting destruction. This, then, 
I shall in subsequent sermons set myself to do ; but in 
this discourse I have endeavoured to clear the way for the 
discussion by showing that what is an old belief is not 
necessarily a true one, that what seems a n^^ ^oeX»fai<^ \& 
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sERM. m. not necessarily an untrue one, that it has been God's way 
not only to give his Eevelation in successive and progres- 
sive portions, but also to give the understanding of that 
Eevelation not all at once but gradually, removing former 
misapprehensions, and causing his Church to see in his Word 
v^hat it did not see before. And so shall it come to pass, 
what the prophet Zechariah has expressed in those singular 

ztch. xiv. 7. and significant words, * At evening time it shall be light/ 

Permit me to indulge the hope that you are prepared 
to give a candid, patient, prayerful attention to this sub- 
ject. I am deeply conscious of the responsibility I incur 
by thus attacking so old and current a notion as that of 
endless suffering, and by putting forward the doctrine, to 
most perhaps so novel, as that of the Kestitution of All 
Things. And yet I know, too, that thousands of preachers, 
who have not in formal terms repudiated the dogma of 
everlasting torment, never enunciate it; that thousands 
of good earnest Christians writhe in agony of soul at the 
thought of it, and I know that to a sad extent it is the 
cause of prejudice against Christianity, and has induced 
scepticism on the part of many, believing as they do that 
this dogma is bound up with it. For my own part this 
matter has been for long past, to use the words of the 

Ter. XX. 9. prophct, as a burning fire shut up in my bones, and I am 
weary with forbearing, and can no longer stay. If I be 
wrong in my judgment on this subject, the good Lord 
pardon the error of his servant, whose conscientious desire 
it is to remove a sore stumbling-block, and to declare that 
which he believes to be so eminently to the praise of 
redeeming grace, and to the glory of Christ as a Saviour 
and a King. My Brethren, I ask no more indulgence or 
favour at your hands than that with the noble-mindedness 

4cf8xmY.li. of the Bereans you will search the Scriptures, whether 
these things be so. * I speak as unto wise men, judge ye 
what I say.' 
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SEKMON IV. 

THE PUEPOSE OF CHRIST 8 KINGDOM TO BE WROUGHT 

OUT IN SUCCESSIVE ERAS. 

* In whom we have redemption through his blood, the forgiveness of 
sins, according to the riches of his grace ; wherein He hath abounded 
toward us in all wisdom and prudence ; having made known imto us the 
mystery of his will, according to his good pleasure which He purposed in 
Himself: tliat in the dispensation of the fulness of times He might gather 
together in one all things in Christ, both which are in heaven and which 
are on earth ; even in Him/ — Efhebians i. 7 — 10. 

The points, which have been so far discussed in connection serm. iv. 
with the kingdom of Christ, have been these : 1st. That 
the kingdom of Christ is an acquired one, a kingdom con- 
ferred upon Him as the Christ ; that because He became 
obedient unto death, even the death of the cross, therefore 
Grod highly exalted Him and gave Him the name which 
is above every name. 2nd. That this kingdom is a re- 
covered one, a dominion won back from sin and Satan, a 
restoration by the Second Adam of that which had been 
lost by the First Adam. 3rd. That as by priestly work 
Christ acquired the right to the kingdom, so as a Priest 
will He sit upon his throne. 4th. That the kingdom 
which has been conferred on Christ is a universal one, that 
it embraces within its scope and range the whole creation, 
animate and inanimate, and contemplates its entire resto- 
ration to order and beauty, to righteousness and blessed- 
ness. In other words, that the Lord Jesus has been 
invested with universal dominion with a view to, and to 
cokninate in, the Bestitution of All Things, that the 
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8ERM. IV. final issue, the ultimate consummation, of the redemp- 
tive work and mediatorial reign of Christ will be th« 
reconciling of all things unto God, the gathering up again 
together in Him all things that are in heaven and that 
are in earth. 

I say the final issue, the ultimate consummation ; an 
issue not to be reached, a consummation not to be brought 
about, until after, as St. Paul in this passage intimates, 
the lapse of ages, the evolution of successive eras ; eras of 
grace and eras of judgment, eras of conflict between the 
powers of light and the hosts of darkness ; to terminate at 
last in the extinction of evil and the triumph of gOQd, in 
the complete subdual of the whole universe unto God, and 
in the surrender of the mediatorial kingdom to the Father, 
that God may be all in all. 

Here, then, we advance to another point in connection 
with the kingdom of Christ, that its purpose is to be 
wrought out, its object accomplished, its zenith attained, 
through and after successive epochs. Mark well the 
language of St. Paul in this passage, and then compare it 
with other and elucidating expressions. He speaks of a 
dispensation or economy, the object of which is to gather 
up again under one head, namely Christ, all things in 
heaven and earth. This dispensation or economy is cha- 
racterised as one of the fulness of the seasons (tov 
TrXrjpcofiaTo^ r&v Kaip&v), that is to say, a dispensation to be 
extended over successive seasons, and to be completed in 
the fulness of them. Further, he tells us that this dis- 
pensation was a matter of the Divine will, a thing which 
God purposed in Himself, and that it was a mystery which 
He had been pleased to make known to Christian believers, 
thereby causing the riches of his grace to abound towards 
them, in all wisdom and discernment. Now, what can this 
gathering up again in Christ of all things in heaven and 
i*5W' *: 20. earth mean but what St. Paul elsewhere expresses by the 
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reconciling of all things unto God, or what St. Peter calls serm. iv. 
the * restitution of all things.' Sin has disorganized the 
world, has impaired the original harmony in which things 
were arranged, has marred their previous and primal 
unity, has brought in blight and death upon God's fair 
creation, has put a distance and diyision between the things 
in heaven and the things on earth. But we are told here 
and elsewhere that it is the good pleasure of God, and 
that he hath purposed in Himself to undo and to repair the 
ruin and ravages of sin, to destroy death and to create all 
things new, to restore harmony between earth and heaven, 
to remedy the consequences of the first Adam's sin by the 
grace. and righteousness of another Adam, in whom shall 
be again summed up together all things in heaven and in 
earth. But, then, this it is not his purpose to accomplish 
all at once but by degrees ; by an economy ranging over 
successive eras, and to be consummated in the fulness of 
the times; and hence the purpose of God is in this 
Epistle (iiL 11) called * the purpose of the ages,' Kara 
irpodeaiv t&v aloovcov. 

And here it will be proper to remark that the word, 
which in our version is so often translated eternal and 
everlasting, cucovlo^, does not by any means express the 
idea of never ending, but only of a lengthened period. 
It is, in fact, the adjectival form of the substantive awoi/, 
which means an age or era, and which in our version is 
variously, translated by the words *age,' * course,' 'world,' 
or by the expression * for ever,' or by one equivalent to it, 
when amv is used with a preposition. Thus, in Ephe- 
sians ii. 7, it is rendered * ages,' * that in the ages to come 
He might show the exceeding riches of his grace.' In the 
second verse of the second chapter it is rendered * course,' 
* according to the course of this world.' In the twenty- 
first verse of the first chapter it is translated * worlds' what^ 
it is said that Christ is set above every iiam^\]^\>\&x^sxcL<^^ 
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SBRM. IV. not only in this world but also in that which is to come. 
It is not necessary to quote any of the passages in which 
aliav is rendered * for ever,' or * before the world began,' or 
' from the beginning of the world,' where the simple and 
literal translation would be * for the age or ages,' or * before 
the age or ages,' or * from the age or ages.' But it may be 
well just to notice that when the expression * for ever and 
ever ' occurs, it is the translation of words which, literally 
rendered, would be ^ the ages of the ages,' or, as in the 
twenty-first verse of the third chapter, * unto the genera- 
tions of the age of the ages.' 

Now, on another occasion, I shall advert to the true and 
literal rendering of the term, in its bearing upon the 
dogma of endless sufiering; but for the present I wish 
simply to press this point upon your attention, that to the 
kingdom of Christ there belong various ages or epochs, in 
the successive evolutions of which it will reach its grand 
consummation. It is in the fulness of the times that the 
Divine purpose of the ages is to be accomplished, to gather 
up again together all things in Christ. 

And what is thus intimated by these expressions, that 
the economy of redemption is to be wrought out in succes- 
^ sive eras, corresponds with the order and method of the 

Divine dispensations, so far as they have yet been disclosed 
to us, or are matter of history. As it was in the work of 
creation so has it been in the work of redemption, so far as 
that work has yet been developed. Not all at once did 
God evolve creation out of chaos, but in six successive 
days, or periods, as they must be understood. Not all at 
once, but in successive ages, did God evolve his purpose of 
grace. That purpose was formed, as we are told repeatedly, 
before the foundation of the world, before the age times, 
before the ages, before, that is, the period when ages and 
times as to this world began. Though ordained before 
the ages, God's wisdom, as St. Paul calls it, was only very 
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slowly revealed ; it was a wisdom in a mystery, a hidden serm. iv. 
frisdom, gradually made known (as I showed last Sunday " 
evening) in successive eras, and so furnishing the pre- 
sumption that further discoveries are yet to be looked for. 
And as the counsel of God in Christ was only gradually 
revealed, so was it only gradually carried into effect. At 
first the economy of grace is associated with single fami- 
lies in succession, and then in Jacob's sons it expands into 
a nation ; one nation, out of all the nations of the earth, 
comprising the church of the Old Testament. Subse- 
quently, when the Gentiles had become recognised as 
fellow heirs, the Jews are temporarily laid aside, and the 
Gospel is enjoined on the Apostles to be preached as a 
witness to aU nations. Still, though this command was 
given eighteen hundred years ago, by no means all nations 
have had it preached to them even as a witness, and out 
of those, to whom it has been so preached, many indeed 
have been called but few chosen. Again, the redemptive 
purpose of God in Christ was, as already noticed, formed 
before the foundation of the world, and on this account 
Christ is called the Lamb of God slain from the foundation ^«v- «*"• ?• 
of the world, and yet four thousand years of preliminary 
and preparatory ages intervened, before the Son of God 
became incarnate and died to redeem mankind. Just 
before his ascension Jesus said to his disciples, * All power J^atuxxvia. w 
is given to me in heaven and earth. Go ye, make disciples 
of all nations.' Eighteen hundred years have passed since 
then, and the trophies of Christ!s power have as yet been 
few, compared with the number who are ignorant of or 
disown Him. Because He was obedient unto death God 
highly exalted Him, saith St. Paul, and gave Him the 
name which is above every name, that in his name every 
knee should bend, and every tongue confess Him. Eighteen 
hundred years have passed away, yet how few compara- 
tively are the knees that bend or the tongues tb|it confess. 
In the prospect of that death, which was to destroy Him 
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SERM. IV. who had the power of death, Jesus said, * Now is the crisis 
ohn zii. 31. of this world, now shall the prince of this world be cast 
out.' Eighteen hundred years have passed away since 
Christ so spake, and lo ! the Prince of Darkness still hath 
votaries infinitely more numerous than those of the Prince 
of Light. Jesus was invested with universal dominion ; 
Cor. XV. 27. * For He hath put all things under his feet.' Eighteen 
hundred years have passed away since so it was said, yet 
even now we must use the language of the Epistle to 
Teb. ii. 8. the Hebrews and say, ' But now we see not yet all things 
put in subjection to Him.' \\Tiat means this ? Has the 
promise failed? Is the kingdom of Christ a delusion? 
* Does the strong man armed keep his goods in peace, be- 
cause a stronger than he has not been able to despoil him ? 
Is the counsel of God frustrated, his purpose thwarted ? 
If not, what means this delay of realisation, this suspension 
of fulfilment ? What ! but that the counsel of redemption 
is the counsel of Him, with whom a thousand years are as 
one day and one day as a thousand years. What ! but 
that the purpose of grace is * the purpose of the ages,' a 
counsel and a purpose to be extended over successive eras, 
and to be consummated at last, in the fulness of the 
seasons, in the gathering up again in Christ all things in 
heaven and in earth. 

My Brethren, the more we study the Divine Word, the 
more deeply we search it, the more, I am persuaded, will 
this truth open out before us, that the remedial process of 
redemption is to pass through successive epochs, winding 
up in the reconciliation and subjection of all things. 
Further, I think, it is not indistinctly intimated that the 
several epochs of the mediatorial reign of Christ will be 
marked by varied manifestations of Divine grace and 
power. That some of these will be eras of terrible judg- 
ment I cannot, with God's Word before me, doubt; yet 
still, I think we are warranted in believing that even 
these shall contribute to the great end, in liiat through 
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them, ay, by them, the subjects of these judgments shall serm. iv. 
pass through a rectifying though a punitive process. 
Thus, in the end, shall mercy rejoice over judgment, and 
the ages of Christ's redemptive rule shall culminate in that 
grand and glorious issue, when, all things being subjected 
unto Him, the Son shall deliver up the kingdom to the 
Father, that God may be all in all. 

In subsequent sermons I shall endeavour to trace out 
the distinctive features of the successive eras of Christ's 
kingdom, so far as they seem to me to have been disclosed 
to us. And, first, I shall consider that stage of it in which 
we ourselves are,* that aspect of it which the kingdom of 
Christ now presents, as an epoch of spiritual influence 
and of electing grace. Meanwhile, I again commend 
the subject, with which we are engaged, to your most 
earnest and prayerful study. 1 do not, for a moment, 
want you to take the law at my mouth ; I only want to be 
a help to you in leading you into a deeper search of that 
Word which unlocks its secrets to the pure heart and the 
reverent seeker. Yet do not mistake me. I do not mean 
that even the most profound and pious, even though they 
spent a whole life in the most intense, humble, and patient 
study, could solve all mysteries, and exhaust the discoveries 
of Holy Writ. Nay, that may not be, for with the fullest 
light that in the present era we can attainTo, there is 
much as to which we must walk by faith rather than by 
sight, especially in regard to the times and seasons which 
the Father hath placed in his own power. Still, though 
much may remain undiscovered or mysterious, even after 
the most diligent study, still, I believe that such study 
shall by no means lose its reward, in the gleams of light 
that shall irradiate our inquiring vision, and in the larger, 
deeper, nobler understanding that shall be vouchsafed to 
us of the mysteries of the kingdom, of the kingdom of 
our Lord and Saviour, Jesus Christ. 
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SERMON V. 

THE KINGDOM OF CHRIST IN THE PRESENT ERA ONE OF 

SPIRITUAL INFLUENCE, 

* And when He was demanded of the Pharisees, when the kingdom of God 
should come, He answered them and said, The kingdom of God cometh 
not with observation : neither shall they say, Lo here ! or, lo there ! for, 
behold, the kingdom of God is within you/ — Luke xvii. 20 & 21. 

SEBM. V. That economy of Divine grace, which is to eventuate in 
the entire subjection of the whole universe to the authority 
of God, is called a kingdom. Sometimes it is called the 
kingdom of God, sometimes the kingdom of heaven, and 
sometimes the kingdom of Christ. It is called the king- 
dom of God, because the issue of it will be the subordina- 
tion of all things unto God ; the kingdom of heaven, 
because it is to result in the assimilation of earth to 
heaven, in the will of God being done on earth as it is in 
heaven ; the kingdom of Christ, because He is the head 
and ruler of it, because to Him it has been given, and 
because He it is by and in whom all things are to be re- 
conciled unto God. 

Now, when we compare together the several passages in 
which this kingdom is spoken of, nothing can be more 
evident than that different passages speak of it under 
different aspects and in different stages. Sometimes it is 
spoken of as still to come, and in another as already come. 
Thus our Lord bids us continually to pray, ' Thy kingdom 
come,' and yet tells the Jews that his casting out of devils 
Luke xi. 20, was a proof that the kingdom of God had come upon 
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them. Sometimes it is spoken of as that which is still to sbrm. v. 
be attained unto, a matter of future inheritance ; in other 
passages as already realised by Christ's followers. Thus 
we are exhorted to seek the kingdom of God, and it is ifatt.w-.33. 
promised that if we do certain things an abundant 
entrance into the kingdom of God shall be ministered to 2Pet.i.ii. 
us ; and yet St. Paul gives thanks for the Colossians as coUm. 1. 13. 
having been delivered from the power of darkness and 
translated into the kingdom of God's dear Son. Some- 
times the coming of the kingdom is spoken of as being in 
manifestations of power and great glory, and yet in our 
text Christ says that it cometh not with observation, but 
the kingdom of God is within you ; and St. Paul describes 
it as being righteousness and peace and joy in the Holy bom. mv. it. 
Ghost. In one place the kingdom of Christ is described 
as a universal one, yet in another it is said * We see not neb.xx.9. 
all things put in subjection under Him.' In one passage Lvke %. 33. 
it is declared that of bis kingdom there shall be no end, 
yet in another it is said that the end cometh when He 
shall deliver up the kingdom to the Father, and having 1 cor. xv. 24-21 
subjected all things shall Himself become subject unto Him 
that put all things under Him, that God may be all in all. 
Now comparing together, I say, these and other passages, 
nothing can be more evident than that they speak of the 
kingdom of Christ under different aspects and in different 
stages, and thus we are brought to the same truth as that 
which in my last sermon I placed before you, viz., that 
the ultimate consummation of the redemptive work and 
mediatorial reign of Christ is only to be reached through 
and after a succession of ages, and that these will be 
marked by varied manifestations of Divine grace and 
power. The task, then, that we have now before us is to 
trace out the distinctive features of the successive eras of 
Christ's kingdom, so far as we may gather them from the 
intimations of Holy Writ. 
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▼. And, first, let us give our attention to that aspect of it, 
which the kingdom of Christ now presents, and has pre- 
sented since its commencement. Now, looked at under 
one point of view, in relation to its full and formal intro- 
duction, it may be said that the kingdom of Christ was set 
up on the Day of Pentecost. Not until the Great High 
Priest had finished the atonement for the reconciliation of 
the world to God, not until He had entered into the Holy 
Place to assume his Intercessory Office, not until as a 
Priest He had sat down upon his throne and had shed 
forth upon his Church the Holy Ghost, not till then, may 
we say, was the kingdom of Christ distinctly promulgated 
and formally introduced. Hence, prior to this, the king- 
dom of heaven is spoken of as being * at hand ;' after this 
it is preached by the Apostles as opened to all believers, 
and men are invited to enter into it Still, under another 
point of view, considered as an economy of grace savingly 
operative ever since the Fall, the commencement of the 
kingdom of Christ dates back to the beginning of the ages. 
The Counsel of Kedemption, ordained before the founda- 
tion of the world, at once began to take effect on sin 
entering into the world, in that from the first souls were 
pardoned by virtue of that atonement which flung back its 
fragrance to the fall of man, and in anticipation of his 
sacrifice who was the Lamb slain from the foundation of 
the world. While, therefore, it is to the New Testament 
mainly that we must look for indications of the present 
character of the kingdom of heaven, we shall find in the 
types of the Law, which was the shadow of the good things 
to come, in the utterances of the prophets of the' Old 
Testament, and in many of the facts of the period em- 
braced by it, significant pre-intimations of the kingdom 
of Christ, both in its first and in its succeeding eras. 

Looking, then, at the kingdom of Christ in its present 
age and aspect, the first point to be noticed is that to 
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which our attention is directed by the Lord Himself, in sebm. t. 
the passage which I have chosen as my text. The Pheori- 
sees inquired when the kingdom of God should come; 
their notion of that kingdom was altogether a carnal one, 
they associated it entirely with the aggrandisement of the 
Jews, and they expected it to be ushered in with conspi- 
caoas external manifestations. In correction of this idea 
and anticipation, our Lord tells them that the kingdom of 
Grod Cometh not with observation, with such outward show, 
that is, that men could at once point thereto and say, * Lo, 
here is the kingdom of heaven.' Not such the kingdom of 
heaven ; the nature of which is of an inner not of an outer 
character, invisible rather than plainly open to the eye, a 
kingdom that may be near and present, yet not seen by 
many. * Behold the kingdom of God is within you,' or 
'among you.' It is true, indeed, that there shall be a 
coming of the Son of Man in his kingdom with such visible 
power and glory as that every eye shall see Him. But 
that belongs to another era of it ; the present one is not 
so. The kingdom of heaven, as it now is, is a spiritual 
power, it is grace reigning in the heart, it is the dominion 
which Christ exercises by the invisible operation of his 
Spirit, captivating the affections of his people and con- 
straining their obedience. The kingdom of heaven, in its 
present stage, is that which was set up on the Day of 
Pentecost, and has been continued ever since, a kingdom 
of spiritual influence, the influence of that Spirit whom 
the ascended and exalted Christ sent forth upon his ad- 
herents, to illumine, to sanctify, and strengthen them, a 
Spirit to convict the world of sin and righteousness and 
judgment, a Spirit to pierce the conscience, to convince 
men of their need of a Saviour, and to take of the things 
of Christ and to show them to those so convinced. The 
kingdom of heaven, then, in its present era consists of that 
spiritual rale which the Lord Jesus exercises over the 
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SEBM. V. hearts and lives of his people, swaying their affections, and 
receiving their homage and loyal obedience. Thus Christ 
sits as a Priest upon his throne, drawing souls unto Him by 
the power of his cross, and making them willing by the 
John xvi. 1. power of that Spirit which He went away that He might 
send forth. Thus the kingdom now is not one of the 
visible manifestation of Christ ; personally absent, He is 
present by his Spirit. This, then, is the leading feature of 
the kingdom of Christ as it now is ; it is a dispensation of 
the Spirit, to convert men to Christ, to shed abroad the 
love of God in their hearts, to hallow and enlighten them, 
and to give them joy and peace in believing. Hence does 
liom. xiv. 17. St. Paul describe the kingdom of God as * one of righteous- 
ness and peace, and joy in the Holy Ghost.' 

Now it i-s to this aspect of the kingdom, as one of 
spiritual influence, operating in the hearts of men, that 
some of our Lord's parables refer, all of them being illus- 
trative of some feature or other of it. The kingdom of 
Matt. xiii. 33. heaven. He says, is like unto leaven hidden in the meal ; it 
Mark iv. 26 «ft 27. Is thc sccd growiug sccrctly. Being, too, of this character, 
Matt. V. 3. we understand why it is said that blessed are the poor in 
Matt, xviii. 3. spirit because theirs is the kingdom of heaven, that except 
a man become as a little child he cannot enter into the 
Markxii.u. kingdom, that a certain Scribe was not far from the king- 
dom of heaven because he discerned that to love God with 
all the heart and mind and strength was the essence of 
religion. Thus, too, we are led to see what St. Paul means 
coz««. 1. 13. when he gives thanks to the Father who had delivered the 
Colossians from the power of darkness, and had translated 
them into the kingdom of his dear Son. This translation 
is that act of Divine grace whereby souls are detached from 
the service of sin to become the subjects of Christ. It is 
an act of power, yet not one of forcible abduction trans- 
ferring a man whether he will or no, but power enabling 
and disposing ; a power not operating on passive material 
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bnt on a free agent, working in him to will and to do. serm. y. 
The empire of Christ is one of reason and of love. He 
wins his subjects by the constraining influence of his 
Spirit, convincing and persuading. He puts forth, indeed, 
his power upon them, but it is the power of conversion. 
He makes them willing in the day of his power. Con- 
vinced of sin and its misery, they turn to Him as their 
Saviour. Finding in Him pardon and cleansing and 
peace, they love Him who so loved them as to give Him- 
self for them. Bought with his blood, they acknowledge 
that they are not their own but his. In a word, believing 
on Him as their Priest, they embrace Him as their King ; 
and He, having by his cross so won their hearts, occupies 
them as the seat of his dominion, and thus sits ^ as a Priest 
upon his throne.' 

The kingdom of Christ, then, in its present aspect, is a 
rule of moral force and spiritual influence. It is an empire 
of reason and of affection, of conviction and loving con- 
straint, of a principle reigning in the heart. In other 
words, it is not a kingdom of outward demonstration, or 
of external compulsion and constraint, in relation to its 
subjects. Nevertheless, it is a kingdom of providential 
government and control on behalf of his subjects. All 
power has been given to Him in heaven and earth. This 
power He wields according to his wisdom on behalf of his 
church. It is given to Him for this end. God gave Him EphM. i. 22. 
to be head over all things to the Church. Therefore, 
though manifold dangers encompass and threaten it with 
destruction, though Satanic might and skill be arrayed 
against it, the Church abides. Seated at the right hand 
of power, He ordereth all things after the counsel of his 
own will, and maketh the very wrath of man to praise 
Him. Therefore, in times of deep distress or impending 
danger his subjects are to remember the right hand of the 
Most High, and to trust in his wisdom and power to make 
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sisBM. V. all things work together for their good. Again and again 
hath He so wrought for the deliverance of his Church, in 
a way of providential control and government, as to con- 
strain even its enemies to acknowledge his hand, and, 
like Balaam looking down upon the tents of Israel, to ex- 
claim, * The Lord their God is with them, and the shout 
of a king is among them.' 

I might further point out, as descriptive of the present 
character of Christ's kingdom, how eminently it is one of 
holiness, how all its laws and ordinances are framed and 
designed for this end, to check sin and to promote right- 
eousness ; how it is a rule, therefore, of wise discipline and 
loving correction, how its subjects are graciously visited 
with chastisement for their profit, to make them partakers 
of his holiness ; how its rule is one of sympathy and ten- 
derness, the Kuler being of one nature with the ruled, and 
having in all points been tempted like as they are. Upon 
these points, however, I forbear to dilate, as not imme- 
diately bearing upon the point at issue. I pass on, there- 
fore, to notice a startling peculiarity of the kingdom of 
Christ, as it now is and ever has been since the Day of 
Pentecost, viz., its singular partiality, its extraordinary 
contraction, both in the sphere of its operation and in the 
number of its subjects, as compared with the universality 
predicted of it and promised to it. Wise, holy, beneficent 
as is the character and tendency of Christ's rule on those 
brought under its influence, how very few are they upon 
whom it has been brought to bear, how limited is the 
portion of earth's surface and population that falls within 
its range. Looking at the simple history of the matter, 
nothing can be more evident than that one leading prin- 
ciple, one distinguishing feature of the kingdom of Christ, 
in its present era, is that of selection, that it is the era of 
the election of grace. Ponder the facts of the case for a 
moment. As compared with those who are either ignorant 
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of Him or who reject Him, how infinitesimally small is the sbbm. t. 
number of those who profess to acknowledge Christ as their 
King, and of these again not very many are real, earnest, 
loving, and obedient subjects. So it is at this time, and if 
we go back century by century the disproportion becomes 
greater still. The flock of Christ has ever been, what He 
Himself calls it, a little one. ' Fear not, little flock, for it luhexu. 32. 
is your Father's good pleasure to give you the kingdom.' 
And the principle of selection, which has so marked the 
Christian era from the Day of Pentecost, was even more 
conspicuous still under the Old Testament, when the 
Church of God was comprised within a single nation (and 
even then they were not all Israel who were of Israel), 
and further back within a single family. Now, how will 
you account for this limitation in the area, so to speak, of 
the economy of grace ? It cannot be from lack of power 
on the part of God ; our first and simplest ideas of Him, 
who worketh all things after the counsel of his own will, 
forbid the notion of want of power. How then can we 
Account for it but by saying that so it hath pleased Him ; 
that He whose purpose is the purpose of the ages, the 
purpose, i.e., which is to range over and be fully accom- 
plished in a succession of epochs, that He hath so willed 
that the present era should be the age of the election of 
grace, of the taking out of a people for his name. But 
then^ think what this involves. Let us without flinching 
take in all the momentous and tremendous significance of 
this fact and its explanation. It means that by the will of 
God myriads upon myriads of human souls, souls which 
God made and for which Christ died, have passed away 
from this life into the state beyond death in utter igno- 
rance of Christ, having never had any ofler of salvation ; 
to say nothing of those who have refused or neglected his 
great salvation. What, then, has become of those count- 
less souls ? Have they passed away into a hopeless 
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BBBM. V. eternity, to become, as a rigid orthodoxy teaches, the 
subjects of everlasting suflFering ? I cannot, I dare not, I 
will not believe it. Apart from any intimations to the 
contrary, I refuse to accept a dogma which seems to me to 
be a libel on the love, the wisdom, and the power of that 
God by whom these souls were brought into existence, and 
which virtually impugns the redeeming eflBcacy of the 
atoning work of Christ. But I think there are intima- 
tions in Holy Scripture which warrant the hope that 
there is a provision of recovering mercy in reserve for such 
souls, that while the present age is one of selection it is but 
preliminary to other eras in which all souls shall at the 
last be won by Christ, that the elect of this age are but 
the first-fruits of the great harvest ultimately to be 
gathered in by the Heavenly Husbandman, that the 
saved ones of this era shall become gracious instruments, 
in future eras, in the recovery of others ; that themselves 
made kings and priests unto God, they shall share with 
Him who sits as a Priest upon. his throne, in the great and 
glorious work of bringing about the restitution of all 
things. 

But here, for the present, I must close. Let me only 
in conclusion remark that if it is our great privilege to 
have been translated from the power of darkness into the 
kingdom of God's dear Son, if by distinguishing grace we 
have been made the willing subjects of Christ, then how 
distinctly ought to be impressed upon us the characteristics 
of the kingdom to which we belong. You know how 
largely a people is affected by the constitution under 
which they live. Men cannot help taking impress from 
the laws and institutions by which they are governed. 
Surely, then, it ought to be so with those who have Christ 
for their King, and on whose hearts He is enthroned. The 
sceptre of his kingdom is a sceptre of righteousness; 
righteousness, therefore, should be the grand characteristic 
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of his subjects. As his subjects they are called to be sbrm. v. 
Bsinis ; holiness therefore to the Lord should be stamped 
visibly upon them. Seeing, then, that such is your high 
calling of God in Christ Jesus, see to it that you walk 
worthy of Him who hath called you tc his kingdom and 
glory, being fruitful in every good work, and increasing in 
the knowledge of Gorl. 
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SERMON Vr. 

THE PERSONAL REIGN OF CHRIST ON THE EARTH 

WITH HIS SAINTS, 

And the Lord shall he King over all the earth : in that day shall there 
be one Lord, and his name one.' — Zechabiah xiv. 9. 

8BBM. VI. In the last discourse on the kingdom of Christ, we con- 
templated that aspect of it which it now presents and 
has presented since its commencement. The kingdom of 
Christ in its present stage is, we were led to see, a spiri- 
tual rule in the hearts of his people and a providential 
government for them. It is a kingdom of moral force and 
influence, it is the era of the dispensation of the Spirit, by 
which, though personally absent, Christ dwells enthroned 
in the hearts of his subjects. Now, real, excellent, and 
blessed as this dominion is, it nevertheless obviously falls 
short, both in extent and character, of the kingdom which 
by virtue of his obedience unto death belongs by right unto 
Him, that visible, personal, universal dominion predicted of 
Him as the Messiah, and promised to Him as the Son of 
Man. We see not yet all things put under Him in a way 
of actual subjection ; every knee does not bend to Him nor 
every tongue confess Him. His loyal loving subjects as 
yet are but few, a little flock, as compared with the 
myriads that are ignorant of Him or disown Him. He 
Lukei.z2dt33, does uot, as it was said He should, He does not as yet sit 
on the throne of his father David and reign over the 
house of Jacob, for the Jews almost to a man denounce 
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Him as an impostor. He does not, as it was said He bebm. vi. 
should do, reign in Mount Zion and in Jerusalem and /«. x^to. 23. 
before his Ancients gloriously, for the Holy City is 
still trodden down of the Gentiles. * Behold, the days /er. xsnu. s * c. 
come, saith the Lord, that I will raise unto David a right- 
eous Branch, and a king shall reign and prosper, and shall 
execute judgment and justice in the earth. In his days 
Judah shall be saved and Israel shall dwell safely, and 
this is his name whereby He shall be called. The Lord our 
Righteousness.' So it is written in the book of the prophet 
Jeremiah ; but obviously it has not yet been fulfilled. In 
short, not to multiply passages, the heathen have not yet n. a. s. 
been given to Christ as an inheritance, nor the utmost 
parts of the earth for his possession ; the kingdoms of this sev. m. 15. 
world are not yet become the kingdoms of the Lord and 
of his Christ. But that all this shall ultimately be ful- 
filled, that the promise as to Christ's kingdom shall be 
made good, in all its length and breadth, faith forbids 
us for one moment to doubt, because the mouth of the 
Lord hath spoken it. He, whose purpose is the purpose jspha.i. 9 dt 10. 
of the ages, will, we are assured, in the dispensation of 
the fulness of the times accomplish the good pleasure 
of his will, to gather up together again in one all things 
in Christ, both which are in heaven and on earth, even in 
Him. 

Having so far ascertained, both from the statements of 
Scripture and from the history of the Church and world, 
what are the leading features of the kingdom of Christ in 
its present stage and era, we have next to inquire what 
Holy Writ reveals as to its further development in ages 
yet to come. And, first, I think we are led to expect a 
visible presence, a personal manifestation of Christ on 
earth, to reign as the God Man. During this epoch He is 
personally absent from his subjects. He is present with 
them by his Spirit^ for this is the dispensation of the 
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Spirit, according to the order of the Divine counsels. * It 
is expedient for you/ said our Lord to his disciples, * that 
I go away, for if I go not away the Comforter will not 
come to you, but if I depart I will send Him unto you.' 
Nevertheless, to comfort their hearts, troubled at the 
thought of his separation from them, He graciously assured 
them of his return. * I will come again and receive you 
unto myself, that where I am ye may be also.' And this 
assurance was repeated to the disciples, while they were 
looking steadfastly toward heaven as their Master was 
going up. * Ye men of Galilee,' it was said unto them, 
* why stand ye gazing up into heaven ? This same Jesus, 
who is taken up from you into heaven, shall so come in 
like manner as ye have seen Him go into heaven.' This 
same Jesus, observe, shall so come from heaven in the 
same manner as He was seen to go up into heaven. As 
the Son of Man He ascended, and a cloud received Him 
out of their sight, as the Son of Man He will come in the 
clouds of heaven, and every eye shall see Him. 

But, then, what shall be the object and purpose of this 
second advent ? I answer in the words of the Psalmist, 
' The Lord cometh to judge the earth, with righteousness 
shall He judge the world, and the people with equity.' 
But, then, do not misunderstand this term *judge.' In 
Scriptural use it means far more than the limited sense 
which we now assign to it. * To judge ' means in Scripture 
to exercise rule, not simply to sit for the decision of suits 
or the trial of offenders. The idea, which many have 
about Christ's coming to judge the world, is that simply 
of holding a great assize for the reward or condemnation 
of the living and of the dead, assembled in one mighty 
multitude before his throne. But this view of Christ's 
advent is both erroneous and inadequate. It is erroneous, 
in that judgment even in this limited sense will not be one 
act upon all at once and together, but, as Scripture plainly 
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intimates, will be the act of different periods, of different serm. vi. 
objects, and by different criteria. Passing by, however, 
this point for the present, we say that to restrict the object 
of Christ's advent to this kind of judgment is altogether 
an inadequate view, in that it takes no account of that 
which is to be the grand purpose of his coming, visibly 
and personally to rule over the earth, and to bring in the 
reign of order and righteousness and peace. 

That a period of blessedness is some time or other to come 
upon the earth all are agreed, a period when, to use the 
figurative language of the prophet, the wilderness and the ;«. xxxv, i. 
solitary place shall be glad, and the desert shall rejoice 
and blossom as the rose ; when the earth shall be full of /«. «i. 9. 
the knowledge of the Lord as the waters cover the sea. 
About this, I say, all are agreed, but all do not agree as 
to the time and way in which this stage of blessedness 
shall be brought in. There are those who think that it 
will be gradually brought to pass by the operation of the 
same spiritual influence, only extencled -and enlarged, 
which is now at work ; by a wider diffusion of the gospel 
of Christ, by a larger outpouring of the Spirit from on 
high, resulting in the gradual conversion of the world, and 
in the submission of all men to the authority of God. 
Then and not till then, they think, will Christ come to 
judge the world, that judgment consisting, as before 
noticed, an the assignment of everlasting life or everlasting 
death to each man according to his works. 

But to this view there are, I think, insuperable objec- 
tions. In the first place, if jprior to the coming of Christ 
the world is to be reduced to a state of holiness and peace, 
how comes it that the time of his advent is so invariably 
described as one of the very opposite character, as a time 
when the tares and wheat will both be growing thickly 
together in the field, and as a time similar to that of Noah 
and of Lot ? For as it was in the days of Noah and in xu^tesmi. 26-30. 
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SBBM. VI. the days of Lot, said our Lord, so shall also the coming 
of the Son of Man be, even thus shall it be in the day when 
the Son of Man is revealed. I venture to assert that there 
is really nothing in Holy Scripture to warrant the notion 
that prior to the advent of Christ the conversion of the 
world will have been effected, by the same spiritual 
agency as that now at work, by the preaching of the 
gospel, and by the progressive expansion of the Church 
and its ordinances. On the contrary, the testimony of 
Scripture abimdantly shows that the Lord hath reserved 
the glory of this thing unto Himself, to accomplish it by 
his own visible and personal manifestation, by a coming in 
his kingdom, as Scripture phrases it, with power and great 
glory. In fact, the view in question utterly ignores or 
confounds two distinct eras in the kingdom of Christ, the 
era that now is, the era of spiritual influence and of the 
election of grace, in which the Lord is taking out a people 
for his Name, and the era when He will take unto Him 
his great power and reign, and when the Lord shall be 
King over all the earth, and there shall be one Lord, and 
his name one. 

And if we consider it, nothing short of this, of a visible 
and personal manifestation of Christ, as a King reigning 
on earth, would meet the requirements of the case, or be 
an adequate realisation of the predictions and promises 
concerning his kingdom. Is it not meet and suitable that 
where the Son of Man personally carried the Cross, there 
He should wear the Crown ; that where He was known as 
the Man of Sorrows, there also he should be manifested as 
the Lord of Glory ? Shall not the scene of his personal 
humiliation be also the scene of his personal exaltation ? 
Where as a Priest He rendered that obedience unto death 
by which He entitled Himself to the kingdom, shall He 
not there sit as a Priest upon his throne ? There, where 
his heel was bruised, shall He not crush the serpent's 
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head? It cod scarcely be regarded as a consummated serm. vi. 
triumph, unless the Lord Jesus shall visibly and personally 
reign, where visibly and personally He suffered and bled 
and died to win the kingdom. Couple, now, with the pre- 
sumption arising out of these considerations, the many 
plain and positive statements of Holy Writ that the Lord 
our Kighteousness shall as a King reign and prosper and 
execute judgment and justice in the earth, and the proof 
becomes, I think, irresistible that, following upon this era 
of spiritual rule and providential government, there will 
be a visible and personal manifestation of Christ as a 
King, reigning on the earth in power and with great 
glory. 

And, indeed, it may farther be observed that nothing 
short of this could satisfy the longings of his saints, or 
adequately meet the promises aiid expectations held out to 
them. No doubt it was expedient, as before noticed, that 
their Lord should go away in order that the Comforter 
might come, because the dispensation of the Spirit was to 
precede and prepare for a greater and grander development 
of the kingdom. But the presence of Christ by his Spirit 
does not supersede, and was not intended to supersede, the 
desire for his visible and personal presence. * I will come 
again and receive you unto myself, that where I am ye 
may be also,' was his own promise before his ascension. 
Immediately after his ascension, the prospect of his return 
was held out to the Church as its great sustaining and 
consoling hope. Hence Christian believers are described nt. a. 12 dk 13. 
as those who, under a present discipline of grace, are look- 
ing for that blessed hope, even the appearing of the glory 
of the great God and our Saviour Jesus Christ, as looking 
and waiting for Him from heaven, as loving his appearing, 
as responding to the announcement, * Behold, I come 
quickly/ * Even so, come. Lord Jesus.* Excellent and 
precious as are their present privileges and endowments, 
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s^.^. they know that they infinitely fall short of the surpassing 

ctoioM. m.4. blessedness of that era when, at the manifestation of 
Christ their life, they also shall be manifested with Him 

1 John Hi. 2. in glory. Now, indeed, they are the sons of God, and 
though \t doth not yet appear what they shall be in all 
exactness, yet this much they certainly know, that when 
Christ shall appear they shall be made like unto Him, for 
they shall see Him as He is. Therefore, though they 
come behind in no gift, yet is the face of the saints turned 
heavenward, looking for the manifestation in his king- 
dom of the Lord Jesus, because they, being made kings 
and priests unto God, shall, on his coming to reign, reign 
with Him upon the earth. 

And this brings us to another distinguishing feature of 
that era of the kingdom of Christ which we are now con- 
templating, that on the coming of Christ to judge the 
worldj^ that is, to reign over it, the saved ones, the elect 
saints of the previous era, shall be associated with Him in 
the dominion. This forms the subject of repeated and 

Ben. XXX, 21. emphatic statement and promise. * To him that over- 
cometh,' saith our Lord, * will I grant to sit with me in 
my throne, even as I also overcame, and am set down with 
my Father in his throne.' * Do ye not know,' says St. 
Paul to the Corinthians, reproving them for resorting to 
heathen tribunals in settlement of their disputes, instead of 

1 cw. w*. 2. referring the matter to the arbitration of believers, * Do ye 
not know that the saints shall judge the world ? and if the 
world shall be judged by you, are ye unworthy to judge 
the smallest matters?' But how ought they to have 
known this ? By the utterances of prophecy and by the 
promise of their Lord. So it was written in the book of 

Dan. viu 14. ^'^ prophct Daniel, that the kiugdom and dominion and 
the greatness of the kingdom, before spoken of as given to 
the Son of Man, shall be given to the people of the saints 
of the Most High. So, too, had Christ Himself distinctly 
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promised, * I appoint unto you a kingdom, as my Father serm. vt. 

hath appointed unto me/ In this dominion, it is fur- Luke xxii.29, 30. 

ther intimated, the Apostles shall enjoy a pre-eminence. 

* Verily I say unto you, that ye which have followed rae. Matt xix. 28. 

in the regeneration when the Son of Man shall sit on the 

throne of his glory, ye also shall sit upon twelve thrones, 

judging the twelve tribes of Israel.' But while to these 

a pre-eminence be assigned, to all the saints will be given 

some share in the kingdom, for as children of the kingdom 

they are heirs of the kingdom which God hath promised 

to them that love Him, yea, joint heirs with Christ ; * for 2 nm. a. 11. 12. 

it is a faithful saying,' says St. Paul, * that if we be dead 

with Him, we shall also live with Him ; if we suflfier, we 

shall also reign with Him.' When, then, Christ as a King 

shall reign in righteousness, the saints as princes shall rule 

in judgment. Thus shall be brought to pass the divine 

beatitude, * Blessed are the meek ; for they shall inherit the Matt v s 

earth.' Thus shall be realised the Apocalyptic song in 

praise of the Lamb, * Thou art worthy to take the book and nev. v. 9. 

to open the seals thereof; for thou wast slain and hast 

redeemed us to God by thy blood, out of every kindred 

and tongue and. people and nation, and hast made us 

unto our God kings and priests, and we shall reign on the 

earth.' 

But, then, here the question presents itself, what means 
the reigning of the saints, what shall be the nature of 
their rule, how shall it be exercised, and for what purpose ? 
In answer to this I would say, think what Christ's king- 
dom is, consider what is its nature and object, and we shall 
have little diflBculty in understanding what is meant, when 
it is said that his saints shall reign with Him. Did the 
Son of God become incarnate and die to redeem mankind ; 
because of his obedience unto death, even the death of the 
croBSy was He highly exalted and- given the name above 
every name, that in the name of Jesus every knee should 
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• 
SEBM. VI. bend, and every tongue confess that Jesus Christ is Lord 

to the glory of (Jod the Father ; has a kingdom been con- 
ferred upon Him for this end, and does it consist in this, 
the rescuing of fallen man from the thrall of sin and 
Satan, and bringing him back to God ; is He now reigning 
in a way of spiritual influence, operating by his Spirit on 
the conscience and reason of men, to take out from them a 
people for his name, and are these chosen ones now to 
interest themselves in the salvation of their fellow-men, 
and earnestly to strive to win souls to Christ ; is He in 
another era, succeeding this, to come in power and great 
glory, and visibly and personally to reign on the earth ; is 
the purpose of that reign, and will it eventuate in this, the 
subduing of all things to his rightful authority, and the 
gathering up again together all things in Him? — then, 
when it is said that the saved ones of this era are, as 
kings and priests unto God, to sit with Christ upon his 
throne and to reign with Him on the earth, we see that it 
must mean that they are to share with Him in the great 
work of the world's recovery ; that they are to be gracious 
instruments in his hands for the accomplishment of his re- 
demptive purpose; that for this end they shall be invested 
with special power and prerogative to aid in the vindica- 
tion of his sovereign rights, and in the full acquirement 
of the heathen for his inheritance and of the utmost parts of 
the earth for his possession. O blessed hope ! glorious 
prospect of the children of God! Behold, O Christian 
believers, your high calling of God in Christ Jesus ! Now 
called to be saints, now called to be fellow-workers with 
Him in the putting down of the strongholds of Satan, now 
called to the gracious work of winning souls as trophies of 
^ his grace, and hereafter called, in the era to come, to be 

rulers in his kingdom, and as kings and priests to be 
assessors of the Great Priest on his throne, and with Him 
and under Him to aid in achieving the mighty purpose of 
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his dominion, in bringing to pass the grand and glorious serm. vi. 
consummation of it, the restitution of all things, the sub- 
jection and reconciliation unto God of a ransomed and 
regenerated universe. 

Much remains yet to be said on the subject of Christ's 
kingdom, but I can venture to say no more now, than to 
beseech you to walk worthy of the vocation wherewith ye 
are called, that ye may be sincere and without ofifence till 
the day of Christ, being filled with the fruits of righteous- 
ness which are by Jesus Christ unto the glory and praise 
of God. 
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SEEMON VII. 

THE INCORPOBATION OF THE JEWS INTO 
CHRIST 8 KINGDOM. 

* Behold the days come, saith the Lord, that I will raise imto David a 
righteous branch, and a king shall reign and prosper, and shall execute 
judgment and justice in the earth. In his days Judah shall be saved, and 
Israel shall dwell safely ; and this is his name whereby He shall be called, 
the Lord our Eighteousness. Therefore, behold, the days come, saith the 
Lord, that they shall no more say, The Lord liveth, which brought up the 
children of Israel out of the land of Egypt, but. The Lord liveth, which 
brought up and which led the seed of the house of Israel out of the north 
country, and from all countries whither I had driven them ; and they shall 
dwell in their own land.* — Jebemiah xxiii. 5 — 8. 

SERM. vn. FoLLOwniG upon the present era of Christ's kingdom, 
an era of spiritual influence and providential government, 
comes that of the visible and personal manifestation of 
Christ as a King, reigning with his saints upon the earth. 
This further stage and development of the kingdom of 
Christ occupied our attention last Sunday evening, when 
I endeavoured to place before you the grounds, both from 
Scripture and from the nature of the case, for expecting 
such a visible and personal manifestation of Christ, as 
well as to show what it is we are really to understand by 
Christ's coming to judge the world and by his saints 
reigning with Him. 

Advancing now to further truths revealed in Holy Writ 
concerning Christ's kingdom, we have next to observe 
that Christ's manifestation as a King on the earth will be 
as David's Son and in connection with David's throne; 
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that the central seat of his government will be the Holy serm. vh. 
City, and that his second coming will be associated with 
the conversion and restoration of God's ancient people, 
and their incorporation into the kingdom of Messiah. 
Now do not, I pray you, suppose that this is a matter of 
mere speculative interest, and that I am about to indulge 
in curious inquiries into the possibilities of the future. 
You will admit that whatever divine inspiration has 
thought fit to reveal, is not only worthy of our con- 
sideration but that it is our duty to investigate it ; and 
upon this subject the testimony of Scripture is remarkably 
clear and abundant. It moreover enters materially into 
our present inquiry, for the progress and development of 
Christ's kingdom are largely connected with the con. 
version and rest.oration of the Jews ; and therein, too, are 
bound up the best interests of the human race, in that the 
Jews, after their conversion, are to play an important part 
in the regeneration of the world. 

Apart from the explicit intimations of Holy Writ, we 
should, I think, beforehand be led, from the very nature of 
the case, to anticipate a great future for this remarkable 
people. Their present position, compared with their past 
history, renders it antecedently probable. Consider the 
fact as it now stands. Here is a people who for eighteen 
centuries past have been scattered over the face of the 
earth, and during that period have been oppressed, mal- 
treated, and . subjected to every kind of diminishing and 
exterminating influence. And yet they remain a people 
by themselves to this day. They have been mingled 
among all nations, but have never been merged into or 
amalgamated with any. They stand out, at the present 
moment, as distinct in their national individualitv as ever 
they did. Ponder the significance of this fact. Why I it 
ib the great miracle of the day. Had mere natural causes 
been alone at work, the Jews must long since have been 
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sfjRM. VII. obliterated. It is impossible to attribute this prodigious 
fact to anything short of a divine interposition, subserving 
a divine purpose. We cannot otherwise account for or 
interpret the fact. Its obvious significance surely is, that 
in so preserving the Jews in all their distinctness as a 
people God has not utterly abandoned them, but, on the 
contrary, that while subjecting them to heavy and pro- 
longed tribulation because of their sins, and especially for 
their rejection of Jesus as their Messiah, his gracious 
purpose is yet to restore them, and to make good all his 
covenant promises to their forefathers, Abraham, Isaac, 
and Jacob. ♦ 

And what we are thus led to, by the antecedent 
probability of the case, is precisely what the Scriptures 
plainly and emphatically declare. As St. Paul argues in 
his Epistle to the Eomans (xi.), * God hath not cast away 
his people which He foreknew.' That is impossible, his 
faithfulness as a covenant-keeping God forbids the idea. 
'The gifts and calling of God,' says the Apostle, *are 
without repentance,' that is, He doth not repent Himself 
of them, so as to go back from his purpose and promise. 
The immutability of his coimsel is not aflfected by man's 
unfaithfulness. He did not, as Moses tells the Israelites, 
originally choose them because of any worthiness in them 
(on the contrary, they were and had been a stiff-necked 
people), but because He w^ould perform the word which 
the Lord sware unto their fathers, Abraham, Isaac, and 
Jacob. The covenant made with Abraham, and renewed 
unto Isaac and Jacob, remains as yet unaccomplished in 
its fulness and completeness. But, as God is true, it 
must be sooner or later accomplished. All objections as 
to the difficulty or improbability of the thing are in- 
admissible ; * God is able to graft them in again,' says 
the Apostle, and as He can do it, so it is likely, he shows, 
that God will do it ; * for if the wild olive has been grafted 
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in, how much more shall the natural branches be grafted serm. vii. 
into their own olive tree.' And as it is thus antecedently ~"^ 
probable, so is it certain that the thing shall be done, 
because the mouth of the Lord hath spoken it. * I would 
not, brethren,' says St. Paul, * that ye should be ignorant 
of this mystery, that blindness in part is happened to 
Israel, until the fulness of the Gentiles be come in. And 
so all Israel shall be* saved, as it is written. There shall 
come out of Zion the Deliverer, and shall turn away 
ungodliness from Jacob; for this is my covenant with 
them, when I shall take away their sins.' That covenant 
can He not break, nor alter the thing that is gone out of 
his lips. What God has sworn once in his holiness, to his p*. ^xtxix. 34. 
servants Abraham and David, shall of a surety come to 
pass. Therefore do we know that the days will come 
when Judah shall be saved and Israel shall dwell safely, 
even in the days when the Lord shall raise unto David a 
Bighteous Branch, who as the Lord of Hosts shall reign /«. a!»i«. 23. 
in Mount Zion and in Jerusalem, and before his ancients 
gloriously. 

And here it may be observed that the exact and literal 
fulfilment, in the past and present history of the Jews, of 
prophecies relating to their dispersion and to other cala- 
mities that have fallen upon them, is a guarantee of the 
exact and literal fulfilment of the prophecies which pre- 
dict their future conversion and restoration. In the present 
condition of the Jews, in all that has happened to them, 
are realised the ju'lgments predicted for their disobe- 
dience. In their moral and social status, now and for 
centuries past, they are a living monument of the truth of 
the word of prophecy. It is not too much to say that in 
them we see prophecy turned into history. If, then, that 
which was predicted in the way of curse has been so 
literally and precisely fulfilled, are we not warranted in 
looking for a fulfilment, equally precise and literal, of all 
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SEBM. VII. that is predicted concerning the future glory and blessed- 
ness of God's ancient people? 

What, then, let us now inquire, does Holy Scripture 
reveal to us concerning Israel's future. This is a large 
subject, but I will take the most prominent points, ad- 
ducing one or two passages in- support of each. Observe 
then, first, how distinctly it is promised that there shall be 

jir.zxjpi.ai— 34. a conversion of the whole people to the Lord. * Behold, 
the days come, saith the Lord, that I will make a new 
covenant with the house of Israel, and with the house of 
Judah : not according to the covenant that I made with 
their fathers in the day that I took them by the hand to 
bring them out of the land of Egypt ; which my covenant 
they brake, although I was an husband to them, saith the 
Lord: but this shall be the covenant that I will make 
with the house of Israel; After those days, saith the 
Lord, I will put my law in their inward parts, and write it 
in their hearts, and will be their God, and they shall be 
my people. And they shall teach no more every man his 
neighbour, and every man his brother, saying. Know the 
Lord : for they shall all know me, from the least of them 
unto the greatest of them, saith the Lord; for I will 
forgive their iniquity, and I will remember their sin no 
more.' So it is written in the book of the Prophet 
Jeremiah, and therein, you will observe, are most distinctly 
promised the forgiveness of the sins of this people, the 
renewal of their hearts, the illumination of their minds, 
and their reinstatement in the Divine favour. And with 
this agree a multitude of other passages to the same eflfect, 
declaring how God will pardon and purify them, and 
along therewith will restore them to their own land and 

/5. t. 27. beautify them with his salvation. *Zion shall be re- 

deemed with judgment and her converts with righteous- 

js. ixiu 4. ness.' * Thou shalt no more be termed Forsaken ; neither 

Is. {.26. shall thy land any more be termed Desolate.' *I will 
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restore thy judges as at the first, and thy counsellors as at sebm. vn. 
the beginning ; afterward thou shalt be called, The city of 
righteousness, the faithful city/ * Thy people shall be all /». to. 21. 
' righteous ; they shalt inherit the land for ever.' * All thy is. uv. 13. 
children shall be taught of the Lord, and great shall be 
the peace of thy children.' Surely these passages, and 
they are not a hundredth part of what might be quoted, 
are evidence enough that in his own good time the God of 
Israel will visit his ancient people with mercy, blotting /». «zit>. 22. 
out as a thick cloud their transgressions, and as a cloud 
their sins. And in order to this, it is said, the Lord will 
cause them to return to Him in a way of deep repentance. 
Very bitter, we are told, will be their mourning, even as 
one mourneth for his first-born, when the Lord shall pour zech. »u. 10. 
upon them the spirit of grace and supplications, and they 
shall turn and look upon Him whom they pierced. 

But all this, it is here necessary to observe, will not be 
brought to pass until the coming of the Lord. The zech. xu.—xiv. 
Scriptures do, indeed, intimate that there is to be a partial 
return of the Jews to their own land, while still uncon- 
verted; that there they shall reoccupy Jerusalem and 
build their temple; that there they shall be subjected 
to a terrible and final tribulation ; and that, wfien on the 
very point of utter destruction, the Lord shall appear for 
their deliverance ; and then it is that the spirit of grace 
and supplications shall be poured upon the house of 
David and upon the inhabitants of Jerusalem, and they 
shall look on Him whom they pierced, and mourn. 
Further, it is intimated that the lost tribes shall be -E«e&. ajz. 34-33. 
recovered, who shall be brought in by the way of the 
wilderness, as their fathers of old, and that there the 
Lord will meet with them and plead with them, face to 
face, for their conversion and cleansing. Then, when all 
Israel has been converted and restored, the Lord Jesus 
will reign in their midst, and Jerusalem shall become the 
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SEEM. vn. beauty and the glory of the whole earth. 'Sing anc^ 
zeck.ii.iiiA\2. rejoice, daughter of Zion: for lo, I come, and I will dwel7 
in the midst of thee, saith the Lord. And the Lord shall 
inherit Judah his portion in the holy land, and shall ' 
choose Jerusalem again/ Thus it is that all Israel shall 
be saved, when there shall come out of Zion the deliverer, 
Rom. xi, 26. and shall turn away ungodliness frona Jacob ; and He who 
Luke a. 32. has been a light to lighten the Gentiles shall become the 
glory of his people Israel. 

From the foregoing we learn, that though God's cove- 
nant with his ancient people has on account of their sin 
and unbelief been suspended, it has not been annulled. 
During the present era it is in abeyance, wherein the 
gospel is being preached as a witness to the Gentiles, to 
take out from them a people for the Lord. The present 
era is therefore called the ' Times of the Gentiles,' and 
Luke xxL 24. Until tlicsc be fulfilled Jerusalem shall be trodden down 
of the Gentiles. The Jews did always resist the Holy 
Ghost, and so, during the dispensation of the Spirit, they 
have as a people been given up to their own hearts' blind- 
Rom. xi. 25. ness. And this blindness, St. Paul tells us, will remain 
until the fulness of the Gentiles be come in, until, i.e., the 
full number has been gathered in, according to the 
purpose of the election of grace. But in the coming era, 
P8. cii. 16. when the Lord shall appear in his glory, it will be to 
build up Zion. When, in the next stage of his kingdom, 
Christ shall be manifested personally and visibly to 
reign on the earth, it will be as David's Son and to sit on 
2 Sam. vii. 16. David's throne. So was it sworn unto David, * Thy seed 
PS. ixxxix. 4. will I establish for ever, and build up thy throne to all 
generations.' So was it predicted, as we have seen, by 
Jeremiah : * I will raise unto David a righteous branch, and 
a king shall reign and prosper, and shall execute judgment 
and justice in the earth. In his days Judah shall be 
saved, and Israel shall dwell safely.^ So it was [promised 
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by the angel in his annunciation to the virgin Mary : sebm. vii. 

* Behold, thou shalt conceive in thy womb, and bring forth ztifcei. 31-33. 
a son, and shalt call his name Jesus. He shall be great, 

and shall be called the Son of the Highest ; and the Lord 
God shall give unto Him the throne of his father David : 
and He shall reign over the house of Jacob for ever ; and 
of his kingdom there shall be no end.' 

Now, if these and the other passages which I have 
quoted be taken in the simple literality of their meaning^ 
and we have no right to take them in any other way, then 
nothing can be more clear than that the coming of Christ 
in his kingdom shall be associated with the conversion 
and restoration of God's ancient people, and that Jerusalem 
shall be the throne of his glory. And surely that will 
be a very blessed and glorious day, when the God of Abra- 
ham shall thus, in remembrance of his covenant, visit his 
chosen people with mercy, kindling their repentance, 
pardoning their sins, sanctifying them unto Himself, and 
reinstating them in his favour ; when Zion shall be * a /«. ixu. 3. 
crown of glory and a royal diadem in the hand of her God;' 
when the name of the city shall be * Jehovah Shammah, szek. ximu. 35. 
the Lord is there,' and when all that see them shall 
acknowledge that they are the seed which the Lord hath 
blessed. That day, when all this shall come to pass, will 
surely be a very glorious day, not only because Israel 
shall so be blessed, but because, when converted and 
restored, they are to be blessings to the whole earth. As 
I said at the outset, this subject is one of the deepest 
interest to us Gentiles, because the recovery of the world, 
and the full development of Christ's kingdom, are bound 
up in the recovery of Israel. As the apostle of the 
Gentiles, St. Paul earnestly presses this on our attention. 

* I say then. Have they stumbled that they should fall ? R(m. xi. u— 15. 
God forbid. But through their fall salvation is come 

unto the Gentiles, for to provoke them to jealousy. Now, 
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if the fall of them be the riches of the world, and the 
diminishing of them the riches of the Gentiles, how much 
more their fulness. For if the casting away of them be 
the reconciling of the world, what shall the recovery of 
them be but life from the dead ?' From this, as well as 
from various other passages, we learn that the day of 
Israel's blessedness and glory shall be the day of the 
world's regeneration. It is then that word to Abraham 
shall have its full accomplishment, *In thee shall all 
families of the earth be blessed.' Then, when God has 
set his King on his holy hill of Zion, the heathen shall be 
given to Him for his inheritance, and the utmost parts of 
the earth for his possession. In this evangelization of the 
nations the converted Jews are prominently to share. 
To them, it is said, that have not heard his fame nor 
seen his glory, shall they be sent, and they shall declare 
his glory among the Gentiles. Then, when the Lord 
shall bring again Zion, all the ends of the earth shall see 
the salvation of our God. Then, when the Eedeemer shall 
come to Zion, out of Zion shall go forth the law and the 
word of the Lord from Jerusalem, to teach the people of 
his ways, and that they may walk in his paths. Then, 
when her light is come, and the glory of the Lord is 
risen upon her, the Gentiles shall come to her light, and 
kings to the brightness of her rising ; her seed shall be 
known among the Gentiles, and her offspring among the 
people. Then will God make Jerusalem a praise in the 
earth : * Behold, I create Jerusalem a rejoicing, and her 
people a joy.' Therefore, because the blessedness of Israel 
will be the blessedness of all, the whole creation is called 
upon to exult in it. * Sing, ye heavens, for the Lord 
hath done it ; shout, ye lower parts of the earth ; break 
forth into singing, ye mountains, forest, and every tree 
therein ; for the Lord hath redeemed Jacob and glorified 
Himself in Israel.' 
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My Brethren, permit me to commend this subject to sebm. vii. 
your earnest study, as a very important and interesting 
one. In his dealings with Israel in the past, and in his 
purposes towards them as to the future, God has given us 
displays of his counsels fitted to call forth our adoring 
wonder and praise. It was this St. Paul felt and to which 
he gave utterance when, after reviewing the past and con- 
templating the future of Israel, he cried, ' tlie depth of Bom. xi. 33-36. 
the riches both of the wisdom and knowledge of God ; how 
unsearchable are his judgments, and his ways past finding 
out. For who hath known the mind of the Lord, or who 
hath been his counsellor ? Or who hath first given to Him, 
and it shall be recompensed to him again ? For of Him, 
and through Him, and to Him, are all things ; to whom 
be glory for ever. Amen.' 
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SEEMON VIII. 

THE CHARACTERISTICS AND RESULTS OF THE REIGN OF 
CHRIST ON EARTH WITH HIS SAINTS. 

* Repent ye therefore, and be converted, that your sins may be blotted 
out, when the times of refreshing shall come from the presence of the 
Lord ; and He shall send Jesus Christ, which before was preached unto 
you : whom the heaven must receive until the times of restitution of all 
things, which God hath spoken by the mouth of all his holy prophets 
since the world began/ — Acts iii. 19 — 21; 

SBRM. vm. Proceeding step by step, we have traced the kingdom 
of Christ from its first manifestation as a dominion of 
spiritual influence and providential government in the 
era between his ascension and his second coming, when 
and upon which it is to become a manifestation of Christ 
Himself, visibly and personally reigning upon the earth, 
and of his saints, the saved ones of the present era, 
reigning with Him. We have seen, too, how at the 
advent of the Lord is to be brought about the con- 
version and restoration of God's ancient people, Israel, 
and how thereupon they are to become a kingdom of 
priests unto their God, and Jerusalem the joy of the 
whole earth. We have seen, also, that as the kingdom 
of Christ was given Him for this end, and consists in the 
recovery of a fallen world from sin, Satan, and death, so 
when it is said that his saints shall reign with Him on 
the earth, it means that they with Him and under Him 
are to aid in the accomplishment of the great purpose of 
his dominion. When, too, it is said that converted Israel 
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shall become a kingdom of priests unto the Lord, and serm. vm. 

that out of Zion shall go forth the law and the word of 

the Lord from Jerusalem, it means that they are to play 

a prominent part in the regeneration of the world; so 

bringing to pass in full the realisation of that promise 

to Abraham, * In thy seed shall all the families of the earth 

be blessed.' 

Pursuing our inquiries concerning the kingdom of 
Christ in the ages to come, we have next to ask what 
Holy Scripture reveals as to the characteristics and results 
of this visible reign in person of the liOrd Jesus upon 
the earth together with his saints ? And the answer to 
this is altogether such as we should have expected, 
knowing as we do the nature of that kingdom, how it was 
acquired, and for what purpose all power has been given 
to the Son of Man in heaven and on earth. What the 
kingdom of Christ now is, as an invisible spiritual power 
operating on the hearts of his willing subjects, a kingdom 
of righteousness and peace and joy in the Holy Ghost, 
the same will be its distinctive features and its eflfects in 
the coming era, only more visibly and universally de- 
veloped. It will be a reign of righteousness, of righteous- 
ness both in the ordering of its government and in the result 
produced. When Immanuel shall take into Him his great u. ix. n. 
power and reign, it will be, we are told, to order his 
kingdom and to establish it with judgment and with 
justice henceforth even for ever. When the Lord our jcr. »»m. 5. 
Eighteousness as a King shall reign and prosper, it will 
be to execute judgment and justice in the earth. The ps. xiv. % 
sceptre of his kingdom is a sceptre of righteousness ; in 
rectitude and truth, that is. He wUl wield his power, and 
righteousness shall distinguish his sway. * Gird thy p*. xiv. 3, 4. 
sword upon thy thigh,' cries the Psalmist, beholding with 
prophetic ken the future grace and glory of Messiah's 
kingdom, * Gird thy sword upon thy thigh, most mighty. 
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SERM. vin. with thy glory and thy majesty, and in thy majesty ride 
prosperously because of truth and meekness and righteous- 
ness.' In the prospect of this, the whole earth is called 

PS. xcvi. 9—13. upon to worship the Lord in the beauty of holiness, and to 

T'*. aHwiii. 3— 9. make a joyful noise before the Lord the king. *Say 
among the heathen that the Lord reigneth, the world also 
shall be established that it shall not be moved. He shall 
judge the people righteously. Let the heavens rejoice, 
and let the earth be glad before the Lord ; for He cometh 
to judge the earth ; with righteousness shall He judge 
the world and the people with his truth.' 

/*. srxxu. i<fc 16. And when thus a king shall reign in righteousness and 
princes shall rule in judgment, then judgment shall dwell 
in the wilderness, and righteousness remain in the fruit- 
ful field. And as the blessed and glorious result of this 
righteous rule, the Scriptures tell us, holiness, peace, and 
joy will prevail throughout the earth. Upon this subject 
the testimony of Holy Writ is so abundant, that my only 

Pi xzii. 27, 28. diflScultv is that of selection. Thus we read, that because 
the kingdom is the Lord's, and He is the governor among 
tlie nations, all the ends of the world shall remember and 
turn imto the Lord, and all the kindreds of the nations 

ps.izxxvi.9. shall worship before Him. *A11 nations whom thou hast 
made shall come and worship before Thee, Lord, and 

ps.cii. 16,16. shall glorify thy name.' When the Lord shall appear in 
his glory and build up Zion, then the heathen shall fear the 
name of the Lord, and all the kings of the earth his glory. 

PS. Jxviii. 31. Prioces shall come out of Egypt, Ethiopia shall stretch 

P8. ixxii. 10. out her hands unto God, the kings of Tarshish and of Seba 

Is. xiii. 4. shall offer gifts, and the isles shall wait for his law. And 
while these passages show how the Lord the King shall 
subdue the nations unto Himself, making them willing in 
the day of his power, other passages show how the result 

PS. ixxii. 1. of his righteous rule shall be quietness and peace. * In 
his days shall the righteous flourish, and abundance of 
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peace so long as the moon endureth.' * And it shall come serm. vm. 
to pass in the last days,' saith the prophet Isaiah, ' that /«. a. 2-4. 
the mountain of the Lord's house shall be established in 
the top of the mountains, and shall be exalted above the 
hills, and all nations shall flow unto it. And many- 
people shall go and say, Come ye, and let us go up to the 
mountain of the Lord, to the house of the God of Jacob, 
and He will teach us of his ways, and we will walk in his 
paths : for out of Zion shall go forth the law and the word 
of the Lord from Jerusalem. And He shall judge among 
the nations, and shall rebuke many people, and they shall 
beat their swords into plowshares and their spears into 
pruning hooks: nation shall not lift up sword against 
nation, neither shall they learn war any more.' So, too, 
was it prophesied by the Psalmist, • He maketh wars to p». xm. 9. 
cease unto the end of the earth ; He breaketh the bow and 
knappeth the spear in sunder ; He burneth the chariot in 
the fire.' 

Nor is it from the human race alone that discord shall 
be removed, but from the beasts of the field. Of this 
Isaiah gives a beautiful picture, showing how the scenes 
of Eden shall be renewed under Messiah's reign, the 
natural ferocity of the brute creation being taken away, 
80 that they shall no longer war upon man or upon each 
other, * The wolf shall dwell with the lamb, and the /«. xi. 6-9. 
leopard shall lie down with the kid, and the calf and 
the young lion and the fatling together, and a little child 
shall lead them. And the cow and the bear shall feed, 
their young ones shall lie down together, and the lion 
shall eat straw like the ox ; and the sucking child shall 
play on the hole of the asp, and the weaned child shall 
put his hand on the cockatrice den. They shall not hurt 
or destroy in all my holy mountain ; for the earth shall 
be full of the knowledge of the Lord, as the waters cover 
the sea.' 
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SEBM. vm. Nor, again, is it only to living creatures that the 
blessings of Messiah's reign shall extend, but to inanimate 

/«. saui, 19. creation also. * Behold, I make all things new,' is his own 
announcement. Now the whole creation groaneth and 
travaileth in pain together, under the blight and curse 
that came upon it from the fall of the first Adam. But 
under the reign of the Son of Man, the Second Adam, 

-Bom.t;iti.i9— 23. the curse is to be removed. Therefore, as St. Paul tells 
us, is the earnest expectation of the creation waiting for 
the revelation of the sons of God, because when they 
shall realise their full adoption, then shall the creation 
also be emancipated from the bondage to corruption and 
vanity, and paiiicipate in the liberty of the glory of the 
children of God. blessed prospect, when the fair face 
of creation, now so marred and blurred through the sin of 

zi. vzim. 1, 2. man, shall be restored to its pristine beauty ; when the 
wilderness and the solitary place shall be made glad, and 
when the desert shall rejojice and blossom as the rose; 
when it shall blossom abundantly and rejoice even with joy 
and singing; when the parched ground shall become a 
pool, and streams shall break forth in the desert I 

Such, then, are to be the characteristics, and such the 
results, of Messiah's rule, when He shall be manifested 
in the visible majesty of his kingdom, to reign with his 
saints as a, royal priesthood upon the earth. Thus will 
He cause righteousness to go before Him, and fill the 
world with the knowledge of his glory. Thus will He 
undo the work of the first Adam, and as the Last 
Adam become the source of peace and purity, of holiness 
and happiness. Very blessed, surely, will that era be 
when all this shall be brought to pass. Truly will it be 
the world's new birth or regeneration, as our Lord Him- 
M<m. tix 28. self called it when He said to his Apostles, * In the 
regeneration, when the Son of Man shall sit on the throne 
of his glory, ye also shall sit upon twelve thrones, judging 
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the twelve tribes of Israel/ intimating thereby the dis- seem. vm. 
tinguished part which the Apostles are to bear in the 
great process of the world's recovery. Well, too, might 
St. Peter, looking forward to that epoch of Christ's king^ 
dom, speak of it as * the times of refreshment from the 
presence of the Lord,' the great season of rest and joy 
which the coming of Messiah in his glory is to bring 
with it. Seeing, too, that until the appointed time for 
his personal and visible manifestation the Lord Jesus 
remains veiled by the heavens from the sight of his 
church, seeing that from one end to the other of the 
prophetic writings this is the one teeming subject of 
prediction, the glory of Messiah's reign and its blessedness 
to the whole earth, we understand what the Apostle meant, 
and see how truly he spoke, when he said, * Whom the 
heavens must receive until the times of the restitution of 
all things, which God hath spoken of by the mouth of all 
his holy prophets since the world began.' 

In thus placing before you what Holy Writ reveals 
concerning the coming era of Christ's kingdom, you 
will observe that I have not touched upon many points 
which demand attention. You wiU say, where in aU 
this is any mention of those judgments which attend 
and follow upon the second advent of the Lord? If ta 
those living on the earth, under the rule of Christ and 
his saints, such blessings shall abound, yet what of those 
who had previously passed away into the world of spirits, 
imd did not participate in the first resurrection ? Then, 
what, too, are we to understand by the first resurrection, 
the spirits in prison, the second death, the lake of fire, 
and other things of which the Divine Word speaks with 
no indistinct or faltering expression ? My Brethren, the 
mere mention of these points shows you how much there 
is yet to discuss and inquire into, and with which I shall 
endeavour to deal in future sermons. In these discourses 
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SERM. VIII. on the kingdom of Christ, my object has been in each 
sermon to place some one point clearly before you, not 
complicating it by a consideration of collateral truths. 
But God forbid that we should purposely leave out of 
sight a single truth revealed, whatever diflSculty it may 
present, or however hard it may be to harmonise it with 
the main truth which I am seeking to establish, the 
ultimate issue of the redemptive work and mediatorial 
reign of Christ in the restitution of all things, and in 
the eventual reconciliation and subjection of all things 
to God. 

Concluding for the present, I will only offer one remark 
of a practical character. Observe, I pray you, the intimate 
connection that subsists between the kingdom of Christ 
now and as it shall be hereafter. There is a difference 
between the two eras, but it is not a difference of prin- 
ciple but of degree, of development, of expansion. Eight- 
eousness is the dominant principle of both. To distinguish 
the two, we sometimes speak of the one as the kingdom 
of grace and of the other as the kingdom of glory. But 
grace and glory are really the same ; the one being only 
the ripened maturity of the other. And it is woi-thy 
of notice that St. Peter designates the coming era as 
1 m. i. 13. one of grace : * Wherefore gird up the loins of your 
mind, be sober, and hope to the end for the grace that 
is to be brought unto you at the revelation of Jesus 
Christ.' And will it not be grace when He, who now is 
enthroned in the hearts of his people, shall come and 
reign visibly among them ; when that kingdom, which is 
now righteousness, peace, and joy in the Holy Ghost, 
shall prevail over and pervade the whole earth ? The 
present happiness of the saints is in spiritual communion 
with their Lord. Will it not then be grace when He shall 
come and take them unto Himself, and when they shall 
see Him face to face ? . Now, if this be so, what a powerful 
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incentive does the coming of Christ present to the exercise serm. vm. 
and cultivation of that grace which is to be so crowned, 
completed, and consummated. Only let this hope of the 
advent of the Lord predominate in your minds, and it 
will stimulate you to all diligence to make your calling 2Pet i 5-11. 
and election sure, adding to your faith virtue, and to 
virtue knowledge, and to knowledge temperance, and to 
temperance patience, and to patience godliness, and to 
godliness brotherly kindness, and to brotherly kindness 
charity : because so it is that there shall be ministered 
to you an abundant entrance into the everlasting kingdom 
of our Lord and Saviour Jesus Christ. 
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SERMON IX. 

THE SIGN OF CHRISTS ADVENT AND THE BE8UBBECTI0N 
AND TRANSLATION OF THE SAINTS. 

^ And when these things begin to come to pass, then look up, and lift 
up your heads; for your redemption draweth nigh.' — Luke xxi. 28. 

8KBM, g. GxJiDED by the intimations of Holy Writ, we have been 
led to see that, following upon the present era of the 
kingdom of heaven, as one of spiritual influence and 
providential government, we are to look for a personal 
and visible manifestation of Christ as a King, to reign 
with his saints on the earth. And in the last sermon I 
endeavoured to place before you what Scripture teaches 
us concerning the characteristics and results of that 
reign, as one of righteousness in the ordering of it, and 
righteousness, peace, and blessedness in the eflfects of it. 
But here it is necessary that we should inquire into 
several other points, of deep interest and moment, con- 
nected with the future coming and kingdom of the Son 
of Man. 

And, first of all, we learn from our Lord's own words 
that his advent will be prefaced by premonitory signs of a 
Luke xxi. 25, 26. prodigious and portentous character. * And there shall be 
signs in the sun and in the moon and in the stars, and 
upon the earth distress of nations with perplexity ; the sea 
and the waves roaring ; men's hearts fiailing them for fear, 
and for looking after 'those things which are coming on 
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the earth; for the powers of heaven shall be shaken.' sebm. ix. 
In the language of prophecy, the darkening of the material 
lights of this world betokens terrible danger, alarm, and 
convulsion in the fabric of human society. We are to 
understand, not only that the things here described will 
actually occur, but that in their occurrence they will be 
types and presages of the yet more fearful things that are 
to usher in and to attend the coming of the Lord. In the 
midst of, or following upon, these things will appear the 
sign of the Son of Man in heaven, *Then,' says our ifo«. aan». 30. 
Lord, in continuation of His mention of the foregoing 
portents, * then shall appear the sign of the Son of Man in 
heaven, and then shall all the tribes of the earth mourn, 
and they shall see the Son of Man coming in the clouds 
of heaven, with power and great glory,' Here it must> be 
carefully noted that before the advent itself there is to 
appear the sigin of the advent ; that is to say, before his 
actual coming there shall be some indication of the Lord's 
approach, such as shall be seen and recognised as an 
indication of it. What that sign is to be we are not told, 
and it is useless, therefore, to conjecture. Suffice it, that 
it shall be a sign so plain and unmistakable that on 
seeing it the tribes of the earth shall mourn. But that 
which shall cause alarm to the world at large, unmind- 
ful and unprepared for his coming, will be observed with 
joy by his faithful waiting ones. *And when these 
things begin to come to pass,' says our Lord, * then look 
up and lift up your heads ; for your redemption draweth 
nigh.' 

It is very important to notice the indication here 
given of an intermediate period to intervene between the 
appearing of the sign of Christ's advent and his actual 
manifestation, because it falls in with and explains other 
revelations on the subject It is in this interval that the Mm.9»iv,20,Bi 
Son of Man will send his angels with a great sound of a 
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sERji. IX. trumpet, and they shall gather together his elect from 
the four winds, from one end of heaven to the other. 
The parable of the Ten Virgins afifords similar intimation 
of an interval between the first indication of the coming 
and the coming itself. At midnight, while he was yet in 
the distance, there was a cry made, * Behold, the bride- 
groom is coming; go ye out to meet him.' This cry 
corresponds to the preliminary sign of the Son of Man in 
heaven. As on seeing that sign the saints lift up their 
heads with joy, knowing their redemption draweth nigh, 
so on hearing that cry the wise virgins arise, trim their 
lamps, go forth to meet the bridegroom, and come with 
him to the marriage ; while the foolish ones, having to go 
away and get oil, do not get back till after the bride- 
groom's arrival, and so are excluded from the marriage. 
It is in this interval that the first resurrection will take 
place, the resurrection of the just, i.e., the resurrection 
of the saints sleeping in their graves, together with the 
translation and immediate transformation of the living 
1 Thess. iv. 16— saints. *For this we say unto you by the word of the 
Lord,' writes St. Paul to the Thessalonians, * that we which 
are alive and remain unto the coming of the Lord shall 
not prevent them that are asleep. For the Lord Himself 
shall descend from heaven with a shout, with the voice of 
the archangel and with the trump of God, and the dead 
in Christ shall rise first ; then we, which are alive and 
remain, shall be caught up together with them in the 
clouds, to meet the Lord in the air ; and so shall we ever 
be with the Lord.' Thus we come to understand how it 
is that the Lord on his coming will bring his saints with 
Him, because having thus, as the wise virgins, gone 
forth to meet the Bridegroom at the first indication of his 
approach, they shall return with Him ; having thus been 
caught up to meet the Lord in the air, they shall descend 
with him to the earth in their spiritual bodies, to share 
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with Ilim in the redemptive glories and triumphs of his serm. ix. 
reign. 

But here we must speak a little more fully and dis- 
tinctly on the first resurrection, in its relation to the 
coming era of Christ's kingdom, and on the position to be 
occupied in that kingdom by the saved ones of this era. 
The expression itself, the first resurrection, occurs in 
the Revelation of St. John, where with reference to 
those, whom the Apostle in vision saw sitting on thrones 
and living and reigning with Christ a thousand years, it is 
said, * But the rest of the dead lived not again till the Reo. xx.^de, 
thousand years were finished. This is the first resurrec- 
tion. Blessed and holy is he that hath part in the first 
resurrection; on such the second death hath no power, 
but they shall be priests of God and of Christ, and shall 
reign with Him a thousand years.' Here we perceive a 
resurrection is spoken of, distinct in time and character 
from a resurrection to follow after a given interval. And 
what can this resurrection be but that * resurrection of ^«**« «»». i*. 
the just' of which Christ speaks with marked emphasis, 
and which St. Paul tells us shall occur at the Lord's 
advent? It is not the general resurrection that is then to 
take place; but, when the Lord shall descend from 
heaven, it is the dead in Christ that are to rise. So he 
tells the Thessalonians, and with this exactly corresponds 
what He says to the Corinthians : * For as in Adam all i cor/a;©. 22. 23. 
die, even so in Christ shall all be made alive. Bat every 
man in his own troop : Christ the first fruits ; then after- 
wards they that are Christ's at his coming^ It must be a 
resurrection of a special and distinct character to which 
our Lord refers, when He speaks of those * who shall be Lvke %%. 35. 
accounted worthy to obtain that world (or the coming age) 
and the resurrection from the dead.' Seeing that all the 
dead some time or other are to be raised, it must be a 
resurrection distinct from the general one that St P^\iL 
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8BBM. IX, aspired after, when he declared his willingness to suffer 
p;ia«i>.nt. 7-11. the loss of all things, so that he might win Christ and 
be found in Him, that he might know Him, and the 
power of his resurrection, and the fellowship of his 
suflferings, being made conformable to his death, * If by 
any means,' he says, * I may attain unto the resurrection 
of the dead,' or, as it might be rendered, * the resurrection 
from among the dead.' 

And when we remember with what this resurrection of 
the just is associated, at what time it is to occur, and what 
it is preliminary to, we wonder not at the emphasis put 
upon it, or that this first resurrection should be so 
longed for and aspired unto. The resurrection of the 
just will be the completion of their redemption. ' When 
these things begin to come to pass,' the things betokening 
his near approach, * then,' says our Lord, * look up, and lift 
up your heads, for your redemption draweth nigh.' But 
how so ? Are not they who will thus lift up their heads 
at the appearing of the sign of the Son of Man in heaven, 
are they not already redeemed, having been bought with 
the price of the precious blood of Christ, and made the 
children of God by the grace of adoption ? True, and yet 
as long as they are in the present body of humiliation, or 
as long as they have not put on the celestial body, though 
by death they may have put off the other, so long is their 
adoption not fully realised, their redemption not com- 
pleted. Therefore does St. Paul represent Christian 
believers as sharing in the travail and earnest expectation 
/2om.viu. 22, 23. of all naturc. *For we know that the whole creation 
groaneth and travaileth in pain together until now. And 
not it only, but ourselves also, which have the first fruits 
of the Spirit, even we ourselves groan within ourselves, 
waiting for the adoption, to wit, the redemption of the 
bodjr.* That redemption will consist in the investiture of 
the saints with a spiritual body in plajce of the natural 
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body, in the corruptible putting on incorruption, in the 8EBM.g, 
mortal putting on immortality. That, as to the sleeping 
saints, is to be effected at their resurrection ; and then as 
to the living saints, at their rapture, when caught up 
together with the risen saints to meet the Lord in the 
air. * Behold,' says St Paul to the Corinthians, * Behold, i cor. aw. 8i, 62 
I show you a mystery. We shall not off sleep, but we 
shall all be changed, in a moment, in the twinkling of an 
eye, at the last trump ; for the trumpet shall sound, and 
the dead shall be raised incorruptible, and we shall be 
changed.' Therefore, because all this is to be brought to 
pass at the coming of the Lord, and will complete the 
redemption of his saints, therefore with reference to the 
approach of the day of Christ, does St. Paul say to the 
Bomans, 'Now is our salvation nearer than when we isom. sni. n. ^ 
became believers.' Therefore, because the present in- 
dwelling of the Holy Ghost is the earnest to the saints of 
their ultimate reclothing with a spiritual body, does he 
say to the Ephesians, * Grieve ye not the Holy Spirit of ^*«.f».3u 
God, by whom ye are sealed unto the day of redemption.* 
Therefore, because Christ Himself at his coming will 
accomplish this consummating transformation, does he say 
to the Philippians, *For our conversation is in heaven, p*atp.m. 20.21 
from whence also we look for the Saviour, the Lord Jesus 
Christ, who shall change our body of humiliation, that it 
may be fashioned like unto the body of his glory, ac- 
cording to the energy of his aU-subduing power.' 

And in these spiritual bodies, bodies conformed to that 
body with which the Son of Man Himself shall come in 
his glory and kingdom, shall the children of the resurrec- 
tion and the living saints meet the Lord, and with Him 
come to reign on the earth. And bearing in mind what this 
reigning of the saints means, even their association and 
co-operation with the Saviour King in tha ^oxV\xi% ^"^ A 
the mighty purpose which He corner to w^cctsi^^^ '^Qs^ 
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8ERM. IX. reconciliation and silbjection of all things to God, bearing 
this in mind, I say, we the more readily see, not only how 
fitting it is that these assessors of the Priest upon his 
throne should themselves as priests and princes be par- 
takers of his glorified humanity, but how also they shall 
thereby be supremely qualified for their high vocation. 
Made equal unto the angels, those ministering spirits of 
the present age to the heirs of salvation, they shall thus in 
their turn become ministers of mercy in the age to come. 
Lifted above the passions and prejudices, the wants and 
weaknesses of human nature, yet linked in with it as 
really and intimately as the Second Adam is, who by his 
incarnation inseparably allied Himself to it, and to whose 
humanity they shall themselves have become assimilated, 
will they not, must they not, as such, be rendered very 
devoted and effective coadjutors in the recovery of that 
race for the sake of which the Son of God was made the 
Son of Man ? If those angels, to whom they will have been 
made equal, are such interested spectators and willing 
agents in the great process of human redemption, though 
not in nature associated with man, what shall be their 
interest in it, who, themselves once fallen men, have so 
experienced the grace and glory of Christ's kingdom? 
And is it any undue stretch of imagination to conceive 
what potent instruments they will be in the winning 
over of subjects unto Christ, and in the administration of 
the mediatorial kingdom, seeing how they shall present 
to the eyes of the dwellers on the earth such wondrous 
trophies of the might and mercy of the Saviour King, and 
how without let or hindrance of bodily passion or infirmity, 
but in all the unwearied vigour of their spiritual and 
celestial bodies, they shall be able to carry on the great 
work appertaining to them, as a royal priesthood in the 
realm of the Son of Man ? 
The question may here pxeaeivt itself to your minds, 
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when is it that these things shall begin to come td pass, serm. ix. 
when may the sign of the Son of Man be seen in the 
heavens? To this question the sacred oracles refuse 
altogether to return an answer. While giving his church 
certain premonitory signs that shall at the time of his 
coming indicate that it is at hand, nothing is said by our 
Lord, or by any of the inspired writers, by which it 
should be able to assign any specific date to his advent. 
On the contrary, the disciples were distinctly told, in 
reply to their question, 'Lord, wilt thou at this time Acute. i. 
restore the kingdom to Israel ? ' — * It is not for you to 
know the times or the seasons which the Father has put 
in his own power.* And yet more distinctly He declared, 
in his prophetic discourse on the very subject of his 
coming, ' But of that day and hour knoweth no man, no, Mark xm. 32. 
not the angels which are in heaven, neither the Son, but 
the Father.' That our Lord should not have known the 
day of his own coming need not surprise us, if we only 
consider rightly his human nature and mediatorial oflBce, 
and his subordination in that nature and oflfice to the 
Father. Eemember how it is said of Jesus that He 
increased in wisdom, that the Spirit was given Him as a 
spirit of wisdom and understanding, that He spoke only 
those things that were told Him of his Father, that He 
needed to pray, that as the God Man he declared ' My 
Father is greater than I.' Consider all this, and there is 
nothing to startle us in the fact, that in his mediatorial 
person and capacity He knew not the day and the hour of 
his coming, and therefore could not disclose it. 

And the reserve of this knowlege, the keeping of the 
church in ignorance thereof, has had, and was intended to 
have, an important practical influence on it; the very 
uncertainty of the time of the advent suggesting the 
necessity of being ever watchful and constantly re^A^. ^ 
is this our Lord ^ solemnly impresses odl \i\a d^aKA:^^'e»*- 
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SBB1I.IX. *Take ye heed, watch and pray; for ye know not 
Mark xiii, 33. when the time is. Watch ye, therefore, and pray always, 
LukesBSBi,s9, that ye may be accounted worthy to escape all these 

things that shall come to pass, and to stand before the 
Mark xiii. 3T. Son of Man. . And what I say unto you, I say unto all, 

Watch; 
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SEEMON X. 

TRE JUDGMENT ON THE CHUEGH AT THE COMING OF 

THE LORD. 

* Watch therefore, for ye know neither the day nor the hour wherein the 
Son of Man cometh/ — Matthew xxv. 13. 

The note of time, with which this chapter commences, ssbu, x. 
marks definitely the period to which it refers. ^Then 
shall the kingdom of heaven be likened unto ten virgins, 
which took their lamps and went forth to meet the 
bridegroom/ Then, rorcy at that time, the time of 
which our Lord had just been speaking, the time of his 
advent ; for this chapter is a continuation of Christ's 
prophetic discourse concerning his coming, and illustrates 
by three parables what shall take place at that coming. 

In the first two of these parables, that of the- Ten 
Virgins and that of the Talents, it is the church, and the 
church only, that is referred to. It cannot be the world 
at large, it cannot be men in general, christian and non- 
christian alike, who are set forth under the appellation 
of virgins and servants. Under these terms can sm-ely 
only be included those who by profession, at least, know 
and follow Christ ; they would be altogether incongruous 
as applied to the heathen, for instance, who could in no 
sense be spoken of as virgins with lamps in their hands 
setting out to meet the Lord, or as servants to whom, 
before his leaving the world, He committed certain 
talents. In these two parables, then, the advent of the 
Lord in relation to the church la i]d»atta\a9i,N^\3aL^ m^^ 
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8EBM. X. third, that of the Sheep and Goats, its bearing upon the 
non-christian nations is set forth, as I shall in due course 
endeavour to show. 

Now that the coming of the Lord in his kingdom, and 
his reign upon the earth, is to be attended with divers 
judgments, Holy Writ most distinctly reveals. These 
judgments will consist, first, in the discrimination between 
the wise and the foolish, the faithful and the unfaithful, 
the good and the bad ; and, secondly, in the rewarding 
of the one and in the punishment of the other. What, 
then, we shall have to inquire into is the criteria of these 
judgments, and the design and character of the punish- 
ments inflicted. 

And, first of all, we learn that judgment must begin 
with the house of God. It is the members of the Christian 
church on whom discrimination will first be exercised, 
and to whom reward or punishment will first be ap- 
portioned. The parables of the Ten Virgins and of the 
Talents teach us this ; in which the church is presented 
under two aspects and as judged by two criteria. In the 
first, the contemplative side of Christianity is set forth, 
and the church is exhibited in its inner spiritual life, and 
as waiting for the Lord. In the second, the active side 
of Christianity is set forth, and the church is exhibited 
as working for the Lord in a way of faithful diligence. 
In the one, the foolish virgins fail through imprudence 
or want of forethought ; and we are thus warned against 
deficiency in the inward life and unpreparedness for the 
coming of the Lord. In the other, the unfaithful servant 
is cast out on account of deliberate negligence ; and we 
are thus warned against slothfulness and indifierence in 
outward duty. The parable of the Ten Virgins says to 
us, * Keep thine heart with all diligence, for out of it are 
the issues of life ;' that of the Talents says to us> ' Give 
diligence to make your calling and election sure, for if ye 
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do these things ye shall never fall, for so an entrance shall serm. x. 
be ministered unto you abundantly into the everlasting 
kingdom of our Lord and Saviour Jesus Christ.' 

Without attempting a minute exposition of these two 
parables, I wish to direct your attention to those points 
which more immediately affect our present discussion. 
So far we have seen two of the criteria by which the 
professing members of the church will be discriminated 
and judged at the coming of the Lord. But do these 
parables afford us any intimation as to the respective 
rewards and punishments assigned to those so discrimi- 
nated ? Let us see. Boused from their slumber by the 
cry, made at midnight, * Behold the bridegroom is coming,' 
the virgins arose and proceeded to trim their lamps, 
by raising the wick and pouring in a fresh supply of oil 
from the vessels in which they carried a reserve for the 
purpose. Five of them were at once able to do this ; fo? 
with wise forethought, in addition to the oil in the lamps 
themselves on starting, they had brought a reserve supply. 
Not so the others, who, having brought no more oil than 
was in their lamps at setting out, were unable to replenish 
them. And they said to their companions, ' Give us some 
of your oil, for our lamps are going out.' But the wise 
answered, saying, * We cannot do that, lest there be not 
enough for us and for you ; but go ye rather to them that 
sell, and buy for yourselves.' So they went to buy oil, 
but the time being unfavourable (midnight), before they 
could get back the bridegi-oom had arrived. Meanwhile 
the wise virgins had gone forth to meet the bridegroom, 
and joining the procession had entered with him into the 
festive hall where the marriage feast was to be held ; and 
the door was shut. So, when the foolish virgins came 
and asked to be let in, they were refused admittance, and 
were told by the bridegroom that he did not recognise 
them as belonging to the marriage company. 
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SEEM. X. Now the bridegroom in the parable, I need scarcely 
say, represents the Lord Jesus, and the marriage his 
taking his people to Himself. As so understood, it 
exactly falls in with other parts of Scripture which speak 
of the church as the espoused Bride of Christ, whom at 
his coming He will receive unto Himself, henceforth to 
be ever with Him. The tarrying of the bridegroom 
denotes the delay in the Lord's advent, significantly in- 
timating that it would not be so immediate as the early 
church expected, and the necessity, therefore, of constant 
watchfulness on the part of the church, because it knew 
not the day or the hour wherein the Son of Man cometh. 
The warning cry of the bridegroom's approach corresponds, 
as I pointed out to you last Sunday, with the appearing 
of the sign of the Son of Man in heaven ; and the interval 
between that cry and the arrival of the bridegroom, 
during which the wise virgins met him and went in with 
him to the marriage, is just that interval during which 
the saints shall be caught up, as St. Paul tells us, to 
meet the Lord in the air, and so shall come with Him 
when He comes. 

While to all alike the advent of the Lord will be more 
or less sudden, some will instantly be ready when the 
sign of it appears. This readiness, in the case of the wise 
virgins, consisted in their having not only their lamps 
lighted but oil to replenish them. This denotes the 
preparation of grace, of which oil is, you know, the re- 
cognised Scriptural emblem. The parable teaches us that 
the truly prepared ones will not only have grace, so as to 
enable them to sustain now the profession of persons 
waiting for their Ijord, but such as shall enable them to 
respond with alacrity to the cry, * He cometh ;' to lift up 
their heads with joy when the sign of his coming appears. 
Theirs is the grace, not of present emotion only, not of a 
correct creed merely, but of a heart truly trusting, deeply 
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loving, calmly waiting. It is the grace of those really serm. x. 
abiding in Christ, and who consequently shall have con- ~~ ~ 

fldence, and not be ashamed before Him at his coming. 

The reward of these wise prepared ones was that, 
meeting the bridegroom on his way, they went in with 
him to the marriage ; under which figure is set forth the 
felicity of the saints when the Lord shall come and 
associate them with Himself. ' Blessed are they,' it is luo, xix, 9. 
said in the Apocalypse, * which are called unto the 
marriage supper of the Lamb.' 

But what of those foolish ones who were not ready at 
once to go forth and meet the bridegroom, but had to go 
away and get oil ? Their punishment was exclusion from 
the maniage feast. But what does this mean ? Does it 
mean, as some commentators gravely explain it, that they 
were sent away into everlasting torments ? The idea is 
as gratuitous as it is ghastly. What ! Can you believe 
that to these virgins, who had set out with the others to 
meet the bridegroom, and like them had lamps in their 
hands, that over and above the shame and loss of not 
being admitted to the marriage, was added the tre- 
mendous penalty of endless torture? There is abso- 
lutely nothing in the parable to warrant such a notion, 
and it is one utterly repugnant to our ideas of a 
God of justice and of love ; the supposed punishment 
being so utterly disproportioned to the offence. But 
then, it will be said by some, what else can be meant ; for 
if the being admitted to the marriage means the going 
to heaven, what can the exclusion from it mean but the 
being sent to hell ? But it is just here the error lies, out 
of which arises this dreadful inference. I quite admit 
that if the object of Christ's second coming were to hold 
an immediate assize of all the living and the dead, and 
at once to assign eternal bliss to some and eternal pain 
to others ; if this were so, then I a^lmit it would be an 
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sERM. x. almost necessary inference, that if admission to the 
marriage denoted the one, exclusion from it would denote 
the other. But this is not so. We have seen that at 
the end of this era of his kingdom the Son of Man is 
coming to introduce another era of it, that He is coming 
to reign visibly and personally on the earth, and that his 
saints, the saved ones of this era, are to reign with Him 
for a thousand years. We have seen, too, that this 
reigning of the saints with Christ means their being 
associated with Him in the accomplishment of the great 
purpose of his kingdom, the bringing in of righteousness 
and peace, and the ultimate subjection and reconciliation 
of all things unto God. As, then, the meeting of the 
wise virgins with the bridegroom, and their going in with 
him to the marriage, symbolises the saints meeting the 
Lord and coming with Him to share in the glories of the 
millennial reign, so the non-admission of the foolish 
virgins sets forth the shame and loss of those who, by 
their lack of grace, not being prepared to meet the Lord, 
shall not be accounted worthy to stand before the Son 
of Man, and to participate in the administration of his 
kingdom during the millennial era. More than this, as 
far at least as this parable is concerned, we are not able 
to infer. 

But let us next examine the parable of the Talents, 
Luke XXX. 11-27. comparing with it the very similar parable of the Pounds, 
given by St. Luke. Here we have, as before said, the 
church set forth under another phase, on its active not 
its contemplative side, as working rather than waiting for 
the Lord. The members of the church are represented 
as servants entrusted with certain talents, which their 
Master expects them to make a diligent use of, and to be 
prepared to render an account of at his return. Here the 
coming of the Son of Man is spoken of as a day of 
reckoning, a day in which He will cause his servants to 
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give an account of their stewardship, and will reward or serm. x. 
punish them according to their work. In the parable of 
the Talents, the two servants who had made a diligent 
and profitable use of their Master's property are thus 
alike commended and rewarded: *Well done, good and 
faithful servemt ; thou hast been faithful over a few things, 
I will make thee ruler over many things ; enter thou into 
the joy of thy Lord.' In the parable of the Pounds a 
further point is brought out, namely, the proportion of 
the reward to the service ; that servant whose pound had 
gained ten pounds being made ruler over ten cities, and 
he whose pound had gained five pounds being made ruler 
over five cities. 

What then, we must now ask, is meant by that joy of 
their lord into which the faithful servants were bidden 
to enter ? And can it be any but that joy which, we are 
told in the Epistle to the Hebrews, was set before Christ, sneb. xu. 2. 
and for which He endured the cross, despising the 
shame ; the joy of recovering a lost world, and restoring 
it to the favour of God ; the joy for which his soul was ^«- *«»• 10. "• 
made an offering for sin, and by which the travail of his 
soul was to be satisfied ; the joy for which He emptied 
Himself of his glory, was made man, and became obedient 
unto death, even the death of the cross; the joy that in 
his name every knee should come to bend, and every 
tongue should be brought to confess that Jesus Christ is 
Lord to the glory of God the Father ? And is not this 
the very joy that is set before his saints, as the joy into 
which they are to enter at his coming, when they are to 
come with Him, and to reign as kings and priests upon 
the earth ; the joy of taking part in the administration of 
that kingdom which embraces within its scope the re- 
generation of the world and the restitution of all things r 
It was not, therefore, a mere figure of speech, it was not 
without some literal significance, that it was said to the 
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SERM. X. faithful servant, ' Have thou authority over ten cities ; I 
will make thee ruler over many things; enter thou into 
the joy of thy Lord.' 

Mark, now, the punishment of the slothful and un- 
faithful servant. * Cast ye the unprofitable servant into 
darkness which is without.' Thrust out from the light 
and glory and blessedness of the millennial kingdom, 
deprived of the talent which he purposely did not use in 
his Master's service, we can imagine the remorse and 
vexation, with weeping and gnashing of teeth, which this 
unfaithful servant would now become a prey to. As in 
his case the fault is greater than that of th^ foolish 
virgins, so stronger terms are used to express his punish- 
ment. Theirs was the fault of unthoughtfulness and 
imprudence ; his of deliberate negligence. Coming too 
late, they knock and are not admitted to the marriage. 
* I know you not,' is the answer of the bridegroom. But 
in the other case the sterner sentence goes fortli : * Cast 
ye the unprofitable servant into the outer darkness; 
there shall be weeping and gnashing of teeth.' Still, you 
will observe, there is no mention of everlasting torment 
or eternal perdition ; and therefore, as far as these two 
parables are concerned, the dogma of unending suffering 
is without foundation. 

Yes, but you will say, does not the next parable reveal 
it, concluding as it does with the awful words, ' And these 
shall go away into everlasting punishment, but the 
righteous into life eternal'? Well, on that parable 1 
shall speak, God willing, in my next sermon. Meanwhile, 
let me ask your serious attention to the practical lesson 
enforced by the two parables we have this evening had 
before us. Ever waiting, ever working, for our Master ; 
this is what they impress upon us. Are we Christians, 
professing to believe that the Lord will come ? Then let our 
loins be girded about and our lights burning, in constant 
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watchfulness and readiness for his return. Have it ever serm. x. 

in your thoughts, * The Lord cometh/ and let it impart " 

seriousness and earnestness to all you say and do. All 

must one time or other be made manifest before the 

judgment-seat of Christ ; but we Christians, remember, 

who have had priority of privilege, shall have priority of 

judgment. Are we preparing diligently for the inquisition 

to be made on the day of Christ ? Are our accounts ready 

for the great audit ? To every one, high or low, rich or 

poor, old or young, talents have been given ; something, 

be it more or less, to be used for his glory. Time, bodily 

strength, intellectual capacity, official position, personal 

influence, wealth, in short everything that appertains to 

us or that we have a hold upon, is a talent given to us for 

the Master's use. My Brethren, what account are we able 

to render of the employment of the several talents 

entrusted to us ? Will our Master at his coming receive 

his own with ample interest ? have it in your hearts, 

have it in your minds, that ye are not your own, because 

Christ has made you his by redemption ! Let, then, all 

that you are, and all that you have, be cheerfully devoted 

to Him who gave Himself for you. Denying ungodliness 

and worldly lusts, let us live soberly, righteously, godlily, in 

this present age, looking as we are for that blessed hope, 2v«m««.i2— u. 

even the appearing of the glory of the great God and our 

Saviour Jesus Christ, who gave Himself for us that He 

might redeem us from all iniquity, and purify unto 

Himself a peculiar people, zealous of good works. 
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SEEMON XL 

THE JUDGMENT ON THE N0N-CHBI8TIAN NATIONS AT 

THE COMING OF CHRIST, 

' Then shall the King say unto them on his right hand, Come ye blessed 
of my Father, inherit the kingdom prepared for you from the foundation 
of the world/— Matthew xxv. 34. 

8EBM. XI. Following upon the judgment on the church, as set forth 
in the parables of the Virgins and the Talents, comes that 
upon the non-christian nations, as set forth in the parable 
(if so it may be called) of the Sheep and Goats. Both oi 
these judgments take place at the coming of the Lord, 
but yet with a certain distinction of time and order and 
character. As in my last sermon I t^ied to show, the 
former one occurs immediately on the appearing of the 
sign of the Son of Man in heaven ; the sleeping saints 
being raised, and the living saints being caught up 
together with them to meet the Lord in the air, so that 
when He comes they shall come with Him, arrayed in 
their spiritual bodies, fashioned like unto the body of his 
glory. But this judgment of the sheep and goats 
evidently takes place after the Lord's descent from 
heaven and upon his coming to the earth, as is indicated 
in the opening words, * But when the Son of Man shall 
come in his glory, and all the holy angels with Him, 
then shall He take his seat upon the throne of his glory ; 
and before Him shall be gathered all the nations.' In 
the first judgment the saints themselves are the subjects 
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of it, but in this they are assessors with the Lord, being the serm. xi. 
brethren to whom the King refers. The criterion, too, 
of this judgment is an entirely different one from that of 
the other. In the first the subjects of it are judged as 
consciously waiting and working for the Lord; in the 
other by the law of human kindness, as kindness un- 
conseiously done to Christ Himself. This alone is, I think, 
enough to show that, whatever be the exact interpreta- 
tion of the parable now before us, it sets forth a judgment 
distinct in time and character from that of the two previous 
parables. A very common interpretation of this parable 
has been to regard it as a description of the last general 
judgment upon all the living and the dead, at once and 
together. Those who so explain it consider that by ' all 
nations ' is to be understood all mankind. Christian and 
non-christian alike ; that these, being gathered before the 
judgment seat, are divided into two great classes : the 
good being represented by the sheep, the wicked by the 
goats, and so that herein is exhibited the final distribu- 
tion and irrevocable doom of the whole race of man. 

But to this interpretation there are, I think, insuper- 
able objections. In the first place, it involves a confused 
repetition in relation to the two previous parables. As 
we have seen, by the virgins and servants can only be 
meant those professing at least Christianity, who are 
judged by criteria appropriate to them alone ; yet, accord- 
ing to the interpretation now in question, these are again 
brought in to be judged among the nations gathered 
before the throne. Surely this is scarcely congruous, and 
we therefore seem obliged to seek for the subjects of 
this judgment elsewhere than among Christians. Then, 
secondly, this interpretation involves an inexplicable in- 
consistency in the parable itself. For, if all men are 
included under those represented by the sheep and goats, 
then who, it may be asked, are the brethren with 
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9ERM. XI. reference to whom they are judged ? These are evidently 
'~ distinct from those at the time under judgment ; for it is 

in relation to their conduct towards them that the sheep 
and goats are respectively approved and condemned. 
And who can these ' my brethren ' be, of whom the King 
speaks, but the wise and faithful ones who had already 
entered into the joy of their Lord, who having gone forth 
to meet Him had now come with Him, and were sitting 
with Him on his throne, according to that saying, * Shall 
not the saints judge the world?' Then, thirdly, the 
criterion of judgment here given seems to be an utterly 
inadequate one, if applied to all men equally. If tlie 
interpretation now under discussion be maintained, then 
Christian and Heathen, Jew and Gentile, are represented 
as being subjected to one and the same test, namely, the 
law of kindness to the brethren of Christ. But how can 
this be made to consist with those passages which clearly 
indicate a distinction of judgment, as between those who 

'am, a. 12. had sinned in the law, such as Jews and Christians, and 
those who had sinned without the law, as the heathen ; or 

uke xii. 47, 48. as between those who knew the Lord's will and those who 
knew it not? Besides, even if there were no distinct 
intimation to the contrary, can we suppose that a 
Christian, with all the light and privilege with which he 
had been favoured, would have to undergo no severer 
scrutiny or more searching ordeal than a heathen who 
had never so much as heard the name of Christ ? And 
yet this must be supposed, if the interpretation we are 
contending against be accepted. Then observe, too, the 
utter unreality which this interpretation introduces into 
the parable, viz., that Christians, when standing before 
the judgment seat of Christ, will profess ignorance of a 
thing which they have been most distinctly taught, even 
that love and kindness shown to the brethren of Christ 
is love and kindness shown to Him. Both those repre- 
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sented by the sheep and those represented by the goats serm. xi. 
alike say, ' Lord, when saw we Thee an hungered and fed 
Thee, or thirsty and gave Thee drink ; when saw we Thee 
a stranger and took Thee in, or naked and clothed Thee ; 
or when saw we Thee sick or in prison and came unto 
Thee.' Is it possible, it may be asked, that any Christian 
who had read this very chapter and been instructed in it 
could speak thus to the Judge, either in deprecation of 
praise or in repudiation of blame ? If Christ were now to 
come and call us before Him, could we go to the judgment 
seat and profess to be surprised that He should tell us 
that we had done to Him what we had done to his 
brethren, or that we had not done to Him what we had 
not done to them ? Yet the interpretation in question 
supposes this ; and to my own mind this unreality, this 
affectation of humility and of ignorance that it involves, is 
alone conclusive against its acceptance. 

But what, you will very reasonably ask me, is a more 
probable and consistent interpretation than that which 
regards this parable as a representation of the last final 
judgment upon all men ? In reply I would ask you to 
observe, first, how the subjects of the judgment here 
described are designated. They are called i the nations,' 
ra edvT], Now, what is the almost invariable meaning of this 
expression in Scripture ? It denotes the nations as dis- 
tinguished under the Old Testament from the Jews, under 
the New Testament as distinguished from Christians. 
Why, then, it may be asked, should the expression be 
taken here in a different sense from that which belongs to 
it generally ? Why, if in other passages it distinctively 
means the peoples outside of and not belonging to the 
church, should it here be interpreted as meaning the 
whole race of man, all the nations of the earth, both those 
^ within and those external to the church ? From the 
constant usage of the term, then, I cannot but think that 
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8ERM. XI. when it is said that all the nations shall be gathered 
~ before the Son of Man, when He shall come in his glory 

and shall sit upon the throne of his glory, that by this is 
meant that at Christ's coming to reign with his saints 
upon the earth, all the non-christian people then dwell- 
ing upon the earth shall be assembled before Him for 
judgment. And this view consists, I would contend, not 
only with the common use of the term ra edvrj, but with 
the foregoing parables and with the general scope of this 
prophetic discourse. Eemember that the great subject 
of the discourse contained in this and the preceding 
chapter is the advent of Christ, and that it was delivered 
in reply to the question of the disciples, ' When shall 
these things be, and what shall be the sign of thy coming 
and of the end of the age ?' And one thing which Christ 
tells them in answer to that question is, that on the 
coming of the Son of Man in the clouds of heaven He 
shall send forth his angels to gather together his elect 
from all parts of the earth, and that judgment shall begin 
with the house of God. As, then, in the two parables of 
the Virgins and Talents we have a representation of the 
inquisition to be held at the advent on the professing 
members of the church, so in this is given the judgment 
on the non-christian nations. Thus, the whole chapter 
presents a complete and graphic sketch of the series of 
judgments which are to usher in that millennial period 
when Christ with his saints shall reign on the earth. 

Observe, next, how the criterion by which the sheep 
and goats are judged exactly fits in with the view that 
by them are represented non-christian nations. They 
could with consistency and in reality make the reply here 
put into the mouths of those arraigned. Not having 
known Christ, or been instructed in his gospel, they could 
say, * Lord, when saw we Thee an hungered,' &c. More- 
over this criterion of judgment tallies with that principle 
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by which, it is stated in other places of Scripture, the «srm. xi. 
• Gentiles or heathen will be tried and tested. St. Paul 
distinctly declares that in the day when God shall judge 
the secrets of men by Jesus Christ, ' He will render to Rom. a. e-ie. 
every man according to his deeds,' without respect of 
persons, to Jew and heathen alike; tribulation and 
anguish to every soul of man that doeth evil; glory, 
honour, and peace to every man that worketh good, 
whether Jew or heathen ; * for,' saith he, * there is no respect 
of persons with God.' Those who have had the law will be 
judged by the law ; those who have not had it will be 
judged without it, according to the light of nature and the 
moral sense. * For when the Gentiles, which have not the 
law, do by nature the things contained in the law, these 
having not the law, are a law unto themselves ; which 
show the work of the law written in their hearts, their 
conscience also bearing witness, and their thoughts the 
meanwhile accusing or else excusing one another.' Now, 
if there be one thing more than another which is a dictate 
of natural religion, one thing more than another which is 
written on the conscience, and in regard to which men are 
a law unto themselves, surely it is this very thing, which 
is here made the criterion of judgment, the succouring 
and showing kindness to the distressed. In nothing is the 
natural conscience more outraged than by refusing food to 
the hungry, water to the thirsty, hospitality to the • 
stranger. By no standard, therefore, could the heathen 
be more equitably judged than by that here laid down, or 
be pronounced righteous or wicked, blessed or cursed, 
according as they had or had not acted up to that 
standard. And, further, I would ask you to observe how 
this view falls in with those passages which intimate the 
divine approval of those who, though outside of the 
church, had acted righteously. We are told of Cornelius, 
while 8tiU an nnbaptized man, that his prayers and alms 
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6EKM. XX. went up for a memorial before God ; and when St. Peter 
heard the history of his case, this was his remark : ' Of a 

<»».34.35. truth I perceive that God is no respecter of persons; but 
in every nation he that feareth Him, and worketh 
righteousness, is accepted with Him.' 

This, then, is the interpretation of the parable which 
after, repeated study I have been led to adopt. I hold 
that it sets before us the judgment to be held on the non- 
christian nations living upon the earth at the time of 
Christ's advent, by which shall be determined who of them 
shall become the subjects of the millennial kingdom. It 
may, indeed, at first sight seem strange to you that any but 
Christians should be spoken of as the righteous, that they 
should be addressed by Christ as the blessed ones of his 
Father, and that they should be bidden to come and be 
heirs of the kingdom prepared for them from the founda- 
tion of the world. But if St. Peter recognised that in 
every nation he that feareth God and worketh righteous- 
ness is, though a heathen, accepted with Him ; if St. John 
lays it down that he who doeth righteousness is righteous ; 
if St. Paul declares that to every man, be he a Jew living 
under the law or be he a heathen acting only according 
to the dictates of conscience, that to every man who 

m u. 10. worketh that which is good, shall be rendered glory, 
honour, and peace ; then, I submit, there is nothing to 
• surprise us here in these, who had been so ready to 
succour the distressed, being made participators of the joy 
and blessedness of that kingdom which the Son of Man 
was now come, together with his saints, to establish in 
visible majesty upon the earth. 

Bear in mind, I pray you, what we have already 
ascertained from Holy Writ concerning the kingdom of 
Christ, and we shall have little difficulty, I conceive, in 
getting at a right understanding both of the reward 
bestowed on those represented by the sheep, and of the 
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punishment inflicted on those represented by the goats, serm. xi. 
We have seen that by the kingdom of Christ is meant that 
power and authority which have been conferred upon Him 
as the Son of Man, the Second Adam, to undo the work 
of the first Adam and to destroy the works of the devil. 
We have seen that it is the design of this kingdom, and 
that it is to eventuate in the reconciliation of all things to 
God. But this purpose we have seen is the purpose of the 
ages, a purpose, that is, to be accomplished in the evolution 
of successive eras. We have seen how, following upon the 
present era of spiritual influence and providential govern- 
ment, will come in one in which Christ will reign visibly 
and personally on the earth with his saints. This era we 
have called the millennial era, because it is said that the 
reign of the saints with Christ shall be for a thousand 
years. We have seen how the foolish virgins lost their 
place in this epoch of the kingdom, by not being fully 
prepared to meet the Lord at his coming, and how the 
unfaithful servant, for his wilful negligence, entered not 
into the joy of the Lord, but was thrust into the dark- 
ness that was without. And now we see here how those 
represented by the sheep are received into the millennial 
kingdom, to enjoy the blessedness of living under the 
reign of Christ and his saints, while those represented 
by the goats are bidden to go away from the presence of 
the Lord into the everlasting fire prepared for the devil 
and his angels. * And these shall go away into everlasting 
punishment, but the righteous into life eternal.' 

Now, I suppose I need not tell you that this passage is 
commonly appealed to by those who hold the doctrine of 
never-ending suflfering as conclusively and undeniably 
proving it ; and I shall therefore, perhaps, surprise you 
when I say that, rightly translated and fairly interpreted, 
this very passage is to my own mind a proof to the 
contrary. The grounds for this opinion I shall try to lay 
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SEBM. XI. out before you in my next sermon. I had hoped to have 
done so in this, but the previous discussion on the general 
interpretation of the parable has occupied so much time 
that I cannot venture to detain you long enough for the 
discussion, of this point. I will only just mention now 
that the word in the original, here rendered ' everlasting/ 
does not mean never-ending, and that the distinctive 
meaning of the word translated * punishment ' is that of 
corrective discipline rather than that of vindictive torment. 
There is, however, one thought which in conclusion I 
should like to place before you. Those on the right hand 
are invited to enter into the kingdom, into the life and 
light and blessedness of the millennial era, under the 
immediate rule of Christ and his saints. If the view we 
have propounded be the true one, that these are such as 
not having the law, the revelation of the Divine will, had 
yet done the things of the law, living up to the light of 
conscience and natural religion, then, by their entering 
into the kingdom, do we not see what glory, honour, and 
peace, to use St. Paul's expressions, are opened out before 
them, in the discoveries of truth, in the enlargement of 
knowledge, in the advancement of righteousness, in the 
perfecting of holiness, thereupon to be vouchsafed to them ? 
Already a revelation of wondrous import had been given 
them. Hitherto ignorant of Christ, and not knowing the 
true bearing of their deeds of benevolence and love, they 
are now told, to their own overwhelming surprise, that all 
they had done had been done to and for Him. Oh ! the 
supreme blessedness of that moment, when, thus standing 
before the Son of Man, there shall flash forth upon them, 
from his countenance and lips, such a revelation of light 
and life. And think you that this will be any other than 
the heginningoi their instruction and training in truth and 
holiness ? Nay, if even reigning saints be capable, as too 
the angels are, of spiritual and intellectual advancement, 
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how shall admission into the kingdom, bringing them as serh. xi. 

it wiU into near and constant communion with the Lord 

and his saints, be to these on the right hand the starting 
point of a new and higher career of spiritual knowledge 
and moral attainment? And how shall the love which 
had felt its way, though in darkness, to Him who had so 
graciously acknowledged it, now that they are to stand in 
the light of his countenance, ripen and expand into that 
conscious, devoted, all-absorbing love which is the grand 
element in the glory and bliss of the kingdom of the Son 
of Man ? O, methinks that out of that great multitude 
before the throne, of all nations and kindreds and people 
and tongues, none more rapturously than these will join in 
the anthem of the saved, * Salvation to our God which 
sitteth upon the throne and unto the Lamb.' 
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SEEMON XII. 

FUTURE PUNISHMENT CORBECTWE AND NOT ENDLE88, 

'And these shall go away into everlasting punishment; but thcf 
righteous into life eternal.' — Matthew xxv. 46. 

SEEM. xn. Last Sunday evening, I laid before you the reasons 
which weighed with my own mind for rejecting the ordi- 
nary interpretation of the parable of the Sheep and Goats 
as descriptive of the last general judgment upon all men, 
living and dead, Christian and heathen alike, and for 
regarding it as representing the judgment upon the non- 
christian nations living upon the earth at the time of the 
Lord's advent, a judgment immediately following that 
upon the church, as set forth in the parables of the 
Virgins and the Talents. I also put before you what, as 
I think, we must understand by the entering of those on 
the right hand into the kingdom, namely, their being 
brought under the immediate rule of the Son of Man and 
his saints, and so being trained and educated in the truth 
and righteousness of that kingdom for yet higher degrees 
and developments of blessedness and glory. 

But now the question before us is, and it is one with 
which we must fairly and fully grapple, what we are to 
understand by the punishment assigned to those upon the 
left hand: *And these shall go away into punishment 
eternal, but the righteous into life eternal ' ? Does this 
mean, as those who hold the dogma of endless suffering 
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as the piinishment of the wicked tell us it means, that sekm. xn. 
whereas the righteous go away into never-ending life, the 
others go away into never-ending torment ? I think not, 
and I proceed at once to explain the grounds on which I 
refuse to accept so awful an interpretation. And, in the 
first place, I submit that the Greek word amvio^, and its 
equivalent in the Hebrew, here and in so many other 
places translated eternal or everlasting, does by no means 
express the idea of never-ending duration. Apart from 
any exact etymological analysis of the word, this is suf- 
ficiently evident from the fact that ovefr and over again 
the term is applied both to things that are not in their 
nature capable of unlimited duration and to things that 
have actually ceased to exist. For instance, in his death- cm. xiix. 26. 
bed prophecy Jacob speaks of the everlasting hills, unto 
the utmost bound of which, his blessings had prevailed. 
Similarly the Prophet Habakkuk represents the ever- sab. m. e. 
lasting mountains as being scattered, the perpetual hills 
as bowing before the majesty of God. But though the 
mountains were thus styled everlasting, we do not for 
a moment imagine that they are of unlimited duration. 
In the book of the Prophet Isaiah the land of Idumea is. xxxiv. 5-10. 
and its capital Bozrah are threatened, in the day of the 
Lord's vengeance upon it, with a consuming fire that 
shall not be quenched night nor day; that the smoke 
thereof shall go up for ever; that from generation to 
generation it shall be waste ; that none shall pass through 
it for ever and ever. Yet these places are not burning 
now, and the land is inhabited. So in like manner the 
Apostle Jude, referring to the awful and overwhelming 
destruction that befell Sodom and Gomorrha and the 
other cities of the plain, depicts them as suflTering the ju(ju 1. 
vengeance of eternal fire. Yet those cities are not bum- 
ing now, the very site of them not being clearly traceable. 
In tbe book of the Prophet Jeremiah God's displeasure 
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SEUM. XII. 



Jer. xlviii. 47, 
and xlix. 6. 



JCx. xxviii. 43, 
and xl. 15. 



upon rebellious Judah and Israel is thus denounced; 

Jer. xxitZ 39, 40^ * Therefore, behold, I, even I, will utterly forget you, and I 
will forsake you, and the city that I gave you and your 
fathers, and I will cast you out of my presence : and I will 
bring an everlasting reproach upon you, and a perpetual 

Jer. xxiii. 5-8. shame, which shall not be forgotten/ Yet in the very 
same chapter the ultimate restoration of Israel and Judah, 
under the reign of Messiah, is distinctly and emphatically 

Deut. xxiii. 3—6. prodictcd. So of Moab and Ammon it is said, • Thou 
shalt not seek their peace for ever :' * They shall not 
come into the congregation of the Lord for ever ;' and yet 
to these very nations mercy is promised in the latter days. 
But to take another class of instances, we find the terms 
'everlasting,' or *for ever,' or * eternal,' applied to offices, 
ordinances, and things which have long since passed away. 
Thus, the priestly office of Aaron and his sons is called an 
everlasting priesthood, a statute for ever. Of the Levites 
it is said, that the Lord had chosen them to carry the 
ark and to minister unto Him for ever. The passover is 

Ex.xii.u&m. enforced on the children of Israel as an ordinance to 
be observed for ever. Various parts of the tabernacle 
service are in like manner spoken of as a statute for ever. 
Of the servant who would not take his freedom, preferring 
to remain with his master, it is said, ' He shall be thy 
servant for ever.' The temple of Solomon is described tts 
a house of habitation or a place of God's dwelling for ever, 
and yet that temple lasted barely four hundred years. 

The foregoing instances, and they are only a few of the 
many that might be quoted, will suffice to show that the 
word, both in the Hebrew and in the Greek, which in our 
English version is rendered eternal, everlasting, or for 
ever, by no means necessarily conveys the idea of un- 
ending duration, but rather of a period more or less 
protracted. And this, indeed, as I mentioned in a former 
sermon, is the proper significance of the term. The word 
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Kx. xxvii. 21. 



Deut. XV. 17. 
2 Chron. vi. 2. 
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at(i)vio<; is simply the adjectival form of the substantive serm. xn. 
auov, which means, like the Latin aevum, an age or 
era or the period of a dispensation. A proper rendering, 
therefore, of the adjective aldvio^; would be 'age-long,' 

* belonging to the age,' ' age-lasting.' So translated and so 
understood, we see at once how the apparent inconsistency 
aad contradiction would be removed which is involved by 
rendering it ' everlasting ' or * for ever ' in such passages as 
those before quoted, where what is for a period or an era 
only is represented by such rendering as ' never-ending.' 

Such, then, being its simple etymological meaning, such, 
too, being its only allowable acceptation in a multitude of 
passages, I refuse to understand it in any other sense in 
the passage before us, which I submit might fairly and 
accurately be thus rendered, * And these shall go away 
into punishment SBonial, that is, of the age, but the 
righteous into life aeonial, or of the age.' In my view, 
therefore, this passage, so far from lending any countenance 
to the dogma of endless suflfering, looks rather the other 
way, and denotes that the punishment, whatever it be, 
into which those on the left hand go away, is coincident 
in duration with that millennial era which, as we have 
seen, these judgments usher in. 

And if the word in the original here rendered * ever- 
lasting ' does not support the notion of endless suflfering, 
much less does the Greek word which is translated 

* punishment.' The distinctive meaning of this word, 
KoXuai^j is corrective punishment, being derived from a 
verb which means to prune. I say its distinctive mean- 
ing is this, in relation to another word, rtfuopla, which 
signifies vindictive punishment. In rifuopla the vin- 
dictive character of the punishment is the predominant 
thought ; it is the Latin ultio, vengeance, punishment 
as satisfying the inflictor's sense of outraged justice, 
as defending his own honour and that of violated law. 
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SER3I xn. In Kokaaif;, on the other hand, is more the notion of 
punishment as . it has reference to the correction and 
bettering of him that endures it ; it is castigatio, chas- 
tisement, and has naturally for the most part a milder 
use than rc/Mmpia. Thus, we find Plato joining KoXdarec^ 
(corrective chastisements) and vovOerrjireL^ (warnings) 
together. Clement of Alexandria defines KoXAaet^ as 
fiepiKol iraihelaL (particular corrections) and rcficopca 
as KaKov avrairoBoac^; (recompense or retribution of evil). 
And this is Aristotle's distinction, who in his Ehetoric 
defines Kokaai^ as the correction of the offender^ and 
tcficopla as the satisfaction of the ofiended. 

The distinction thus drawn between ripuoypla and KoXaai^; 
is derived from Archbishop Trench's Synonyms of the 
New Testament. In giving, however, this distinction he 
. considers that it would be a very serious error to attempt 
to transfer it in its entireness to the words as employed in 
the New Testament. And no doubt, if endless torment be 
indisputably revealed in Scripture, that distinction could 
not be pressed. But not believing myself that dogma to 
have any real foundation in Holy Writ, I claim to under- 
stand the word here in its true etymological signification ; 
and when, therefore, it is said, * These shall go away into 
punishment of the era,' I take it to mean that those on the 
left hand shall go away into a punishment corrective rather 
than vindictive, a punishment not consisting of everlasting 
torment, as some tell us, or to terminate in annihilation, 
as others think, but to have its gracious issue in the im- 
provement and ultimate restoration of those subjected to it. 
And is not this view, I would ask, both in accordance 
with the character of God, the love of Christ, and the 
design of his kingdom, as well as in analogy with Divine 
punishments generally ? Think what God is as set before 
us in his Word. He is holy, He is just. He is good. 
God is love. It was this God made the souls of men ; and 
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when they had fallen He sent his Son to redeem them, sebm. xn. 
not being willing that any should perish. And Jesus 
came and died for the world, and because He did this 
all power in heaven and earth was given to Him, in 
order that He might accomplish the good pleasure of the 
Divine will, to gather together in one all things in 
Christ* But this purpose is to be accomplished in suc- 
cessive eras. One era being completed, the Son of Man 
is coming with his saved ones of that era to introduce 
another epoch of his kingdom, by reigning visibly and 
personally on the earth. And yet, according to the view 
we are now combating, we are to believe that the first 
act, by which the Saviour King is to inaugurate his 
reign on the earth, will be the consigning to hopeless and 
endless torment millions of the souls He died to redeem. 
But can you believe this, and at the same time believe 
what St. Paul says, that it pleased the Father that in cwo«. »*. 19. 20. 
Christ should all fulness dwell, and having made peace by 
the blood of his cross by Him to reconcile all things to 
HimseK? Can you reconcile it with either divine love or 
divine justice, that these on the left hand, without 
excuse as they were in not having acted up to the light 
of nature and of conscience, should yet be sent away into 
irremediable perdition, though they knew nothing of 
Christ and had not heard of Him ? Happily the passage 
before us imposes on us, as I have tried to make plain to 
you, no such cruel necessity as the acceptance of the dogma 
of endless suflfering. Punishment, indeed, it does reveal, 
but punishment, as the word here imports, not vindictive 
but corrective. And that it should be of this nature, is 
not only in analogy with other dealings of God in the 
way of judgment, but accords also with what Holy Scrip- 
ture reveals to us as the design and ultimate issue of di- 
vine judgments, and more particularly with that emblem 
which is most frequently used to set forth the operation 
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sERM. XII. and eflfect of them, fire. In the world of nature there 
occur from time to time tremendous yisitations of fire and 
flood, of hurricane and tempest, of plague and famine. 
These are very awful in their aspect, causing terror and 
desolation, and inflicting terrible woe on the children of 
men. And yet a sound philosophy leads us to beliere 
that all these, severe as is the intermediate suffering, are 
rectifying processes in the world of nature, and in their 
result the beneficial working out of great physical laws. 
And seeing that the laws of nature, as we call them, are 
after all but the expressions of his will who is the Lord of 
nature, a sound divinity leads to the same conclusion as 
sound philosophy, that these visitations, awful as they are, 
cannot be otherwise, both in their design and issue, than 
oxitgoings of wisdom and love. That these visitations 
have also a moral aspect and bearing we of course admit ; 
and herein again they are the products of divine goodness, 
as being morally instructive and corrective. They are 
voices from heaven, reminding the children of men of their 
own weakness and helplessness, rebuking their pride and 
haughty self-reliance, rousing them from their apathy, 
thoughtlessness, and selfishness, calling out sympathy and 
succour for the distressed, inspiring reverential awe, and 
causing many to bethink themselves of the Lord, and to 
turn to Him as a stronghold in the day of trouble. Li 
various ways do these visitations exert a beneficial moral 
influence, and so warrant our regarding them, both phy- 
sically and morally, as the corrective dispensations of a 
God of love. But the way in which a shallow divinity^ 
too often speaks of them seems to me more heathenish 
than Christian, representing them as the ebullitions of an 
angry, vengeful being, pouring out the vials of his wrath 
upon the wicked, strangely forgetting that, as upon the one 
hand our Heavenly Father causes his sun to shine and 
his rain to fall upon the evil and the good, so on the- other 
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hand^ in these visitations of distress and suffering, the sebm. xh. 
saint and the sinner, the just and the unjust, are alike the 
subjects of them. 

And what, w© may ask, does Holy Scripture teach us 
concerning the woes and sufferings which God inflicts 
upon the children of men, as to their character and 
design? As to their nature and intent in relation to 
Christians we cannot be in any doubt, with the 12th 
chapter of the Hebrews before us, where we are told that 
they are for our profit, that we may be partakers of the 
divine holiness. And with this corresponds the confession 
of God's saints at all times, that it was good for them to 
have been afflicted. They are the chastisements of a 
Father, visiting us with stripes for our faults, and so 
marking his holy displeasure of sin ; yet none the less, 
nay, all the more, are they expressions of his love, because 
designed to wean us &om that which is our curse and 
misery, insomuch that the Apostle bids us regard such 
visitations as proo& of the divine regard, * for whom the 
Lord loveth He chasteneth.' It would not be love to let 
us alone in our sins ; therefore, looking to the end of them, 
punishments are to be interpreted as indications not of 
destroying wrath but of saving love. 

And are we to put a different interpretation upon the 
judgments of God in the world at large ? Are they not 
intended to witness for God, and to produce wholesome 
and salutary impressions on the minds of men ? Is He 
not the Father of all, and can it be, therefore, that while 
in the case of some his visitations of woe are meant to 
improve, in the case of the rest they are meant only to 
express wrath ? What says the prophet ? ' Lord, when is. xxm. 9. 
thy judgments are in the earth, the inhabitants of the 
world will learn righteousness.' And he gives as a signal 
instance of this, how the Lord will make Himself known 
to Egypt in the way of judgments, and how it shall cry it. st«. 21— t^. 
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SERM. xn. unto the Lord in the day of its oppression, and how, 
having smitten it, the Lord shall heal it, and its people 
shall return to Him. 

If such, then, be the character and design of divine 
judgments in this era of the kingdom, viz., improvement 
and correction, not vengeful destruction, does it not 
prepare us to expect that such, too, will be their nature 
and purport in the age to come of Christ's visible and 
personal reign on the earth,, more especially when the 
very word which is used here and elsewhere distinctly de- 
notes corrective punishment? When, therefore, it is said, 
* These shall go away into koKogw aUiviov^ I think we are 
fully warranted in the interpretation we have put upon it 

But what, you will ask, will be the punishment itself? 
The King bids them on the left hand to depart from 
Him into fire prepared for the devil and his angels. Can 
this mean anything else but torment or annihilation ? I 
do not think it means either one or the other ; and why I 
do not think it means either one or the other, I will in 
due course explain. Meanwhile I will only remind you 
that fire is in Scripture the great emblem of purification, 
and that even in this age there is such a thing a^ a de-* 
livering unto Satan for the destruction of the flesh, that 
the spirit may be saved in the day of the Lord. 

Concluding for the present, I will only remark that in 
dealing with this subject I desire simply to follow the 
track that seems to be marked out by the Inspired Word. 
I do not wish to hazard a single conjecture that has not 
warrant in that Word ; and nothing do I more desiderate 
than that you should subject everything that I advance to 
the most rigorous examination and test of Scripture. Let 
it be the earnest prayer alike of you and myself, * Lord, 
what I know not, teach Thou me ;' and in answer to that 
prayer may the spirit of wisdom and understanding be 
given us, to guide us into all truth. 
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SERMON XIIL 

FUTURE PUNISHMENT A BECTIFYING AND PURIFYING 

PROCESS. 

'Wherefore, we receiving a kingdom which cannot be moyed, let u* 
haye grace, whereby we may serve God acceptably with reverence and 
godly fear ; for our God is a consuming fire.'— Hebbkws xii. 28, 29. 

That the next epoch of Christ's kingdom, the epoch of sbrm. xni. 
his visible and personal reign with his saints upon 
the earth, is to be ushered in with judgments, judg- 
ments on the church and judgments on the non-christian 
nations, we have gathered from our Lord's own prophetic 
discourse on his coming, recorded in the 24th and 25th 
chapters of St. Matthew's Gospel. That those judgments 
will consist in a discrimination between the wise and the 
foolish, the faithful and the unfaithful, between those who 
have acted up to the light of nature and of conscience and 
those who have not, and in the assigning to each of fitting 
rewards and punishments, this, too, we have seen. Further, 
we have gathered that as on the one hand the reward 
will consist in admission into the glory and blessedness 
of the kingdom, either by participation in the adminis- 
tration of it or in the coming under the immediate rule 
of Christ and his saints, so on the other hand that the 
punishment will consist in exclusion from the kingdom, 
which as to the foolish virgins is expressed by the door 
being shut ; as to the unfaithful servant, by being cast into 
the outer darkness, where is weeping and gnashing of teeth ; 
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8EBM. xin. and as to those on the left hand, by their going away into 
fire prepared for the devil and his angels. That this 
punishment, whatever in its specific details it may be, is 
not one of endless torment, I tried in mv last sermon 
to show, in which I pointed out, first, that both the Hebrew 
and the Greek word, which in our version is rendered 
* everlasting,' ' eternal,' ' for ever,' is over and over again 
applied to things of limited duration, or which have 
actually ceased to exist, and that its true etymological 
significance is age long, era lasting ; secondly, that the 
Greek word translated punishment in Matthew xxv. 46 
distinctively means corrective, not vindictive, punishment ; 
and therefore that when it is said, ' these shall go away 
into KoKaaiv auoviov, it means a punishment of a limited 
duration, a punishment not vindictive but corrective, and 
that shall have a gracious issue in the improvement and 
ultimate restoration of those subjected to it. I further 
pointed out how this view accorded with the character of 
God, the love of Christ, and the design of his kingdom, 
and how it is entirely in analogy with the nature and 
intent of the divine judgments generally, which are ever 
associated with a purpose of good. 

Pursuing this subject somewhat further, we have now 
to inquire into the force and bearing of those expressions 
and emblems under which the punishment of the ungodly 
in the age to come is set forth, and to see whether any or 
all of them necessitate the notion of endless suflfering, or 
forbid the idea of correction as the design and result of 
that punishment, and the ultimate recovery by it and out 
of it of those subjected to it. 

And let us take, first, that term which, perhaps, more 

frequently than any other is associated with future 

punishment, and which certainly most prominently figures, 

Hud is most emphatically appealed to, in the view of those 

who hold endless torment to\)et\iQ'^ttiQn of the wicked, I 



The Fire of Future Punishment. lOJ 

mean fire. Now, I suppose I need not spend much time bbkm. xni. 
in disputing the notion that actual material flame is to 
be employed in the punishment of sinners. The notion 
has, indeed, been held commonly enough, and hell fire, as 
a literal reality, glares with fierce frequency in the sermons 
and systems of many a preacher and many a divine. 
Take, for instance, the following passage from the writings of 
a very learned and celebrated divine, Jonathan Edwards : — 
* The world,' he says, * will probably be converted into a great 
lake or liquid globe of fire, a vast ocean of fire, in which the 
wicked shall be overwhelmed, which will always be in 
tempest, in which they shall be tossed to and fro, having 
no rest day or night, vast waves or billows of fire continually 
rolling over their heads, of which they shall for ever be full 
of a quick sense within and without ; their heads, their eyes, 
their tongues, their hands, their feet, their loins, and their 
vitals shall for ever be full of a glowing, melting fire, enough 
to melt the very rocks and elements ; also they shall be full 
of the most quick and lively sense to feel the torments ; not 
for one minute, not for one day, not for one age, nor for two 
ages, nor for a thousand ages, nor for ten thousand of millions 
of ages, one after another, but for ever and ever, without 
any end at all, and never, never be delivered.' Now, upon 
what is this awfully elaborated picture founded ? I am 
bold to say it stands in the imagination of the writer rather 
than on any plain warrants of Grod's Word. But, it may be 
asked, does not Isaiah speak of dwelling with devouring fire 
and with everlasting burnings ? Does not our Lord Him- 
self bid us cut off a hand or foot, or pluck out an eye, if 
causes of offence, for that it is better to enter into the 
kingdom of God with one hand, or one foot, or one eye, 
than with two hands, or two feet, or two eyes, to be cast 
into hell fire, where the worm dieth not and the fire is not 
quenched ? Does not he not also, in one of hia ig^x^^Wife^^ 
represent the rich man as begging t\ia\.liWL"axvsATKv^P^»^^ 
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SERM. xin. sent to, dip the tip of his finger in water and to cool his 
tongue, *for,' said he, *I am tormented in this flame'? 
Does not, moreover, the Apocalypse more than once speak 
of the lake which burneth with fire and brimstone, and 
in which the worshippers of the beast and his image are to 
be tormented ? True, and each of these passages shall in 
due course be fairly and fully considered ; for I will not 
consciously evade a single difficulty. But, for the present, 
with, reference to the point immediately in hand, I would 
ask, why the term ' fire' in these passages is to be understood 
literally any more than various other expressions relating 
to future punishment ? If, for instance, by the * fire that 
is not quenched' is meant actual material flame, then by 
' the worm that dieth not ' must be meant a literal worm, 
ever living and ever preying on the body, whereas the 
very interpreters who take the one literally regard the 
other as representing the gnawings of conscience and 
remorse. If the lake burning with brimstone is to be 
literally understood, why not put an equally literal inter- 

Pet. it. 4. pretation on such expressions as the ^ chains of darkness,' 
into which the fallen angels are said to be delivered, and 

reo. xiv. 19. as * the wine-press of the wrath of God,' under which some 
are represented as being crushed? It is said of those who 

fev. xiv. 10. worship the beast and his image that they shall drink of 
the wine of the wrath of God, which is poured into the 
cup of his indignation, and that they shall be tormented 
with fire and brimstone. Now, if the first part be obviously 
figurative, and is universally accepted as such, why is the 
latter part to be taken as rigidly literal ? If the wine and 
the cup and the drinking be emblematic, why not the fire 
and brimstone ? How, too, it may be asked, can the 
suffering of Dives in the parable be interpreted as torture 
by material flame, he being a disembodied spirit in Hades, 
whose body had just before been buried and was at that 
very moment in the grave? Why, too, it may once more 
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be asked, is fire to be literally understood when used in serm. xra. 
connection with future punishment, and to be regarded as 
figurative only when applied to the baptism of "the spirit, 
to the angels, to persecution, to afflictive trials, and to 
God Himself? 

Dismissing, then, the notion of actual material flame 
as forming any element of future punishment, but taking 
it as emblematic of the nature and effects of that punish- 
ment, let us now, by an examination of the several uses of 
fire as a figure in Holy Scripture, endeavour to ascertain 
what are the ideas it is intended to express, and so what 
we may be warranted in understanding it to mean when 
applied to future punishment. And the great use which 
is made of the emblem of fire, is to represent the divine 
energy in its transforming, cleansing, and vitalising power. 
It is under this symbol, or at least in association with it, 
that God has been pleased again and again to make 
HimseK known and to set forth his attributes. From 
the frequency of these manifestations it has come to pass 
that all the world over fire has been taken to represent 
the divine energy. Though overlaid with error, there is 
an underlying truth in both the ancient and modern 
worship of light and of fire. It is founded upon the 
notion that the swift power and bright blaze of fire were 
fitting emblems of divine attributes. In Scripture we am. xv. \i, is. 
find this symbol ever recurring. When the covenant was 
made between God and Abraham, upon which all sub- 
sequent revelation reposed, the Divine presence was 
represented by a smoking furnace and a lamp of fire that 
passed between the divided pieces of the sacrifice. OriLevAx.u. 
certain signal occasions, Jehovah manifested Himself mi^^^'^'V.' 
the God of his people and his acceptance of their sacri- 1 Kings xmii.38. 
fice by the descent of fire from heaven. It was in a bush, ^^' **** ^^' 
burning but not consumed, that the Lord appeared untc^ E.-x.A\.\..n.. 
Moses, and revealed to him his gteafc uaxD.^, \)cL<b ^\. wsA 
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sERM. XIII. and appointed him to be the deliverer of his oppressed 
Ex. xiii. 21. people. The pledge to the Israelites and sacramental 
seal, so to speak, of God's presence and protection was 
a pillar, which in the fervid light of the day seemed a 
column of wavering smoke, but which when the darkness 
fell glowed at the heart and blazed across the camp, a 
/*.fl;a;a;m.i4,i5. fiery guard. *WTio among us shall dwell with the de- 
vouring fire ? Who among us shall dwell with everlasting 
burnings?' says the prophet Isaiah; a passage much 
misunderstood and, as I think, most erroneously quoted 
in support of the notion of endless torment by literal fire ; 
whereas the answer given to the question, which corresponds 
exactly to the answer given to another question in the 
pg.xv.\,2. Psalms, 'Lord, who shall abide in thy tabernacle?' indi- 
ps. XXXV. 3. 4. QQ^^g ^ totally opposite interpretation. The answer to the 

question is, *He that walketh rio;hteously, and speaketh 
Umj ;. ke a,a. de.pi«th the '^ of opp^^ioTtW 
shaketh his hands from holding of bribes, that stoppeth 
his ears from hearing of blood, and shutteth his eyes from 
seeing evil.' Compare this answer with the very similar 
one in the 15th and 24th Psalms to the question, * Lord, 
who shall abide in thy tabernacle, who shall dwell in thy 
holy hill?' — *He that walketh uprightly, and worketh 
righteousness, and speaketh the truth in his heart,' &c. ; 
compare, I say, these two questions and answers, and the 
conclusion seems to me most evident that by the * ever- 
lasting burnings,' Isaiah intended a symbolic representa- 
tion of God. Adopting the same figure, John the Baptist 
Mm. Hi. 11. thus describes the higher baptism of Messiah : * He shall 
baptize you in the Holy Ghost and fire.' In allusion, as I 
cannot but think, to this, and yearning for the fulfilment 
Luke xii. 49. of his work, our Lord exclaimed, * I am come to send fire 
Acts a. 3. on the earth ; Oh, that it were already kindled,' On the 

great day of Pentecost tongues like as of fire symbolised 
the power from on high sent down upon the Apostles, and 
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the seer in Patmos beheld burning before the throne the sbbm. xiii. 
sevenfold lamps of fire, which are the seven Spirits of God. ^IT^Ts! 

Thus continuously is the symbol of fire employed to 
represent the divine nature and energy. And throughout, 
you will observe, the general aspect presented is not a 
wrathful one but a benignant one. More especially is fire 
used to set forth the operation of the divine energy in the 
way of purification. Of all elements fire is the most effec- 
tive and searching tp cleanse and purify. By this metals 
are purged of their dross ; by this the foulest abominations 
are overcome. Therefore is fire so appropriate a figure of 
the sanctifying influence of the Holy Ghost. Therefore, 
because under the operation of the Spirit trials and 
afflictions are made to exercise a sanctifying influence, are 
they called * fiery trials.' Hence to describe that severe i pa. tv. 12. 
mortifying process, that * much tribulation,' through which aos xtv. 22. 
in one form or other the members of the kingdom must 
pass, it was solemnly declared by our Lord, * that every 
one shall be salted with fire (salted, observe, not de- Mark %x. 49. 
stroyed), as every sacrifice is salted with salt.' Therefore, 
because of its cleansing and searching power, is God's /«r. xajm. 29. 
Word compared to fire. Therefore, too, both to express 
what God is in Himself as intensely holy, and what He is 
to his people in making them holy, does the Apostle, in 
exhorting the member* of the kingdom to serve God 
acceptably with reverence and fear, give this as a reason 
for their so doing, * for our God is a consuming fire.' 

But here, perhaps, it may be asked. Has not fire a 
terrible as well as a benignant aspect, is it not a power to 
devour and to destroy ? Exactly so, and because it has this 
power is it so effective to purify. Did it not consume it 
could not cleanse. Where the washing of water would 
utterly fail, the baptism of fire is potent in effect. It is 
not by ablution, but by fire, that the dross ia ^^^x'sjXfc^ 
from the gold. Therefore it is, \)eca\]fie ol \3av^ V^ ^\fb\iss^ 
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SKRM. XIII. to cleanse, that fire is used as the emblem of divine 
visitations of judgment, the design whereof is, as we have 
seen, not vengeance but correction. Thus, we are told 

u. iv. 4. how in the day of Israel's restoration the Lord will wash 

away the filth of the daughters of Zion, and will purge 
the blood of Jerusalem from the midst thereof, by *the 
spirit of judgment and the spirit of burning.' Thus, too, 
we are told how the Lord in the day of his coming shall 

uai. Hi. 3. sit as a refiner and purifier of silver, and shall purify the 
sons of Levi, and purge them as gold and silver, that they 
may offer to the Lord an offering in righteousness. So 
also, referring to this testing power of fire and its power 
to separate off the dross from the pure metal, St. Paul 

1 cvr. Hi. 13—15. rcprcsents the searching trial of each man's work in the 
day of the Lord as a trial by fire, which shall burn up 
that which is worthless, vet how the man himself shall be 
saved, yet so as through fire. 

If, then, the piedominating use in Holy Scripture of the 
emblem of fire be to represent the divine energy in its 
melting, cleansing, transforming power ; if fire, because 
of its consuming property, be all the more forcible a 
symbol of a purifying process, why, let me ask, are we at 
once to divorce it from this notion when used as an 
emblem of future punishment, and to regard it as figura- 
tive of either vindictive torment or of utter annihilation ? 
For my own part, looking to the character and design of 
Christ's kingdom, having regard to the nature and purport 
of God's judgments generally, observing the true dis- 
tinctive meaning of the Greek word for punishment, 
considering the prevailing Scriptural use of the emblem of 
fire, I cannot but think that when future punishment is 
represented under this symbol, it is thereby set forth 
as a rectifying and purifying process, by which the dross 
and filth of sin shall be destroyed, and through which 
&Dd out of which the subjects of it shall come forth 
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chastened and purified, trophies of the all-conquering seem, xm, 
grace of Him to whom all power has been given that He 
may reconcile and subdue all things to God. 

Other points remain to be noticed. But reserving 
these I wish now to press one thought upon your atten- 
tion. The salvation of Christ is a salvation from sin. He 
gave Himself for us to redeem us from all iniquity. 
Having finished the atonement, He ascended up on high 
to receive for men the gift of the Spirit Being by 
the right hand of God exalted. He shed forth the Spirit 
as a Sanctifier. To represent at once the intensity of 
the evil to be overcome, and the cleansing power and 
searching energy of the sanctifying Spirit, baptism into 
the Spirit is set forth as a baptism into fire. * He shall 
baptize you in the Holy Ghost and in fire.' My Brethren, 
let us ask ourselves whether, as those who by the bap- 
tism of water have been baptized into Christ, we are un- 
dergoing the mightier baptism which they that truly 
believe in Him are privileged to receive, the baptism of 
fire. Fire is the symbol of the cleansing, transforming, 
melting power of the grace and energy of the Lord the 
Spirit. 0, is that fire burning in us, mortifying sin, 
purging away dross, illuminating and sanctifying the soul, 
kindling holy fervour in our hearts, making them all of a 
glow with love towards God and with consuming zeal, and 
after the manner of fire, which ever ascends, causing our 
thoughts and affections to shoot upwards as spires of fiame 
to the great central fire of holiness and love. May that 
God, who is a consuming fire to his saints, plunge us into 
that gracious baptism, the searching flame whereof shall 
penetrate the inmost depths of our spirit, and bum up all 
its evil. 
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SEEMON XIV, 

FUTUBE PUNISHMENT NOT ANNIHILATION NOR 
ENDLESS SUFFERING. 

• We are bound to thank God always for you, Brethren, as it is meet, 
because that your faith groweth exceedingly, and the charity of every one 
of you all toward each other aboundeth. So that we ourselves glory in 
you in the churches of God, for your patience and faith in all your perse- 
cutions and tribulations that ye endure, which is a manifest token of the 
righteous judgment of God, tlat ye may be counted worthy of the kingdom 
of God, for which ye also suflfer. Seeing it is a righteous thing with G<»d 
to recompense tribulation to them that trouble you, and to you who are 
troubled rest witli us, when the Lord Jesus shall be revc aled from ht aven 
with his mighty angels, in flaming fire, taking vengeance on them that 
know not God and that obey not the gospel of our Lord Jesus Christ, who 
shall be punished with everlasting destruction from the presence of the 
Lord and from the glory of his power, when He shall come to be glorified 
in his saints, and to be admired in all them thnt believe, because' our 
testimony among jou was believed in that day/ — 2 Thessalonians i. 3 — 10. 

SERM. XIV. Op the several emblems and expressions under which 
future punishment is set forth in Holy Scripture, one 
of the most prominent is that of fire. That this is to be 
understood not literally but figuratively, that in other 
words we are not to suppose that actual material flame 
is to be an element of future punishment, I tried in my 
last sermon to show. In that sermon I pointed out that 
the predominating use in Scripture of the emblem of fire 
is to represent the divine energy in its melting, cleansing, 
and transforming power, and that the application of that 
symbol to future punishment, so far from indicating 
vindictive torment or aBiv\\ii\at\OT\, i^\3cl^t l^d us up to 
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the idea of some great rectifying and purifying process, serm. xiv. 
through which and out of which even the vilest shall 
at the last be recovered from the power of evil, and made 
trophies of the all-conquering grace of the Saviour King, 
to whom all might and dominion have been given that 
He may reconcile and subdue all things unto God. 

While, however, we repudiate the notion that future 
punishment will consist of endless torment, as repugnant 
to the love and goodness of God, to the design of Christ's 
kingdom, to the character and purpose of God's judg- 
ments generally, and to the fair interpretation of those 
words in the original which are translated everlasting 
punishment, while, I say, for these reasons we discard 
the dogma of never-ending torture, still it ought not 
to be and it cannot be disguised that very formidable 
expressions are used in Scripture in regard to future 
punishment, such as are calculated to make the stoutest 
rebel quail, and that speak to us in a voice of most 
solemn warning, ' Stand ye in awe and sin not.' Take, . 
for instance, that passage which we partly noticed last 
Sunday evening, as given in the gospel of St. Mark, where Mark ix. 43-4). 
our Lord says it is better to enter into the kingdom 
of God with one hand, one foot, or one eye, than to be 
cast into hell fire, where the worm dieth not and the fire is 
not quenched. Now, as I pointed out in my last sermon, 
we can no more understand actual material flame to be 
meant here than an actual worm. Yet it is on this 
passage very considerably that the dogma of endless 
torment is based. See, say its advocates, does not Christ 
Himself declare that the fire of hell is not quenched, and 
that the worm does not die? True, but that does not 
imply that what is cast into the fire or given up to the 
worm is ever beina^preyed upon by them. The con- 
tinuance of the fire^And the worm does not involve tk% 
continuance of that subjected to thoiisi* "&\sl\» \Jsv3^<^ ^^^'^ 
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SERM. XIV. hold the dogma of endless suffering have to maintain 
not only that the apparatus of torture is eternal, but that 
those consigned to it are eternally kept alive by the 
power of God to be tormented for ever. But whatever 
may be meant by the unquenchable fire and never-dying 
worm, they do not, I submit, lend any countenance to 
the notion we are contending against. Nay, press these 
expressions unduly and they will land us rather in the 
theory of annihilation, for surely unquenchable fire and 
never-dying worm must at last utterly consume and 
devour that which is given up to them, as they actually 
did the bodies thrown into the valley of Hinnom. Before 
these terms could legitimately be adduced in support of 
eternal torment, it would have to be shown that in the 
actual case, from which our Lord's language was borrowed, 
the fire and the worm only preyed on but never con- 
sumed or devoured that which was thrown to them; 
whereas we know that the very purpose of the fire in 
Gehenna being kept ever burning was utterly to consume 
the carcases flung into it. 

That the whole passage is highly figurative, the most 
cursory examination will show. No one supposes that 
our Lord means that if a hand or a foot or an eye 
becomes a cause of offence, we are literally and actually 
to deprive ourselves of them, but that it is better to 
mortify or submit to the loss of anything most dear or 
useful to us, rather than incur something far more dread- 
ful, the being cast into the Gehenna, for that is the word 
in the original, where the worm dieth not and the fire 
is not quenched. Now, it should here be noticed that 
Gehenna is the Greek name for the valley of Hinnom, 
where once the idolatrous Jews offered their children to 
2i:mi)'sx»m.io. Molech. On account of this it was polluted by King 
Josiah, and subsequently it became a place of abomina- 
tion, the dead bodies of exec\itod criminals being thrown 
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into it, with all the refuse of the city, and fires being kept serm. xit. 
continually burning to consume what was thrown into 
it. In his Sermon on the Mount Christ adopts the same 
expression to denote the extremest stage of punishment. 
* I say unto you, Whosoever is angry with his brother Majtt. ». 21, 22. 
without a cause shall be in danger of the judgment,' 
i.e., death inflicted by the sword, 'and whosoever shall 
say to his brother, Baca, shall be in danger of the Council,' 
or Sanhedrim, i.e., death by stoning; 'but whosoever 
shall say. Thou fool, shall be in danger of the Gehenna 
of fire,' the end of the malefactor whose body was thrown 
into the valley of Hinnom to be consumed by the fire or 
devoured by the worm. Here our Lord draws a distino- 
tion between certain degrees of anger, and illustrates their 
diflferent degrees of guilt by different kinds of punish- 
ment practised among the Jews, the last being deemed 
the most terrible and disgraceful. Figurative, however, 
as the whole passage is, those who appeal to it in support 
of the dogma of endless torture have obviously no more 
right to apply the last with rigid literality to future 
punishment than the other two; else this inference would 
become inevitable, that whereas certain stages of guilt 
will be visited with never-ending torment, other degrees 
will be exempted from it altogether, an inference that 
would lay the axe to the root of their entire theory. The 
truth is, I submit, that while these two passages do 
intimate different degrees of punishment, some more^ 
dreadful than others, they disclose nothing as to the 
specific nature of that punishment, nor afford the slightest 
warrant for believing that it will consist of literal fire or 
any other element as an apparatus of never-ending torture. 
But let us now turn to another passage, the one already 
read to you from St. Paul's Second Epistle to the Thessa- 
lonians, which, it must be confessed, wears a very formid- 
able aspect. Expressing his thaiM\i\ii^fta ^\» \Xi^\x. \i».N\sN!^ 
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sERM. XIV. been able in faith and patience to endure the persenu- 
tions and tribulations to which they were subjected, the 
Apostle comforts the Thessalonians by telling them that 
these very afflictions were a proof or manifestation of the 
righteous judgment of God, in order to, with a view to, 
their being counted worthy of the kingdom of God on 
behalf of which they were suffering. In passing, we may 
remark that we have here another instance of the cha- 
racter and intent of God's judgments as corrective and 
improving; in this case the subjects thereof were to be 
thereby ripened and fitted for the kingdom. Further, the 
Apostle tells the Thessalonians that in the exercise of 
his justice God will requite tribulation to those that 
troubled them, and to themselves rest and relaxation 
from trouble at the revelation, the manifestation from 
heaven, of the Lord Jesus in fire of flame, accompanied 
by the angels of his might. Here, you will observe, the 
same emblem of bright flame is used as the symbol of the 
divine energy and presence, in agreement' with that con- 
tinuous use of fire as a symbol which I brought before 
you last Sunday. Further, St. Paul tells the Thessa- 
lonians, what we have already learnt from the gospel 
latt. lexv. of St. Matthew, that the second advent of Christ, when 
He shall come to be glorified in his saints and to be 
admired in all those that believe, shall be ushered in by 
judgments. He says that on the revelation of the Lord 
Jesus from heaven, with the angels of his power in fire 
of flame. He will exact punishment (the expression * taking 
vengeance ' in our Version does not, I think, convey the 
notion of the Greek S^oi/ro? iKBl/crjariv), He will allot 
punishment to all them that know not God, and to all 
them that obey not the Gospel of our Lord Jesus, the 
which shall pay the price of destruction for the age from 
the face of the Lord and from the glory of his power. 
TJie punishment thus to be awarded is in part the same 
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as that inflicted on the foolish virgins, the unfaithful serm. xiv. 
servant, and those on the left hand, viz., exclusion from 
the glory and blessedness of the millennial kingdom. 
Here, however, that exclusion is described as destruction 
for the era from the presence of the Lord and the glory 
of his power. And this brings us to the notice of that class 
of terms under which future punishment is so frequently 
set forth as destruction, death, perdition, and the like. 
What now, we have to ask, is the import of these terms 
as applied to future punishment ? This much may at once 
be said, that none of these terms favours the notion of 
never-ending torment, but rather militates against it. It 
is a strange inconsistency of phraseology to say that 
death, destruction, perdition, perishing, mean the being 
everlastingly kept alive to be everlastingly tormented. On 
the contrary, were these terms to be pressed to the utmost 
extremity of their meaning, they would rather, I repeat, 
land us in the doctrine of annihilation as the end of the 
wicked ; and, indeed, those who hold that view appeal to 
these expressions in support of their opinion. Believing, 
however, as I do, that the annihilation of beings which 
God made and which Christ died to redeem, though 
infinitely less horrible an idea than that of unending 
torture, is still wholly irreconcilable with the character 
and design and predicted issue of Christ's kingdom, I 
cannot understand these terms as enunciating the doctrine 
of annihilation. A fatal objection to that doctrine, as it 
seems to me, is that it argues an impotency of remedial 
and restitutive grace on the part of Him, to whom the 
kingdom has been given that He may reconcile and 
subdue all things to God. K, after all, millions upon 
millions of souls are to be absolutely blotted out of 
existence, then the victory of grace will be but a poor 
and partial one, and Satanic might and malignity ^\& 
have had no inconsiderable a triumpYu 
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SEBM. XIV. Seeing, then, that the terms cannot be understood in 
their rigid literality, we must necessarily take them in a 
modified meaning, and interpret them as intended to 
express terrible and grievous loss and tribulation, such as 
while it shall have, as before noticed, a corrective in- 
fluence, shall be a punishment fitted to express the 
displeasure of a Holy God against sin, and to occasion to 
the sinner wailing, anguish, and remorse. And in so 
understanding these terms, we are confirmed by more than 
one consideration. In the first place, let it be observed 
that the destruction here spoken of, in the passage im- 
mediately before us, is described as amvLov oKedpov^ 
that is, as has already been shown in connection with the 
word punishment, a destruction belonging to the age or 
age lasting. That cannot be either endless torment or 
annihilation which is so designated. Then, secondly, it is 
very distinctly intimated in Scripture that future punish- 
ment, whatever its specific nature may be, will not be 
absolutely one and the same for all, but that there will be 

/.Mfcexii. 47,48. dcgrccs iu it. Our Lord's words are express on this 
point, that the servant who knew his Lord's will, and did 
not according to it, shall be beaten with many stripes, but 
that he who knew not his Lord's will, and yet committed 
things worthy of stripes, shall be beaten with few stripes. 
That such would be the case, we should a priori have 
concluded from the justice of God, whom we cannot 
conceive as visiting with an equal degree of punishment 
all alike, notwithstanding the enormous difference between 
the wickedness of one man and another, and who has 

Mau. xvi. 21. distinctly declared that He will judge every man according 
to his deeds. But if there are to be degrees in future 
punishment, then plainly it cannot be annihilation, nor can 
it be endless torture ; for though it might be contended 
that there may be degrees in the intensity of the suffering, 
yet that suffering, howevet modified, which is never to 
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have an end, cojild not be called a being beaten with few sebm. xiv. 
stripes. Then, thirdly, it is to be borne in mind that 
while the words death, destruction, perdition, and the 
like, do not carry within themselves the idea of either 
torture or annihilation, so were they not intended to 
express a ceasing to be, the causing an entity to become a 
nonentity. On the contrary, the whole analogy of nature 
teaches us that death, decay, destruction, decomposition, 
are only preliminary to other and higher forms of life. 
Both Christ and St. Paul appeal to this analogy in the 
vegetable world. As in the natural, so in the spiritual 
world, it is through death and out of death that the higher 
life comes forth. Through death and out of death the 
salvation of man is evolved. It is through death and out Heb. a. u. 
of death that the power of death is to be destroyed. It is John xu. 24. 

1 / Vv^ 'VM QA 

through death and out of death that the body of humilia- 
tion becomes the body of glory. It is through death and i?o»». vi. e. 
out of death that, the body of sin being destroyed, we are 
made alive unto God. The killing of the old man je^a«». w. 22— 24. 
precedes and is the process to the formation of the new ^^^^^' "** ^~'^^' 
man in us. Scripture is full of this, death and destruction 
in order to life. The heavens and the earth themselves are 2 pet. m. 10-13. 
to perish, undergoing a baptism of fire, that out therefrom 
may come forth the new heavens and the new earth. Is 
this so ; then, when the terms death and destruction are 
applied to future punishment, are we to ignore all this, 
and in sheer arbitrariness to say that they mean nothing 
but final, hopeless, and irremediable ruin ? I cannot think 
so. On the contrary, when I consider how in nature fresh 
and fragrant forms of life grow out of death and decay ; when 
I think how out of that which is vile and refuse the pro- 
cesses of chemistry can extract exquisite scents and glowing 
ccdours; when I remember how the most beneficent results 
are evolved from the visitations of Grod's judgments orL^^^^^ 
terrible and destructive aa they seem*, N^\ieiL\\xo\ftk\NsssR\si. 
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SERM. XIV. the spiritual world death is the way to life ; when I know 
that the very words which are used in Hebrew to express 
destruction signify also completion ; when I call to mind how 
it is written in the prayer of Moses, ' Thou turnest man to 
destruction, and say est, Come again, ye children of men;' 
when^ I ponder all this, I do permit myself to believe 
that when future punishment is spoken of as destruction, 
it denotes a destruction not final and absolute, but a 
destruction through which and out of which, under the 
' mighty and mysterious operation of divine grace, the 
subjects of it shall come forth purged and purified from 
evil, the wondrous monuments to saints and angels of the 
transforming love and power of the Saviour King, 

The discussion is not yet exhausted. But pausing here 
for the present, we may in conclusion take note of a 
practical question that has sometimes been raised. It has 
been said, ^ Is it wise to attempt to modify or mitigate 
tlie popular notion concerning future punishment? If 
men come to think of it as anything less terrible than 
endless torment, will there not be a danger of lessening 
their dread of it, and so of rendering them more careless 
of sin and its consequences ? Will they as much stand in 
awe and sin not, if they come to believe that the punish* 
ment of sin is not final and irremediable ? My answer to 
this is a very simple one. I ask, in the first place, what 
saith the Scripture? If the doctrine of never-ending 
torment is not a doctrine of Inspired Writ, we have no 
right, nay, it is wrong, to make use of it as a motive to 
deter from sin ; and believing, as I do, that this dogma is 
not a Scriptural one, that it is dishonouring to God, that 
it disparages the efficacy of Christ's redemptive work and 
sullies the glory of his kingdom, that it creates int-ense 
prejudice and hostility to Christianity, I not only refuse to 
preach it, but count it a duty to show, to the best of my 
ability, that endless torment \a liot ^att of the Gospel of 
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our Lord Jesus Christ. Besides, I would ask, are men serm. xiv. 
really restrained from sin and made holy by the appre- 
hension of hopeless perdition? I .quite admit that the 
divine threatenings of a wrath to come are both intended 
and suited to awaken alarm, to arouse the careless torpid 
soul, to appal the obstinate sinner, and that therefore it 
behoves the preacher to set forth those threatenings, and 
to show that if men will not now listen to the voice of 
entreaty, if they will not be chastened and weaned from 
sin by the judgments with which they are now visited, if 
the present sorrow and misery of sin will not detach them 
from it, there is in reserve a yet more terrible visitation, a 
fiery indignation, a fearful looking for of judgment. All 
tliis, I say, must be plainly set forth, that men may be 
shown the intense evil of sin, and be moved to cry out 
* What must we do to be saved/ But yet, what after all 
is it that really weans the soul from the love of sin and 
wins it to holiness ? O, surely, it is the love of God in 
Christ Jesus. It is that which kindles the godly sorrow, 
which worketh repentance unto salvation. It is Christ 
lifted up on the cross that draws men to Him, It is the 
sight of the Saviour dying for sinners, not the vision of 
hell fire, that breaks the heart and softens the spirit. 
This, then, is to be the burden of our preaching, Christ 
dying for our sins and rising again for our justification. 
The doctrine of Christ crucified is the great instrument 
of conversion, and this, therefore, is to be our unceasing 
cry to our fellow-men, * Behold the Lamb of God who 
taketh away the sins of the world.' Ours is the ministry 
of reconciliation, to wit, that God was in Christ reconciling 
the world unto Himself, not imputing their trespasses unto 
them. * Now then,' says the great Apostle, ' we are 2 cw. v. 20. 
ambassadors for Christ, as though God were entreating by 
us ; we pray on Christ's behalfj^ Be reconciled to <ic>ftLi 



126 The Kingdom of Christ 



SEEMON XV. 

THE EFFECTS OF CHBI8T8 BEBEMPTION COMMENSURATE 
WITH THE EFFECTS OF ADAM'S FALL. 

*■ For since by man came death, by man came also the resurrection of the 
dead. For as in Adam all die, even so in Christ shall all be made aliye. 
But every man in his own order ; Christ the first fruits ; afterward they 
that are Christ's at his coming. Then cometh the end, when He shall 
have delivered up the kingdom to Gkxl, even the Father ; when He shall 
have put down all rule and all authority and power. For He must reign 
till He hath put all enemies under his feet. The last enemy that shall be 
destroyed is death. For He hath put all things under his feet. But 
when He saith, all things are put under Him, it is manifest that He is 
excepted which did put all things under Him. And when all things shall 
be subdued unto Him, then shall the Son also Himself be subject unto 
Him that put all things under Him, that God may be all in all.' — 

1 COBINTHIAKS XV. 21—28. 

SEBM. XV. \Yb have already had occasion to refer to this passage 
when speaking of the first resurrection, the resurrection 
that is of the sleeping saints at the coming of the Lord ; 
when, too, as the Apostle elsewhere tells us, the saints 
living at the time of the advent shall be caught up with 
them to meet the Lord in the air. So when He comes to 
reign on the earth, they shall come to reign with Him as 
a royal priesthood. 

In dealing with this passage, let me first place before 

you an outline of what it reveals. * Through man/ says 

the Apostle, * is death, through man is the resurrection of 

the dead ; for just as in the Adam all die, so in the Christ 

shall all he made alive.' Tlie cocLtio^t is complete, the 
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points being put in the sharpest possible antithesis. In serm. xv. 
Adam universal death, in Christ universal life. He does 
not say, as in the Adam all die, so in the Christ some 
shall be made alive, but all ; the one is co-extensive with 
the other. But this * making alive ' is not to be all at 
once, but in a certain order and succession. First, there 
is the resurrection of Christ Himself as the iSrst fruits, 
the pledge and earnest, that is, of the great coming 
harvest. Then, after a great interval, follows the resur- 
rection of his saints at his coming. Then, passing over 
another interval, the mind of the Apostle reaches on to 
the end, the consummation of the redemptive work and 
mediatorial reign of Christ, when the great purpose for 
which all power was given to Him in heaven and on earth 
having been accomplished, in the bringing death to 
nought and in the subjection of all things to God, He 
shall render up the kingdom to the Father, and Himself 
become subject to Him that put all things under Him, in 
order that God may be all in all. 

Now the first point, that I would call your attention to 
in this passage, is the parallel, and yet contrast, which is 
drawn between Adam and the efiects of his sin and 
Christ and the effects of his redemption. They are 
parallel, in that each is a head of the human race, and in 
that what they did equally involved and affected the whole 
race. They are in contrast, in that the act of the one 
was sin and brought death to all, and in that the act of 
the other was righteousness and brought life to all. This 
antithetical type, as we may call it, is drawn out more 
fully and in detail by St. Paul in a striking passage of 
his Epistle to the Eomans, to which we must now refer, mm. v. 12—21. 
There Adam is set forth as a figure of the Adam that was 
to come, the Last Adam as he is called in this chapter ; 
and the issue of the transgression of the oive tcl^x^^ ^.^scb^^ 
and the issue of the righteousness oi t\ift oh'^ TSi'axi^^oto.Tvs^.^ 
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8ERM. XV. are set over, the one against the other, as co-extensive, 
the one for death and the other for life. As the. rendering 
of this passage in the English version is somewhat de- 
fective, I will place before you a revised translation, 
interposing where necessary explanatory remarks. The 
bringing in of righteousness and life by Christ, in its 
analogy to the bringing in of sin and death by Adam, 
begins to be treated of by the Apostle at the 12th verse: 
*Like as through one man sin entered into the world, 
and through sin death, and thus (in this way) death 
spread through unto all men, for that all sinned/ At 
this point the Apostle abruptly breaks oflf the parallel 
to explain how, consistently with what he had previously 
Ri»,i. iv. 15. said, ' Where there is not law, neither is there trans- 
gression,' how, consistently with this, it could now be said 
that prior to the giving of the law on Mount Sinai all 
sinned. * For up to the time of the law there was sin 
in the world, but sin is not reckoned where law is not ;' 
is not, i.e., formally put in account by God where there 
is no law. But though that be so, the fact remains that 
death as a consequence of sin prevailed before the giving 
of the law. ' Nevertheless,' continues the Apostle, * death 
reigned from Adam to Moses, even over those who sinned 
not aftei- the likeness of the transgression of Adam,' sinned 
not, i.e., just as Adam did, who sinned against a known 
definite command. Resuming the parallel with the words, 
*who is a type of him that was to come,' the Apostle 
proceeds to show that not only are the effects of Christ's 
obedience co-extensive with the effects of Adam's sin, but 
that the free gift of grace surpasses the transgression and 
its consequences. ' Howbeit not as the act of transgression, 
so also is the gift of grace.' There is a difference, he 
points out, both in degree and in kind, * For if by the 
transgression of the one the many died, much more did 
the grace of God and the g\i\ a\)0\xiid in (by means of) the 
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grace of the one man, Jesus Christ, unto the many. And serm. xv. 
not as through one that sinned so is the gift, for the 
judgment (that pronounced by God upon Adam) was by 
occasion of one man (having sinned) unto condemnation, 
but the free gift was by occasion of many trespasses unto 
justification. For if by the trespass of the one death reigned 
through the one, much more shall they who receive the 
abundance of the grace and of the free gift of righteousness 
reign in life through the one, Jesus Christ. So then (here 
St. Paul recapitulates and restates the parallel and its 
distinctions) as through one transgrsssion the issue was 
unto all men unto condemnation, even so through one 
righteous act the issue was unto all men unto justification 
of life. For just as through the disobedience of the one 
man the many were made sinners, so also (after the same 
manner) through the obedience of the one the many 
shall be made righteous. Now the law (of Moses) came 
in besides, that the trespass might be multiplied : but where 
sin was multiplied grace did beyond measure abound, in 
order that just as sin reigned in death, so also grace may 
reign through righteousness unto life eternal through Jesus 
Christ our Lord/ 

Now, if this passage, wherein is fully drawn out that 
parallel and contrast between Adam and Christ which 
is briefly only enunciated in our text, if, I say, this 
passage in the Komans, together with that in the Corin- 
thians which it expands and expounds, is to be taken in 
the plain, simple, obvious import of its language, can it be 
questioned but that in terms most explicit and distinct 
it asserts that the results of divine grace shall be co- 
extensive with the results of human sin, that the effects 
of the redemptive work of Christ, as the Last Adam, shall 
be commensurate with, yea, shall overpass, the eflfects of 
the first Adam's fall ? I confess that in my own case^ 
after years of pondering and travail oi maA,\\.^^va» *CJw6 
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sERM. XV. study of this passage, and, breaking loose from the fetters 
of human systems, the surrendering myself implicitly to 
its statements, which led me finally to adopt those con- 
clusions which in this course of sermons I am laying 
before you. Glance once more at this passage, and see 
what it teaches. (1.) If through the trespass of the one 
man, Adam, the many died, unto the many the grace of 
God abounded through the one man, Christ. Are we to 
understand 'the many' in the one case as a lesser number 
than ' the many ' in the other case ? (2.) If through the 
one man death reigned, through the one man life reigned. 
Is the reign of life to be less universal than the reign of 
death, which it is brought in to supersede ? (3.) If the issue 
of Adam's transgression was unto all men to condemnation, 
the grace of Christ's righteousness was unto all men unto 
justification of life-. Have we any right to put a limited 
sense on 'all men' in the one instance more than in the 
other ? I do most earnestly contend that, if we simply 
give ourselves up to the obvious statements of this passage, 
we must believe tliat the results of Christ's redemptive 
work shall be co-extensive with the results of Adam's fall ; 
and, therefore, that the mediatorial reign of the God Man 
must and is to eventuate in the complete victory of divine 
grace and goodness, even in the will of God being done on 
earth as it is in heaven. 

And is it not just this we are led to by what St. Paul 
tells us in the passage which I have taken as my text ? 
He brings before us a certain sequence of events. First, 
there is the resurrection of Christ, then after that, at a 
great interval, as we know, for it is not yet come to pass, 
the resurrection of the saints at the coming of the Lord ; 
then after that, at what interval we know not, but, as we 
infer from other passages, after the lapse of ages, the end. 
The end of what ? St. Paul himself tells us, the end of 
the mediatorial reign. * Then cometh the end, when He 
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delivereth up the kingdom to God even the Father/ serm. xv. 
And when is this surrender to be made? 'When He 
shall have brought to nought all rule and all authority 
and power,' when in fact He shall have accomplished the 
great object for which the kingdom was conferred upon 
Him, the subjecting of all things unto God. For this end 
all power was given to Him in heaven and on earth ; for 
this end did the mighty power which raised Him from Ephes.i. 20,21. 
the dead set Him at the right hand of power, far above 
all principality and power and might and dominion and 
every name that is named, not only in this age but in that 
which is to come. This sovereignty and power He is to 
exercise until the purpose of his being invested therewith 
is completed. 'He must reign till He hath put all 
enemies under his feet.' Even death, the last enemy, 
shall be brought to nought, for God hath put all things 
under his feet; there is no limitation to the dominion 
which has been given Him, nothing is exempted from the 
power of subjection conferred on Him ; therefore the last 
enemy shall be brought to nought, death. Of course, 
indeed, as St. Paul goes on to show, in this universal 
sovereignty He is not included by whom and for whom 
that sovereignty was conferred on the Son of Man. ' But,' 
says the Apostle, his mind reaching on to the end, when 
the object of the kingdom shall have been attained, * But 
when He (God) shall declare that all things have been* 
subjected to Him, it is evident that it is with the ex- 
ception of Him who did make things subject unto Him 
(Christ),' and who so put them in subjection to Christ 
that He might bring them into subjection to God. 
Therefore, when that is accomplished He will surrender 
Himself and his kingdom unto the Father. ' And when 
all things shall be subject unto Him, then shall the Son 
also Himself be subject to Him who luad^ ^ ^Scm^^ 
subject unto Him, that God may \)© a\\ in «5X2 
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sERM. XV. Now, in this passage a truth of the deepest interest and 
s^ifordinioco. Hioment is revealed to us, namely, that the kingdom of 
Christ, in its beginning and its completion, has for its one 
great end the glorification of the Father by the Son. 
Therefore, when that kingdom shall have reached its 
culmination in the subjection of all things to God, then 
He to whom it has been given will not retain it as its 
king, but deliver it up to the Father. Hence, the reign 
of Christ as the Son of Man will not like that of earthly 
kings endure when but only till He shall have put all 
enemies under his feet, being then absorbed into the all- 
pervading majesty of Him for whose glory, from first to 
last, it was carried onward. The kingdom of Christ, this 
passage teaches us, is to be consummated by the subjection 
of all things to God. 

There can be no question then, so far, if these words of 
St. Paul are to be taken in their plain and obvious sense, 
that ultimately all things are to be brought by the Saviour 
King into subjection unto God, all things without any 
exception. That, so far, cannot be disputed. True, some 
will reply, we quite admit that ; there can of course be no 
question but that ultimately all things shall be subjected 
unto God, but the question is what does that mean? 
And what, I would ask, can it mean but that at the last, 
all hostile influences being overcome and death itself 
brought to nought, all shall be brought into a state of 
willing surrender and loyal submission to the will of God ? 
Nothing short of this, it seems to me, would be either an 
adequate or suitable interpretation of the Apostle's words. 
This interpretation alone seems to me consistent and 
reasonable. It is said that when all things shall have 
become subject to Him, then shall the Son also Himself 
be subject. Are we not to understand the word '. subject ' in 
a like sense in both cases ? When it is said that Christ 
shall give up the kingdom to God the Father and be 
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subject to Him, does it not mean willing surrender, loving serm. xv. 

and loyal submission; and when it is said that He will " 

do this after all has been made subject to Him, does it 

not mean that in the end He will bring all things into 

like subordination? Will any end but this fulfil the 

prayer, * Thy kingdom come ; thy will be done on earth 

as it is done in heaven' ? There are those who tell us that 

Christ will, indeed, subdue all things unto God, but that 

it will be by the power of his grace in bringing some to 

love and obey God, and by the power of his wrath in 

crushing down into everlasting perdition those who resist 

his will. And can that, with any propriety of language, 

be called a making all things subject, which consists in 

part in leaving untold myriads of the souls which God 

made and which Christ died to redeem in hopeless 

misery and raging rebellion ? If this be the meaning of 

bri^ging all things into subjection to God, then where is 

the victory of Christ's kingdom over evil ? It may be a 

conquest over evil-doers, but where is the triumph over 

evil itself? If this be the true interpretation of the 

passage before us, then how is that design of Christ's 

manifestation to be realised, namely, to destroy, to bring 

to nought, the works of the devil? If this passage 

is so to be understood, then how are we to understand 

what St. Paul says to the Colossians, *that it pleased 

the Father that in Christ should all fulness dwell, and 

having made peace by the blood of his cross, by Him 

to reconcile all things to Himself? How, too, is that 

purpose of the ages to be accomplished, of which St Paul 

tells the Ephesians, namely, * in the fulness of the times 

to gather up together again in one all things in Christ ' ? 

Once more, if the making all things subject be not the 

bringing all into holy and loyal submission to God, then 

what can St. Paul mean when he tells the PhiU^^\a»a. 

that because of Christ's obedience \rato dife^JSck^ ^^^-^ "v^^ 
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SERM. XV. death of the cross, ' God highly exalted Him and gave 
Him the name which is above every name, that in the 
name of Jesus every knee should bow, and that every 
tongue should confess that Jesus Christ is Lord, to the 
glory of God the Father ' ? 

I have yet a few more things to say on this subject, but 
in the present sermon there is but one more point on 
which I can touch. In the prophecy of Daniel the 
dominion given to Messiah is described as an everlasting 
dominion, which shall not pass away; and in the an- 
nunciation of the angel to the Virgin Mary, it is said that 
of the kingdom to be given to Jesus ^ there shall be no 
end.' Yet, as we have seen, St. Paul declares that in the 
end the Son will deliver up the kingdom to the Father. 
There is certainly some apparent discrepancy here. But 
I think we must understand that whereas in the one the 
abiding and enduring result of the kingdom of. the Son is 
asserted, in the permanent and everlasting establishment of 
righteousness and truth, in the other the cessation of the 
special character of it as mediatorial is declared. As a 
victory over evil, the kingdom of Christ will have no end, 
though, when that victory has been finally achieved. He 
will cease to reign as the Son of Man, for He is to reign 
till He hath put all enemies under his feet. In antici- 
pation, then, of this victory of good over evil, assured that 
the purpose of the kingdom cannot fail, but that it must 
culminate in the complete and universal triumph of the 
Saviour King, let us ascribe unto Him all glory and 
majesty, dominion and power, both now and for ever. 
Amen. 
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SERJION XVI. 

THE PREACHING OF CHRIST TO THE SPIRITS IN PRISON. 

* For Christ also hath once suffered for sins, the just for the unjust, that 
He might bring us to God, being put to death in the flesh, but quickened 
by the Spirit ; by which also He went and preached unto the spirits in 
prison, which sometime were disobedient, when once the long-sufl^ering of 
(iod waited in the days of Noali, while the ark was a preparing.' — 1 Peter 
iii. 18—20. 

Among the various questions that present themselves for seem. xvi. 

discussion, in connection with the subject which we have 

now under consideration, one of the most interesting and 

important relates to the dead. As to those who prior to 

the second coming of Christ shall have departed this life 

in God's faith and fear, we know that they are at rest from 

their labours, rest from the infirmities and pains of the 

body, rest from the conflicts and sorrows of sin. Away 

from their home in the body, their spirits are at home 

with the Lord in the paradise of souls, their bodies 

sleeping in Jesus, waiting for the resurrection, when 

that which was sown a natural body shall be raised 

a spiritual body, suited to the capacities and fitted to 

become the organ of the renewed spirit. That, even as 

to the saints, the intermediate state between death and 

the resurrection will be one of progression I firmly believe, 

and on that point I shall have something more to say in 

my next sermon. But what of those who die in either 

utter ignorance of the truth as it is in J^'svs*^ <s^ Ssjl 

conscious rejection of it ? If ultimateVj «X\. \X\\xv^ ^st^ V^ 
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be reconciled unto God, if the kingdom of Christ is to 
eventuate in the restitution of all things, then it is 
evident in regard to those who are not saved from sin and 
brought to God in this life, there must be some provision, 
for their rectification and restoration in an after-state of 
existence. Let it be admitted that Holy Scripture does 
most clearly and distinctly teach that all things in heaven 
and earth are to be gathered up again into one in Christ, 
and that by Him everything is to be brought into sub- 
jection to God, that in his name every knee is to bend 
and every tongue to confess that Jesus Christ is Lord to 
the glory of God the Father ; let this be admitted, and I 
do not see how the inference can be escaped that, even 
though there were no specific revelation on the pointy 
there must be some provision hereafter for the reconcilia- 
tion and restoration of those who in this life have not 
been reconciled and restored. 

But apart from such inference have we, it may be 
asked, any sort of direct intimation in the Lispired Word 
to warrant the idea ? I think so, and that in the passage 
before us, wherein St. Peter tells us how Christ went and 
preached to the spirits in prison. This passage has, 
indeed, been usually regarded as one of peculiar difficulty 
and mysteriousness, and a too common mode of treating it 
has been to try and make it mean almost anything but 
what it does mean, if taken in the simple literality of its 
words. No doubt to those who hold that death ter- 
minates the possibility of salvation, that what a man dies 
that he will be to all eternity, that, to use their own 
expression, misapplying and misquoting a passage in the 
book of Ecclesiastes which has nothing whatever to do 
with the matter, * As the tree falls, so shall it lie ;' no 
doubt to those, I say, who utterly discard the idea of. any 
remedial process after death in the ages to come, this 
passage in St. Peter is one oi a\mo%\> iw&xr^^T^ble difiS- 
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culty, because, as they cannot help seeing, it certainly serm. xvj. 

does speak of a preaching to spirits in another state of 

existence. 

Now, without taking note of the yarious interpretations 
which have been given of this passage, let us examine it 
for ourselves, and endeavour to get a clear understanding 
of what it really does say. And looking, first, at the 
connection of the passage, we observe that it comes in 
as a confirmation by the Apostle of his exhortation to 
Christians as to their right behaviour under persecution. 
To make the meaning more clear to you, I will offer you 
a short paraphrase of the whole passage, beginning at the 
14th verse. If, he says, you have to suffer on account of 
righteousness, then is yours the blessedness which Christ 
spoke of when He said. Blessed are they which are 
persecuted for righteousness' sake, for theirs is the king-, 
dom of heaven. Do not be affected with the fear with 
which your persecutors seek to inspire you, nor let your 
hearts be troubled, but in your hearts sanctify Christ as 
Lord, making this your anxiety, to keep his temple pure, 
so shall no other care disturb you. So far from being 
afraid of men, be ever ready to give them an answer, 
when they ask you for a reason of your hope, in a meek 
and reverent spirit and with a clear conscience, so that in 
the matter wherein you are spoken against, they who 
traduce your behaviour as Christians may be ashamed. 
For if it be the will of God that you should be subjected 
to suffering, it is better that ye should suffer for doing 
well than as evil-doers. And that ye should suffer is not 
to be counted a strange thing ; nay, ye ought rather to 
think it a blessed thing to suffer for well-doing, after the 
example of your Master, because Christ also suffered once 
as a sacrifice for sins, a righteous one on behalf of un-* 
righteous ones, in order that He might bim^ m^ V^vkc^^^'^ 
near to God, ' being put to death, indeed, m V5aft ^«^>\s^ 



138 The Kingdom of Clirist 

sKriM. XVI. made alive in the spirit (not * by the Spirit/ as in the 
English version) ; that is to say, suffering death as far as 
the flesh was concerned, his body being put to death upon 
the cross, but continuing to live in respect of his spirit, 
which did not die, but passed from the body on its dying, 
and descended into hell, i.e., Hades, the place of disem- 
bodied spirits, * in which also,' says the Apostle, i.e., in 
his spirit, ' He went and preached to the spirits in prison.* 
It is upon this passage, in no inconsiderable degree, 
that that article of our Creed depends, ' He descended 

rs.xvi. 10. into hell,' as also upon that prophetic utterance, *Thou 
wilt not leave my soul in hell,' which this Apostle, in his 
sermon on the day of Pentecost, expounded as referring to 
the same. It is also in allusion to this that St. Paul says 

Ephes. iv. 9. to the Ephesians, * Now that He ascended, what is it but 
that He also descended first into the lower parts of the 
earth,' But in the passage before us we have not only 
the fact of our Lord's descent into Hades declared, but also 
the objeet, or at least one object, of it stated, namely, that 
He went and preached to the spirits in prison, which were 
once disobedient, when the long-suffering of God was 
waiting in the days of Noah, while the ark was being 
prepared. 

Now what these words mean, I think I cannot better 
put before you than in the words of the late Dean Alford 
in his commentary on this passage: — 'With the great 
majority of commentators, ancient and modern, I under- 
stand these words to say, that our Lord in his disembodied 
state did go to the place of detention of departed spirits, 
and did there announce his work of redemption, preach 
salvation in fact to the disembodied spirits of those who 
refused to obey the voice of God when the judgment of 
the flood was hanging over them.' Here, however, a 
question arises why these only should be mentioned ? Of 
all the spirits in the unseen ^oi\d, ^ete these the only 
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ones to whom Christ preached ? We cannot think so ; for serm. xvi. 
while a reason is apparent for these being specially 
mentioned, no conceivable reason can be assigned for the 
preaching of Christ being restricted to them. That they 
in particular should be mentioned is, I think, to be 
accounted for from their immediate connection with that 
type of baptism which follows, and on which the Apostle 
speaks with such marked emphasis. Moreover, they were 
eminently a representative instance, they the closing 
generation of the old world, they who for one hundred and 
twenty years had disregarded the preaching of Noah, and 
had not fled from the wrath to come of the threatened 
deluge. It is not here only that the antediluvian sinners 
are singled out for special mention. Our Lord refers to 
them as a type of the state of the world immediately 
before his second coming, and in his next epistle St. Peter 
again refers to them as a conspicuous instance of God's 
tremendous judgment ; that * old world,' which He spared 2 pa. a. 5. 
not, * bringing in the flood upon the world of the ungodly.' 
Yet it is these notable sinners who are specially men- 
tioned as having been preached to by Christ on his 
descent into Hades. If to these, then surely unto all, may 
we believe, was the announcement made, more especially 
when this same Apostle in the next chapter explicitly 1 Pce. w. e. 
declares, in view of the judgment hereafter to be held 
by Christ on living and dead, that to dead men also was 
the gospel preached, that they might indeed be judged 
according to men as regards the flesh, but might live 
according to God as regards the spirit. 

Whether, however, it was only to those spirits in prison 
who once were disobedient in the days of Noah, ot 
whether it was to aU of them that Christ went and 
preached, this much remains indisputable, that to some the 
finished atonement was announced and salvatlo\^ ^^^« 
claimed. Be they few or be they ma^vy^Vo dead (me'^Nav^a. 
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sERM. XVI. the gospel preached, as St. Peter distinctly states. The 
one instance given is enough to prove that death does not 
absolutely and necessarily cut off the means and possi- 
bility of salvation, that there is such a thing as mercy 
beyond the grave, that in those who have passed away 
thete is a capacity for repentance and jfor faith, otherwise 
the preaching to them had only been a mockery. 

And when we consider the gracious purpose and signifi- 
cance of Christ's visit to Hades, it helps us to understand 
what else would seem a strange interruption to continuity 
Ephet. iv. 9, 10. of thought in that passage already referred to, in which 
St. Paul speaks most clearly of Christ's descent into 
hell. He is dwelling mainly on the gifts that had been 
bestowed on the church by her risen and ascended Lord. 
But that word * ascended ' leads him to pause abruptly. 
Men were not to think that the work of Christ was 
limited to that which followed his ascension. * Now 
that He ascended, what is it but that He descended first 
into the lower parts of the earth. He that descended is 
the same also that ascended up far above all heavens, that 
He might fill all things.' Hades, as well as the heaven of 
heavens, had felt the glory and the blessing of his 
presence. In his name had bowed knees, not only of 
men on the earth or of angels in heaven, but of those 
who were (as it was thought) beneath the earth, the spirits 
. of the departed.* 

And what we are thus led to by the intimations of 
Scripture, more or less distinct, is just what analogy would 
lead us to expect. Prior to revelation, all our thoughts of 
a life to come rest on our belief in the law of con- 
tinuity. We are living, conscious beings, capable of 
willing, thinking, loving, acting up to the hour of death. 
What is there in the fact of bodily death that should lead 
us to think that it puts an end to that conscious and 
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energetic life of the soul? And if the soul's existence sebm. xvi. 
continues, must we not think of it as passing into its 
new phase of being with the same capacities, with the 
character plastic and capable of reformation, in the same 
measure as at the hour of death ? * 

Then, too, the conclusion, which both the intimations 
of Scripture and the argument from analogy appear to 
sanction, seems alinost to be necessitated by the facts of 
the case. Think of the countless myriads who have 
passed away without so much as having heard of the 
name of Christ, of in any way coming within the offer of 
salvation. Do we believe for a moment that they are 
hopelessly lost, consigned to irremediable perdition, be- 
cause in this life no opportunity was given them of 
accepting the truth ? If we do not believe this, then must 
we believe that after death there is some provision of 
divine mercy to bring these poor souls within the range 
of salvation. And if to those who had been disobedient 
in the days of Noah, how much more to these spirits in 
prison may we believe shall be the gospel preached. Or 
take another case, such as even in Christian England often 
occurs, and such as, when a curate in a large London 
parish, often fell under my own observation. Here is 
one who, born of parents themselves steeped in crime, 
was from his infancy associated with all that is vile, and 
familiar with every sort of evil. Growing up, physically 
and morally, under demoralising influences, ever breathing 
a depraved and depraving atmosphere, the moral sense 
never evoked, subjected to no checks but such as the 
terror of human law supplied, checks that so far from 
ameliorating rather nelped to brutalise and harden, this 
wretched being passes on from one stage of crime to 
another, till at last, perhaps, his life is terminated by a 
death at the hands of the ministers of the law* Wcsa^ 

♦ See Plumptie's SermoTi. 
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SEEM. XVI. becomes of that unhappy soul ? Damned for ever in hell 
fire, says stern orthodoxy. He that can receive that 
ruthless dictum, let him receive it. For my part I 
cannot, when I remember that the Great Father made 
that soul, and that the Great Kedeemer died for dt 
Kather do I rejoice to believe, and to believe it, as I 
think, on grounds both of reason and revelation, that 
beyond the grave there is a remedial process, though one 
indeed of many stripes, that shall rectify and repair the 
terrible anomalies of the present life, and thus that the 
love of the Great Father, who willeth not that any should 
perish, and the grace of the Great Eedeemer, who died the 
just for the unjust, to bring them unto God, shall triumph 
even over this aggravated form of evil, and destroy this 
work of the devil. 

And, here, may we not be permitted to indulge the 
thought that as the Lord Jesus in his spirit went, in the 
interval between his death and resurrection, and preached 
to the spirits in prison, so possibly that this may form 
part of the blessed occupation of the saints in Hades. 
They rest, indeed, we are told, from their labours, so far as 
weariness is connected with them, and yet their works do 
follow them. May it not be that the work in which they 
delighted here, that of winning souls, shall follow them 
there ? ' If,' it has been well observed, * if the future is to 
be the development and continuation of the present, if we 
are not to pass from a life of ever- varying relations with 
our fellow-men, each bringing with it opportunities for 
self-discipline and for serving God, to an absolute isola- 
tion, may we not go yet one step further and believe, as 
some did in the earliest ages of the church, and as others 
have thought of late, that those whose joy it has been in 
life to be fellow-workers with Christ, in leading many to 
righteousness, may continue to be fellow-workers there, 
and 80 share the life of angels \xv \J\elx '^otk of service as 
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in their ministries of praise ? The manifestation of God's serm. xvi. 
righteous judgment and of his changeless love may thus, 
using men and angels as his instruments, help to renew 
throughout his universe all who are capable of renewal. 
These things lie behind the veil, and we see but as in a 
glass darkly ; but that thought of the developed energies 
and ripened growth of the saints of God is at least truer 
to the laws of our spiritual life than the belief in a 
dreamless sleep till the morn of the resurrection, or in 
long ages passed in self-centred contemplation, or even 
in the ceaseless utterance of the great Hallelujah of the 
spirits before the throne.'* 

It may possibly be urged as an objection to this view, 
that in his parable of the rich man and Lazarus our Lord 
puts these words into the mouth of Abraham : * Between 
us and you there is a great gulf fixed, in order that they 
who wish to pass from hence to you may not be able to do 
so, nor that those from tlience may pass to us.' But I 
conceive that this is descriptive of Hades before that 
Christ Himself visited it to preach to the spirits in prison. 
Even then, be it observed, our Lord's words imply tliat 
there were those on Abraham's side who wished to pass 
but could not ; for the blessed work of ministering in this 
way was to be initiated by the Lord of Life Himself after 
his atonement was finished, when, while his body was lying 
in the tomb, He passed in his spirit into the • unseen 
world, to preach to the spirits there, so continuing and 
completing the work He had been doing on earth, of 
seeking and saving that which was lost. 

My Brethren, strange and startling as possibly much 
that 1 have this evening said may seem to some of you, 
let me tell you that this view of Christ's descent into hell 
was the belief of Christendom for ages, till it became 
obscured, distorted, and overshadowed by the dark fancies 

* See Plumptre's Seimoii!^ 
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8EBM. XVI. and corrupt practices of the Komish theory of Purgatory. 
" Even at the Eeformation it retained its hold in a measure 
on our own church. This at one time was the authorised 
formal exposition of the words, * He descended into hell.' 
The paraphrase, which turned the Creed into a hymn, 
taught men that the end and purpose of that descent was 
that Christ the Lord might be 

* Of them, who long in darkness were, 
The true light of their hearts/ ♦ 

Nor has it been without witness in our own day, a 
witness that, thank God, is day by day increasing, as men 
are learning to recognise the universal Fatherhood of God. 
Very beautifully is the idea, in part, embodied in the 
hymn for Easter Eve of Keble, saint and poet, with whose 
words this sermon may be appropriately concluded. Con- 
templating at first the Lord Jesus as sleeping *a silent 
corpse in funeral fetters wound,' he breaks away from that 
thought as poor and unsatisfying, and cries, 

* Sleep'st Thou indeed, or is Thy spirit fled, 

At large among the dead ? 
"Whether in Eden howers Thy welcome voice 

Wake Abraham to rejoice. 
Or in some drearier scene Thine eye controls 

The thronging band of souls ; 
That as Thy death won earth, Thine agony 
Might set the shadowy world from sin and sorrow free.* 

* See Plumptre's Sermon. 
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SERMON XVIL 

TEE INTEBMEDIATE STATE. 
*For all live unto Him.' — LrKE xx. 38. 

* He descended into hell.' On this subject we spoke in serm. xvh. 
the last sermon, with reference both to the fact of our 

Lord's going down into Hades and to the purpose, or at 
least one purpose, of it. It will be well, however, that we 
should yet a little further inquire what the Scriptures 
teach concerning the intermediate state. On the resur- 
rection of those who have fallen asleep in Jesus the 
Inspired Word is abundant in its revelations. But what 
of the state between death and the resurrection ? How 
fares the disembodied spirit in the interval between its 
putting off the body of corruption and its putting on the 
body of immortality ? Who has not more or less pondered 
this question, and longed to pierce the veil which hangs 
between us and the world of spirits ? With what deep 
and almost painful interest the thought presents itself, 
when any dear to us have passed away from our sight 
and fellowship, and the place that knew them knows them 
no more. Then, unspoken perhaps, but within how intently 
mused upon, does the question again and again recur, 

* Where, what are they now ? The body we have buried 
out of our sight, for it was no longer they ; but they them- 
selves, where are they now and what is their state ?' 

Can any answer be given to t\na mc^vra^'t "V^ wv^c^ 
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SERM. XVII. revealed concerning the intermediate state, or is it idle 
and presumptuous to speculate upon the condition of 
departed souls ? Not much, I grant, is disclosed in Holy 
Writ on this subject, yet more, I think, than many suppose, 
and quite enough to warrant our taking it as a topic of 
discourse. It behoves us, indeed, to take heed that we 
intrude not into God's secrets, or attempt to be wise 
above that which is written ; yet is it no less incumbent 
on us to be wise up to that which is written ; and though 
it were wrong to dogmatise where the revelation is but 
partial, yet may we lawfully make the fainter intimations 
of the Inspired Volume a matter of inquiry and meditation, 
as well as its broader and distincter statements. I con- 
sider myself justified, then, in laying before you what 
Scripture seems to me to tell us concerning the inter- 
mediate state of souls. I trust I shall speak with the 
modesty and difiSdence that such a subject demands, and 
it will I hope be seen that, as it is one of unquestionable 
interest, so it is one not without practical use and edifica- 
tion. 

And, first, let us have it in our minds that there is an 
intermediate state; a state, i.e., between death and the 
resurrection, which is neither the glory promised on the 
one hand, nor the punishment threatened on the other. 
Certain as this is, it is singular how much it is ignored 
or virtually denied by even orthodox Christians. What is 
more common than to hear departed saints spoken of as 
having gone to heaven or as being in glory? But not 
until body and spirit have been reunited will they be 
perfected in bliss. Not until after their resurrection and 
the coming of Christ will any either enter into glory or 
receive the due reward of their deeds. When Christ 
their life is manifested, then shall the saints be manifested 
with him in gloiy. 
Of the locality of this intermediate state we can say 
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next to nothing. We may just notice that in speaking ssrm. xvn. 

apparently of our ford's descent into the world of spirits 

St. Paul says, *Now that He ascended, what is it but that 

He also descended first into the lower parts of the earth ?' 

(et9 ra Karwrepa t^9 7^9«) It was underneath the earth 

that the Jews fixed the abode of the departed, and so far 

St, Paul seems, by using this expression, to countenance 

the notion ; as also when he speaks of things in heaven ' 

and things on earth and things under the earth. But these 

expressions are too vague to found any definite opinion on 

them, as to the locality of the intermediate state. 

But when we come to the names and description of 
this intermediate state, we tread on firmer ground, though 
even then the very appellations given to it indicate the 
dim mysteriousness that broods over it. The Hebrew 
name is Sheol, which is rendered in Greek by the word 
Hades, which means the unseen or invisible. In the 
English Version of the Bible this is translated hell, which 
is derived from an old Saxon word meaning *to hide.' 
This term, therefore, imports the hidden state. But here 
I must remark that the word hell is used in our Author- 
ised Version of the New Testament in two different senses, 
and as a translation of two different Greek words, now 
of one and now of the other. Sometimes it stands for the 
place of perdition, and is the rendering of the word 
Gehenna, as in the following passage, *Ye serpents, ye muu. xxm. 33. 
generation of vipers, how can ye escape the damnation 
of hell ?' In the majority of instances it is the rendering 
of Hades, as when St. Peter applies the language of David 
to our Lord, *Thou wilt not leave my soul in hell, neither ps.xvi, 10. 
wilt Thou suffer thine Holy One to see corruption ;' or Acts a. 27. 
as when it is said that Christ has * the keys of death and 
of hell.' In this sense it is used in the Creed. 'He 
descended into hell,' i.e., into Hades. This, tlA.^\i, Sa» Ni!^\^ 
name by which Holy Scripture desigiia\«a >Jti»X, SxcqV^^^^ 
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region, whither after death the spirits of all men, good 
and bad alike, are gathered, awaiting the judgment of the 
great day. 

But here we must observe a distinction. Into Hades 
all souls are gathered, the good and the bad. But there 
is separation between them. This is clearly intimated 
in our Lord's parable of Dives and Lazarus. While, 
then, Hades denotes the whole region of disembodied 
spirits, we are led to believe that it consists of two great 
compartments or divisions, occupied respectively by the 
just and the UDJust. To distinguish the former of these, 
the abode of the happy dead, the Jews called it Abraham's 
Bosom or Paradise, both of which names our Lord made 
use of, the firet when He described Lazarus as carried by 
angels to Abraham's Bosom, and the second when He 
said to the thief upon the cross, * This day shalt thou be 
with me in Paradise.' 

Having ascertained thus much concerning the unseen 
world of departed spirits, let us now inquire what Scripture 
intimates as to their state and condition in it. And, first, 
we gather that it is one not of insensibility but of con- 
sciousness. True, the departed are said to be asleep, but 
tliis is descriptive of the body, not of the spirit. Even in 
our natural sleep the spirit only becomes more intensely 
active by the partial suspension of bodily functions, ranging 
wide in realms of thought and mounting to heights of 
imagination, of which it is incapable when the body is 
awake. Shall we, then, think that when delivered from 
the burden of the flesh the spirit passes into insensibility, 
or rather that it becomes more intensely conscious, more 
unfettered in its powers ? Surely the mere reason of the 
case suggests the latter, and Scripture unmistakably 
implies it. We may not, indeed, build a dogma or a 
theory upon a parable, yet if the parable of Dives 
and Lazarus teaches anytliimg, ceii^lTiVj it tells us that 
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the state of disembodied souls is one of consciousness; of serm. xvir. 
blessed consciousness on the part of holy spirits, of direful 
consciousness to the unholy ones. * Son, remember,' said 
Abraham to Dives. Where there is the faculty of re- 
membrance, there cannot but be consciousness. But, 
in truth, is it not placed beyond all dispute by the words 
of our Lord, in reply to the Sadducees who denied a 
resurrection? Long after they had departed this life, 
Jehovah called Himself the God of Abraham, Isaac, and 
Jacob. Now God is not the God of the dead but of the 
living ; they therefore, though dead, are yet the living, 
for all live to Him. *A11 live to Him.' Mark these 
words, for they not only assert the continued existence 
of the departed saints, but they suggest the nature of it. 
They live ; it is a real and conscious existence, then ; they 
live unto God. Do not these words seem to imply some 
peculiarity and eminency of life, that they have been 
brought into closer contact and communion with the 
Father of Spirits ? The saints on earth live to God, and 
yet we say of them when they die that God has taken 
them to Himself, meaning thereby that He has taken them 
into more immediate consciousness of and communion 
with Himself. And was it not just the thought of this 
that made St. Paul feel that to die was gain ? And yet to phui^. i. ai. 
him to live was Christ ; how then could he gain by dying ? 
Surely in this way, that the spirit, divested of its vile 
body, should be capable of and come into nearer contact- 
with the Lord. Therefore, though willing to abide in pmxp. %, 23, 24. 
the flesh for a while, for the sake of his converts, his 
desire was to depart and to be with Christ, as being far 
better. The Christian believer is in this life privileged 
to have communion with God, yet with reference to the 
more immediate access enjoyed by the disembodied spirit 
does St. Paul say that to be at home in the body is to b^'LOw •^«^^^- 
away from our home in the LoxA, axi^L \)ciet^iox^^^is^'^£^ 
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SERM. xvn. willing to go from the home in the body and to come 
to his home with the Lord. 

Further, we learn from Scripture that the intermediate 
Rep. xiv. 13. state is one of rest. * I heard a voice from heaven,' says 
St. John, ' saying, Write, Blessed are the dead which die in 
the Lord from henceforth : yea, saith the Spirit, that they 
may rest from their labours.' Yes, it will be rest. Eest 
from the toils and turmoils of this life, rest from its cares 
and anxieties, rest from the infirmities and corruptions of 
the body, rest from the assaults of Satan and temptations 
to sin. There the wicked cease from troubling, and there 
the weary are at rest. Then, they can no more die. 
Therefore are they free from all that fear of death which, 
though stripped of its sting to them that are in Christ Jesus, 
still looms before us grim and ghastly. They can no more 
die, but are waiting only for their perfect consummation 
and bliss on the redemption of the body from corruption 
and its reunion with the spirit. 

The life then of the sainted dead, we may believe, is 
one of blessed hope and holy expectation ; and if, as 
before said, it be one also of nearer communion with God 
and Christ, we may believe it to be a life of progress and 
development ; a state in which the affections of the soul 
and the faculties of the spirit are growing, maturing, 
ripening for the final and eternal inheritance. And may 
we not further think that the life of the saints in Paradise 
is one also of mutual recognition and more perfect com- 
munion with each other? For if now they have com- 
munion, but often jarred and interrupted by differences 
of thought and feeling, shall not that communion be 
continued, only mo^e perfectly in a more perfect state, 
even as their present fellowship with the Father and the 
Son will then be closer and more complete ? 

To sum up, then, what Scripture reveals, or leaves us 
to infer, concerning the inteimediate state of the saints in 
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Hades, we gather that it will be a life of intense and sebm. xvn. 
blissful consciousness; a better life than this; better as 
being nearer to God, better as emancipated from all weak- 
ness and wickedness incident to the body; a life free 
from fear and full of hope ; a deathless life ; a life of closer 
communion with each other ; a life of moral progress and 
spiritual advancement towards and in preparation for the 
perfect state. For, though blessed are the dead which 
die in the Lord, yet is it not completed blessedness. 
Happy as is their intermediate state, it is but preliminary 
to the perfect one, when they shall get back their bodies 
glorified. The glorification of the body is necessary to. 
constitute complete redemption. As he originally came 
forth from the hand of his Maker, man was a being of 
spirit and soul and body. Each alike was deteriorated by 
the Fall. For the spirit and soul to be perfected without 
the body would not be a complete redemption. Body, 
soul, and spirit, alike redeemed and glorified, is to be the 
perfect humanity of heaven. Therefore the spirits of just 
men made perfect are waiting for this final perfection. 

Meanwhile they live to God, they rest in Christ, till 
it shall please Him, having accomplished the number of 
his elect, to reclothe them with a body, a spiritual body, 
after the likeness of the body of his own glory. Then, 
indeed, shall they be perfected for ever. Then beholding 
his face in righteousness, and reflecting in their own its 
light and love and beauty, shall be realised in full the 
prophetic yearning of the Psalmist, * When I wake up p*. xvh. n. 
after thy likeness I shall be satisfied with it.' 

We have spoken of the holy dead. But what of them 
that have not died in the Lord ? Of them Holy Writ 
saith but little. It is of the resurrection of those who 
have fallen asleep in Jesus, it is of the state of those in 
Paradise, that Scripture chiefly speaks. Yet v?^ ^^\s^<evsv- 
ber how the Lord Jesus tells us oi ona vi\io \s^"^a.^^'e» 
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SEBM. XVII. lifted up his eyes, being in torment. So terrible was the 
anguish of that unhappy spirit, that it is set forth under 
the figure of burning flame. And oh ! it is not hard to 
conceive, that if great the blessedness of the sainted 
spirits, deep must be the wretchedness of unholy ones. 
If intensified consciousness, if vivid remembrance are 
elements in tlie joy of the one, equally must they be ele- 
ments in the misery of the other. If nearness to God, 
rest in hope, communion with each other make up the 
calm blessedness of the first, how deep the unrest and 
sadness of that soul which neglected or refused the great 
salvation, and lived without God in the world. O careless 
sinner, stand thou in awe and sin not. 

Finally, let us all remember that Christ died and rose 
again, that we might rise from the death in sin to the 
life of righteousness. Let the love of Christ constrain 
us to be holy, the love of Him who for us went down 
into Hades, and abode there for a while as Himself a 
disembodied spirit. Ah, blessed thought ! Christian^ be 
not afraid to think of that world of spirits. Jesus went 
before. He holds the kev of it, and there will He be 
with thee. All live to Him. To this end Christ both 
died and rose and revived, that He might be Lord both 
of the dead and the living, that whether we wake at 
whether we sleep we should live together with Him. 



Its Foreshadomnffs in the Law. ^ ^ 153 



SERMON XVm. 

F0RESHAD0WING8 OF CHBISTS KINGDOM IN THE LAW. 

' Think not that I am come to destroy the law or the prophets ; I am 
not come to destroy, but to fulfil/ — Matthew v. 17. 

Before bringing to a close this course of sermons on the sbbm. xvm. 

kingdom of Christ, it behoves us to inquire what pre- " 

intimations concerning it are to be found in the Levitical 

law, that law of which with such marked emphasis our 

Lord declared *It is easier for heaven and earth to pass, Lukexvi.ii. 

than one tittle of the law to fail.' Looking to the 

prophetic and prefigurative character of that law, such 

preintimations we should certainly expect to find in it, and 

our discussion, therefore, would be obviously incomplete 

without an inquiry in this direction. Nay, more, if the 

law is indeed, what the epistle to the Hebrews shows it to 

be, a shadow of good things to come, and if we fail to 

discover in it any typical confirmation of those conclusions 

at which, in the foregoing sermons, we have arrived 

concerning Christ's kingdom, then we are free to confess 

that- the accuracy and soundness of these conclusions 

would be very seriously impugned. 

In entering upon this inquiry it is important that we 
should at the outset mark the full and strong significance 
of our Lord's words. Eepudiating the notion, probably at 
that time current, that He wished to invalidate the law 
and the prophets, He desires his disciples not to suij^e.^ 
that He had come to bring to iio\ig\i\i \Xi^ ^aw ^vsA *^^ 



154 The Kingdom of Christ : 

8EBM. xvni. prophets ; on the contrary, He had come, He declares, not 
to destroy them but to give them Ml accomplishment or 
realisation. Then, by way of solemn asseveration on the 
point, He adds, * For verily I say unto you, till heaven and 
earth pass, one jot or one tittle shall in no wise pass away 
from the law until that all shall be brought to pass.' No 
language could be stronger or more decisive than this, and 
nothing can be clearer than that every part of the law, 
however minute, was in some way or other, at some time 
or other, to have realisation. 

Now, although a considerable portion of the law, as 
shown in the epistle to the Hebrews, has already had 
fulfilment in the sacrificial death of Christ and, having 
obtained eternal redemption, in his entering into the holy 
place of the upper sanctuary, there to make intercession 
for us, still it is quite evident that much of it has not yet 
found complete realisation. Indeed, it is with the law as 
with the prophets. While of these so many predictions 
have been fulfilled in the first coming of the Lord, and in 
the setting up of his kingdom, yet very many await their 
accomplishment at his second coming, and in future 
developments of that kingdom. So, in like manner, not a 
few of the types and symbols of the law, not having as 
yet been realised, or only partially so, remain to be 
fulfilled in the ages to come, to which, indeed, they refer, 
Leo. axwu. 9-11. and of which they are adumbrations. Take, for instance, 
the law of the first fruits, in accordance with which a 
sheaf of the ears of corn was presented to the Lord before 
the gathering in of the crop. Now the immediate 
significance of this act was that by it, in the first place, 
the Israelites dedicated and consecrated the whole produce 
of their field to the Lord, and in the second place that 
these first fruits, so presented to and accepted by Gkni, 
became to them the earnest and pledge of the forthcoming 
harvest But it had an nlteiiox «v^ifi.Q»xice^ as St. Paul 
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shows when he calls Christ, as risen from the dead, ' the bbbm. xvra. 
first fruits of them that slept/ and as St. James shows i cor. xv. 20. 
when he speaks of those begotten of God by the word ofjameiuis. 
truth as *a kind of first fruits of his creatures.' In the 
resurrection .of Christ, then, this type of the law received 
its first fulfilment. The day of his resurrection was the 
very day of the offering of the first fruits, for they were 
presented on the morrow after the sabbath after the 
Passover, that is the very day, the first day of the week, 
on which Christ rose from the dead. But this type has 
yet further to be fulfilled in the great harvest of risen 
ones, whereof the resurrection of Christ was the earnest 
and pledge. As the Son of Man, the Last Adam, the 
second Federal Head of Humanity, He rose from the 
dead. This harvest of life, of which his resurrection by 
righteousness was the first fruits, shall surely be com- 
mensurate with the harvest of death, of which the first 
Adam's death by sin was the first fruits. Here, then, we 
have one type of the law leading us up to that great truth, 
that as in the Adam all die even so in the Christ shall 
all be made alive. Not, indeed, that all shall be made 
alive at once and all together. There is to be a certain 
order of succession, as St. Paul tells us. * But each in his 1 c^r. »». 23. 24. 
own order or troop ; Christ the first fruits, afterward they 
that are Christ's at his coming,' after which cometh the 
end when all things are to be made subject to God. The 
saved ones of this era of Christ's kingdom, those who shall 
be found in Him at his second coming are themselves 
first fruits, and as such earnests and pledges of a harvest 
of salvation after and beyond themselves. And it is very 
interesting to notice that the law speaks of a double first 
fruits; the one a handful of ears waved before the Lord i^.a»ajm.io,ii. 
at the Passover, on the morrow after the sabbath after 
the Passover ; the other a meat offering, consisting o^ \ie«>.««^.x^.:^3s^^^: 
leavened cakes, presented on tlie momcovi ai\«t ^^ ^si^^i&s^ 
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Ex. xxiii. 19. 



Coioss. i. 18. 
Bev. i. 6. 
Heb. xii. 23. 



Rom. xi. 16. 



8EBM. xvm. after the Pentecost. Both these offerings are in the law 
distinctly called first fruits, though they are distinguished 
by a separate name, the one being called fiasheth, i.e^ 
the beginning, or Basheth Bicourim, i.e., the first of the 
first fruits, the other Bicourim. How exactly to this 
correspond those expressions in the New Testament, 

* Christ the first fruits ' (the first of the first fruits) and 

* We a kind of first fruits ; ' Christ * the beginning, the 
first-born from the dead,' and his leavened ones ^the 
church of the first-bom.' 

And surely in all this there is blessed foreshadowing of 
that truth, which we have tried to establish, of the 
ultimate ingathering of all souls into the kingdom of the 
Kedeemer. Upon this type St. Paul builds the hope and 
assurance of the conversion and restoration of all Israel. 
From the salvation of the elect, he argues, to the eventual 
salvation of all. * Ij^' he says, * the first fruit be holy,' an 
offering devoted to and accepted of God, *the lump is 
also holy ;' the consecration of the one involves and is the 
consecration of the whole. ^ So all Israel shall be saved.' 
If this use of the type by St. Paul in relation to the 
salvation of all Israel be valid, are we not warranted also 
in seeing in it preintimation of the restitution of all 
things ; in seeing in Christ, as the ^ first of the first fruits^' 
and in the saved ones, as ^ a kind of first fruits,' promise 
and prelude of the final reconciliation and consecration of 
all souls to God ? 

Turn next to the law of the First^Bom. In remem- 
brance of their great deliverance out of Egypt, when all 
its first-born were slain and their own spared, the Israelites 
were commanded to set apart all their first-bom unto 
the Lord. To these appertained special privileges and 
special duties, as shown in the duties of the Levites 
Nuwb. via. 14— who were afterwards substituted for them. The first- 

19. 

born were the priests of their respective fiamilies, and 
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as snch enjoyed the privilege of interceding for and bbbm. xvm. 
ruling over their younger brethren. On them specially Deut. xxv. 6— k 
devolved the duty of raising up seed to the dead, of re- ^^ **** ^ 
deeming a brother who had waxen poor and sold himself 
to a stranger, and of redeeming the inheritance if at any 
time it were lost or alienated. To these, too, was assigned i>eut. xxi. n. 
a double portion of all that the father had. Subsequently, 
by a special ordinance, the distinctive priestly duties of 
the first-bom were transferred to the Levites, who were 
set apart as a priestly tribe to minister before the Lord 
in the place of the first-born. * And the Lord spake unto yvmb.iii.ii^ 
Moses, saying. And I, behold, I have taken the Levites 
from among the children of Israel instead of all the first- 
bom that openeth the womb among the children of Israel ; 
therefore the Levites shall be mine, because all the first- 
born are mine ; for on the day that 1 smote all the first- 
born in the land of Egypt I hallowed unto me all the 
first-bom in Israel, both man and beast : mine shaU they 
be : I am the Lord.' It is in reference to this ordinance 
of the first-born that the title of Eirst-Bom is given to 
Christ and to his saints ; so again proving the prophetic 
and prefignrative character of the law. Christ is the 
first-bom, first out of life, as the only-begotten Son of 
God, begotten of the Father before all worlds, and the 
first-bom from the dead, that in all things He might 
have the pre-eminenee. It is as the beginning, the first- 
bom from the dead, that he is the head of the church, 
the Redeemer of the world ; for as by one first-bom sin 
and death entered, so by another first-bom they are to 
be overthrown. He, then, the great First-Bom, of whom 
the first-bom of the law were types, is the Priest and 
the Prince of men. The Priest, in that in this lower ire6. i*. ii, 12. 
sanctuary He offered himself as a sacrifice for sin, and 
in that He entered by his own blood into the upper 
sanctuary to make intercession. The Prince, in that Ea. «. 12. 
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SERM. xvm. having sat down at God's right hand in the heavenly 
^*e». ». 20-23. places, far above all principality and power and might 
and dominion, all things have been put under his feet, 
and in that He hath been given the headship over all 
things for the church, which is his body, the fulness of 
Him that fiUeth all in all. 
?om.wtt.i7. But there are those who are * joint-heirs with Christ,* as 

priests and princes. With the high priest under the 
law, the most prominent type of the High Priest to 
come, were associated the whole body of the first-bom, 
as represented by the Levitical tribe. To these were 
assigned a variety of duties, in aid of and in subordination 
to the High Priest. With Him and under Him they exe- 
cuted the work of the sanctuary, and were the ministers 
and teachers of their brethren. It is worthy of remark 
that the same word in the Hebrew, cohen, means equally 
priest and prince. Now in all this do we not see fore- 
reft. »«. 23. shadowed 'the church of the first-born, which are 
written in heaven,' the elect ones of this era of Christ's 
kingdom, the * joint-heirs with Christ,' called to be priests 
and kings, and to share with Him, as the great Priest 
on his throne, in the glorious work of reconciling and 
subduing all things to God. As the first-bom this is 
their * birthright,' their * double portion,' to be not only 
blessed in themselves but, as fellow-workers with Christ, to 
be a blessing to others, even as were their types under the 
law. In the seed of Abraham, it is promised, shall all the 
kindreds of the earth be blessed, a promise to have ulti- 
mately the most literal fulfilment, as we have before seen, 
when, after their conversion to Christ, they, whose tem- 
om. xi. 12 <fc 16. porary casting away has been the riches of the world, 
shall by their re-inclusion be life from the dead to the 
world, as 'priests to the Lord and ministers to our God' 
amidst the nations. But this we know is not to be in 
5«r. f. 16. the present dispensation. liko St* Paul, who is their 
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type,* the Jews are to be converted, not by the knowledge bkrm. xvm. 

of Christ in his humiliation, but at aud by the revelation 

of his glory, and so, like St. Paul, shall they become apostles it. bm. 19. 

to the heathen. Meanwhile, however, there is a spiritual 

seed of Abraham, even those to whom it has been given 

to believe as Abraham did the promise, and so to become 

the children of and to be blessed with faithful Abraham. 

* If ye be Christ's,' says St. Paul, ' then are ye Abraham's 

seed, and heirs according to the promise.' The promise G<a. m. 27. 

of what ? The promise not only of being blessed, as was 

Abraham, but also of being a blessing; in a word, as the 

spiritual seed, and as the first-bom of this age, to be 

priests and kings unto Christ. 

The first-bom are kings and priests now. Every tme 
Christian uses his birthright in the influence for good he 
exercises on his fellow-men, in his intercession for them, 
in ministering to them. But is this privilege of the first- 
bom restricted to the present life or to the present era of 
the kingdom ? Surely not. Under the law, after the 
sacrifice of the victim on the brazen altar outside the 
sanctuary, the Priest entered within to ofier incense. As 
the one priestly act set forth atonement, so the other 
symbolised intercession founded upon it. As thus pre- 
figured in the law, our Great High Priest, having on 
earth ofiered one sacrifice for sins, entered into the taber- 
nacle above to make intercession. The priestly work, 
which He began on earth in the body of his humiliation, 
He continued in heaven in the body of his glory. And Het, vn. 24, 25. 
shall it not be so likewise with his first-born, his joint- 

♦ trphs vvoriiroocriv rSov fjieXKSvrtov triareieiv, * for a pattern, an admnbra- 
tion (see LiddeU and Scott* s Lexicon) of those who shaU hereafter believe.' 
As * one bom out of due time/ and as having been suddenly converted to 
Christ by a sight of his glory, St. Paul is a type and earnest of what shaU 
be wrought on Israel, when they shaU be bom agaui in a day at the 
appearing of the Lord in his glory. See Igaiah Ixvi. 5—22; Zech. 
zii. & xiv. 
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8ERM. XVIII. heirs ? If now in their present bodies of humiliation 
1 Pet. a. 6. they exercise their birthright, shall they not much more 
do so when, at the coming of the Lord, those bodies shall 
1 Pet Hi. IS A 19. be changed into the fashion of the body of his glory? If 
after his death Christ passed into Hades to preach to the 
spirits in prison, if after his resurrection and ascension 
He continued to exercise his ofiSce in yet greater manifes- 
tations of grace, does it not warrant the hope that the 
death and resurrection of the first-bom, his joint-heirs, 
shall introduce them to fuller and wider exercise of their 
birthright as priests and princes? Unless this be so, 
what means that apocalyptic song of the redeemed before 
nev. V. 9. the throne, in praise of the Lamb, * Thou wast slain and 

hast redeemed us to God by thy blood out of every 
kindred and tongue and people and nation; and hast 
made us unto our Grod kings and priests, and we shall 
reign on the earth ? ' 

Deferring to the next sermon further discussion of this 
subject, I would ask you to observe how our inquiry so 
far into the symbolisms of the law has led us to some 
very remarkable preintimations concerning the kingdom 
of Christ. I appeal to you whether it does not clearly 
seem to be foreshadowed in the ordinances of the first 
fruits and the first-born, and in the constitution of the 
Levitical priesthood, that it is a marked feature of the 
divine counsel of redemption, to make the first saved an 
earnest and pledge of the salvation of the rest, and by the 
first-bom to bless and save the later-bom ? And if this 
be so, does it not give us some clue to the apparent 
contradiction between mercy upon all and yet the election 
of a little flock, between all the kindreds of the earth 
being blessed in Christ and yet a * strait and narrow 
way,' which * few there be that find.' With this key in 
our hands may we unlock the answer to those questions 
jf' '^''"- '^ of the Psalmist, ' Wilt Thou work miracles for the dead ? 
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Shall the long-departed rise up and praise Thee ? sebm. xvm. 

Shall Thy mercy be talked of in the grave ? ~^ 

Thy faithfulness in destruction ? 

Shall Thy miracles be recognised in darkness ? 

And Thy faithfulness in the land of forgetfulness ? 

The first fruits and the first-bom are the * few ' and 
* little flock;' but these, though first delivered from the 
curse, have a relation to the whole creation, which shall 
be saved in the appointed times by the first-bom, that is, 
by Christ and his body, through those appointed baptisms, 
whether of water or fire, which are required to bring about 
*the restitution of all things.' Predestinated unto the 
adoption of children by Jesus Christ, accepted in the -FjpAe*. t. 5-10. 
Beloved, in whom they have redemption through his 
blood, to the first-born, the saved ones of this era, has 
been made known the mystery of God's will, according to 
his good pleasure which He purposed in Himself, even the 
purpose of the ages, which He purposed in Christ Jesus, 
in the dispensation of the fulness of the seasons to gather 
together in one all things in Christ, both which are in 
heaven and which are in earth, even in Him. And for this 
end have these elect ones been blessed with all spiritual 
blessings in Christ Jesus, and made to sit together in Epjus. a. e. 
heavenly places in Christ Jesus, that in the ages to 
come through them might be made known the manifold 
wisdom of God ; the exceeding riches of his grace being 
manifested through them, not only as themselves mar- 
vellous exemplifications of that grace, but as channels for 
its conveyance and as instruments to bring about the grand 
consummation, even the reconciliation and subjection of 
all things to God. 

I cannot, I think, better conclude this sermon than by 
the following quotation from that most interesting and 
instructive book, 'The Eestitution of all Things,' by the 
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sERM. xviu. Kev. Andrew Jukes, to whom I gladly own my obligations 
in this and in other sermons :— 

* The church is itself a great sacrament ; " an outward 
and visible sign of an inward and spiritual grace given 
unto men ; ordained by God Himself, as a means whereby 
they may receive the same, and a pledge to assure them 
thereof;" and the blessing of the elect, with all spiritual 
blessings in heavenly places in Christ, is but the means 
and pledge, as the Apostle says, of wider blessing ; the 
means by which in the dispensation in the fulness of 
times God designs to gather together in one all things 
in Christ, whether they be things which are in heaven 
or which are in earth, even in Him; and the pledge 
that He both can and will do it, as He has already 
done it in some of the weakest and the worst ; for God 
hath chosen the base things of the world, yea, and things 
which are not, to show to all that there are none so 
weak but He can save, and none so vile but He caa 
change and cleanse them. Thus, when He comes with 
judtuAifi. ten thousands of his saints, He will not only by them 
convince all ungodly sinners of all their hard speeches 
which they have spoken against Him, but He will by 
them also, as his royal priests, joint-heirs with Christ, 
fulfil all that priestly work of judgment and purification 
by fire, which must be accomplished that all may be 
subdued and reconciled. To say that God saves only the 
first-born would be, if it may be said, to make Him worse 
than Moloch, whose slaves devoted only their first-bom to 
the flames, founding this dreadful rite upon the true 
. tradition that the sacrifice of a first-bom should redeem 
the rest; a requirement tender as compared with that 
which some ascribe to the God and Father of our Lord 
Jesus, who according to their view accepts the elect or 
first-born only, and leaves the rest to torments endless 
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and iriost agonizing. The gospel of God tells ns of better seb>i. xvin. 

things, of a sacrifice indeed, even of God's only-begotten 

Son. who because we were dead came into our death to 

quicken us, who took on Him the darkness and death and 

curse, which bound and would have for ever held us, and 

broke through it in the power of his eternal life, not only 

reconciling us by his blood, but also showing us by his 

death the way out of the bondage of sin and this world, 

and who having thus in his own person, as Man, broken 

through death, gives Himself now to as many as will 

receive and follow Him, that in and by his life they also 

in the same path may come forth as first fruits and first* 

born from the dead with Him. But Scripture never says 

that these only shall be saved, but rather that in this seed, 

whose portion as the first-bom is double, all the kindreds 

of the earth shall be blessed. 

* Our knowledge, however, of this or any other mystery 
will serve us nothing, yea, be far worse than nothing, if, 
instead of running for the prize which the gospel sets 
before us, we sit down content merely to understand how 
the apparent contradictions of Scripture can be reconciled. 
Not so do the first-born win the prize. Christ has shown 
the way, and there is no other. He died to live. He 
sufiered to reign. He humbled Himself; therefore God 
greatly exalted Him. If we be dead with Him, we shall 
live with Him ; if we sufier, we shall reign with Him ; 
joint-heirs with Christ, if so be we sufier with Him that 
we may be glorified together. Only by the cross can the 
change be wrought in us which conforms us to Christ and 
his image, which makes us, like Him, lambs for the 
slaughter, and as such fitted to bless and serve others. 
And as corn does not grow by any thinking of the 
process, as gold is not melted by any speculation of the 
nature of fire, but by being cast into it, so the citL^Kx^'^ 
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sERM. xvni. required is only wrought in us through that baptism of 
fire, which is so sharp that even the blessed Paul could 

1 ror. XV, 19. 1 say, **If in this life only we have hope in Christy we are 
of all men most miserable ;" a trial very different from that 
of the mass of professors, who suffer no more than the 
common lot of humanity. And indeed so narrow is the 
way and so strait is the gate, that leadeth to the life 

Rtv. ziv. 4. and glory of the first-born, " who follow the Lamb whither- 
soever He goeth ;" so entire is the loss and renunciation of 
the things dear to the old man, whose will is entranced by 
the things that are seen and temporal ; so bitter is the 
cross, that few can bear it, and pass willingly through the 
fires which must be passed to win that high calling. 
Here is the patience of the saints, to bear that fire in and 
by which the old Adam is dissolved and slain, out of 
which they rise, through blood and fire and pillars of 
smoke, that is, the Pentecostal offering, as sacrifices to Grod, 
to stand as kings and priests before Him.' 
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SERMON XIX. 

FOBE'SHABOWINGS OF CHBISrS KINGDOM IN TEE LAW, 

* And it is easier for heayen and earth to pass than one tittle of the 
law to fail/^— Luke xvL 17. 

PuBSUiNa our inquiry into the preintimations of Christ's serm. xix. 
kingdom contained in the law, I would next call yoiir 
attention to those times and seasons appointed for ob* 
servance by the Israelites, and which, as part of that 
great ritual which prefigured good things to come, seem 
in particular to foreshadow those ages or eras in the 
evolutions of which the great purpose of Christ's kingdom 
is to be developed and consummated. 

Referring again to the first fruits, you will remember 
how some were gathered and as a sheaf waved before the Lev. xxiu. lo a 
Lord at the Passover, while others were presented in the 
form of leavened cakes at the Pentecost. Then, after a 
considerable interval, in the seventh month, in *the end of 
the year,' came the Feast of Tabernacles, or the Feast o{Ex.xxiii.ie. 
Ingathering as it is caUed in the law, when they had 
* gathered in their labours out of the field/ Remembering 
the prophetic character of the law, and looking to St Paul's 
use of the figure, we can scarcely fail, I think, to see 
herein not only * Christ the first-fruits ' and ^ afterward i cbr. zv. 20-28 
those that are Christ's,' his leavened ones, * at his coming,* 
but the great end when the whole harvest of souls shall 
have been gathered in, and the mediatorial kingdom and 
its purpose completed. 
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sERjf. XIX. But observe, further, how under the law both cleansing 
and redemption were ordained to take eflTect at different 
/^.a;ai.5;aj»m. times and seasons. What mean those mystic periods of 
13. ' seven days, seven weeks, seven months, seven years, and the 

seven times seven years, which last complete the Jubilee ? 
These were all different times for cleansing and blessing 
men, but under the last all those who had lost their inherit- 
ance, and could not go free as some did at the sabbatic year 
of rest, might at length, after the times of times, that is the 
seven times seven years, regain what had been lost and 
find full deliverance. Moreover, in the sabbatic year the 
release was for Israel only, not for foreigners, while in the 
Jubilee liberty was to be proclaimed to aU the inhabitants 
of the land. Now, not one jot or tittle of the law is to pass 
till all be fulfilled. Certainly not as yet, so f ar cus I can 
see, have these mystic periods found any adequate realisa- 
tion. Are we not warranted, then, in looking for the 
fulfilment of these times and seasons of the law in the 
ages and the ages of ages in which the counsel of redemp^ 
Fphes. iiu 11. tion, as the purpose of the ages, is to be progressively 
developed and finally accomplished ? In the ages of the 
kingdom will be brought to pass those good things to come, 
of which the legal times and seasons were the shadow. 
As in the redemptive blessings of the sabbatic year, the 
year of release for Israelites in bondage, we see, I think, 
the deliverance of the saved ones of the present era, so in 
the Jubilee, the year of universal release, we see the 
ultimate salvation of all men. Moreover, as under the 
law the seven sabbatic years, the times of the times, made 
up one Jubilee, so the several ages of the kingdom are the 
component parts of the one great age, the age of the ages, 
in which the mediatorial reign and redemptive work of 
Christ is to receive its full and final accomplishment. 

Let us, next, observe how in the sacrificial system of the 
law that truth was foreshadowed, that only through death 
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could death be destroyed ; that only by and out of fire, sebm. xix. 
even divine fire, can that change be wrought which con- 
verts the earthly into the celestial and renders it acceptable 
to God. Every sacrifice smoking on the altar of burnt 
offering, and sending up its sweet savour to heaven, 
prefigured this. The fire on that altar was heaven-sent xct>.i«. 24. 
fire, and with none other might the sacrifice be offered. 
Consumed by that fire it went up in pillars of smoke, and 
in an odour of a sweet smell, well pleasing unto God. 
Does not all this strikingly preintimate that only through 
death and God-sent fire is the way from death into life, 
that only thus can any be brought near and made accept- 
able unto God? The victim, remember, was not only 
killed but burnt on the altar, so prefiguring that both 
death and fire are necessary to constitute an acceptable 
offering. Even so the Great Victim, whom the legal 
sacrifices primarily and principally typified, tasted death 
for every man and was made perfect through sufferings. 
Holy, harmless, undefiled, separate from sinners, and made ire6.wi.26.27. 
higher than the heavens, He indeed needed not atonement 
or purification. Nevertheless, though He knew not sin, 2 oor. «. 21. 
He was made sin for us, and as the Federal Head of 
Humanity, in whom the whole human race was summed 
up and included. He died *the just for the unjust, thatiPe«.tu.i8. 
He might bring us to God.' Being, however, the Lamb 1 pa. i. ij». 
without blemish and without spot, who offered Himself up seb. xx. u. 
perfect and sinless to God, no fire of purification was 
needed to make his sacrifice acceptable to God. Not so 
with us. With us there must be both the death and 
the fire; not indeed the death of expiation;, that has 
been given once and for ever, for when the One died for 2 oor. v. u. 
all then all died ; but the death unto sin, and the fire to 
refine, as gold and silver are purged, consuming the dross Ma. m, 3. 
and &o purifying us as that we may as priests to God offer 
and be an acceptable saoriftce, 'weW. i^\d%&\Ti% -sffi^a ^Sccsa.* 
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sERM. XIX. As every sacrifice was salted with salt, so must erery one 

Mark ix~49. be saltcd with fire, even that fire which our Lord came to 
cast upon the earth, and which He would that it were 
kindled ; that fire by which we are made parto^kers of the 
divine nature, whereof it is the great emblem ; that fire of 

1 Pet. io. 12. which all present trials, afflictions, and judgments are at 
once the earnest and the instrument ; that fire with which 

Neb. xii. 29. our God, who, blessed be his name, is a consuming fire, 
will purge away the filth of his people and cleanse them, 

is. iv. 4, 6. even with the spirit of judgment and with the Spirit of 

Cant lit. 6. burning, causing them as pillars of smoke, ^ perfumed with 
myrrh and frankincense,' to rise up into his presence. This 

Matt, in. 11, is the baptism of the Holy Ghost and of fire promised to 
the church as the fruit of the great sacrifice, and in 
which, when it first came down upon the church with 
powers of utterance and working, St. Peter saw the 

jict8ii.i6—2o. realisation of the marvels prophetically associated with 
' * the outpouring of the Spirit, * blood and fire and pillars erf 
smoke.' 

And what was primarily and partially fulfilled on the 
day of Pentecost is yet more signally and largely to be 
brought to pass in that great day when the Spirit shall be 

u. ixvi. 15, 16. poured out from on high, and when the Lord will come 
with fire, and by fire and his word will plead with all flesh, 
and the slain of the Lord shall be many. As with the 
first-born, so with the later-born ; all must undergo the 
ordeal of death, judgment, and fire, before they can be 
recovered from their sin and its misery to holiness and 

John V. 29. life. If only so the elect come forth * unto the resurreo- 
tion of life,' much more must those, who not having been 
so saved come forth *to the resurrection of judgment,' 
undergo a death and a fire yet more tremendous, even 

jiev. XX. 14, u. 'the second death,' and *the lake of fire.' Seems it a 
strange thing to you that we should thus regard ^the 
second death ' and ^ the lake of fire ' as means by and out 
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of which the reprobate shall ultimately be recovered from sebm. xix. 
evil ? To me it seems simply in analogy with, and a 
further development of, that great rectifying process which 
He who changes not is now employing and will employ ^oi. m. 6. 
for the destniction of sin, the * making all things new,' and 
the bringing about * the restitution of all things/ If an 
inspired Apostle, armed with the authority of the Lord i ow. v. 3-«. 
Jesus Christ, decreed to deliver to Satan an evil doer, for 
the destruction of the flesh in order that the spirit might 
be saved in the day of the Lord ; if he delivered to Satan i Tim. i. 20. 
two who had made shipwreck concerning the faith in order 
that they might be disciplined not to blaspheme, then 
seems it to me no strange thing that some should go ^ into aatt awv. 41. 
the fire prepared for the devil and his angels,' not in order 
to their never-ending torture or annihilation, but as a 
mXcKTi^, a corrective discipline, through which and out of 
which they shall come forth as trophies of the all-conquer- 
ing power of the grace of the Saviour King. 

* Ought not,' says Mr. Jukes in the book which I have 
already quoted, *the present to teach us something as 
to God's future ways, for is He not the same yesterday jtc&. aiu. s. 
and to-day and for ever? We know that in inflicting 
present death his purpose is through death to destroy 
him that has the power of death, that is, the devil. How 
can we conclude from this, that in inflicting " the second 
death " the unchanging God will act on a principle entirely 
different from that which now actuates Him ? And why 
should it be thought a thing incredible that God should 
raise the dead who for their sin suffer the penalty of the 
second death? Does this death exceed the power of 
Christ to overcome it? Or shall the greater foe still 
triumph, while the less, the first death, is surely overcome ? 
Who has tauff ht us thus to limit the meaning of the words, /«. «»». s. 

1 Cot 2!0 S4 

" Death is swallowed up in victory ?' Is God's will to 

save all men limited to fourscore yeota, ox OasBXi^^Ns^^'^^-^^*'^' 
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8ERM. XIX. that event which we call death, but which we are dis- 
tinctly told is his appointed means for our deliyerance ? 
All analogy based on God's past ways leads but to oae 
answer. But when in addition to this we have the most 

1 cbr. XV. 22 <£ 26. distinct promise, that ''as in Adam all die, so in Christ 

2 nm. i. 10. shall all be made alive/' that death shall be destroyed, 
Rev. xxu. 3. that " there shall be no more curse," but all things made 

^'***' * new, and "the restitution of all things;" when we are 

further told that ** Jesus Christ is the same," that is, a 

Saviour, " yesterday, to-day, and for the ages ;" the veil 

must be thick, indeed, upon man's heart, if spite of such 

j(u. v.n. statements ** the end of the Lord " is yet hidden from us.' 

To me, too, the precepts which God has given are in 
Deut. XV. 12-15. their way as strong a witness as his direct promises. Hear 
loSie^J^li^jft'. the law respecting bondsmen, and strangers, and debtors, 

DCUt. XXiV. 17. !•! 1 1 JjI 'V j J» a\. 

Deut. XXV. 2, 3. and Widows and orphans, and the punishment of toe 
wicked, which may not exceed forty stripes, *lest if it 
exceed, then thy brother should seem vile unto thee;' 

j^.xxiii.4,5. yea, even the law respecting 'asses fallen into a pit;* 

/*. iviii. 6. and hear the prophets exhorting to * break every yoke,* 
to 'let the oppressed go free,* and to 'undo the heavy 
burdens;' hear the still clearer witness of the gospel, 

Ephes. iv. 26. ' not to let the sun go down upon our wrath,' to ' forgive 
not until seven times, but until seventy times seven, 

B<m.xii.2\. *not to be overcome of evil, but to overcome evil with 

Fphes. V. 1. 2. good ;' ' to walk in love as Christ has loved us,' and 
to ' be imitators of God as dear children ;' see the judg- 

Matt.xxv.ii--^z ment of those which neglect the poor and the naked and 
the hungry and the stranger and the prisoner ; and then 
say. Shall God do that which He abhors? Shall He 
command that bondman and debtors be freed, and yet 
Himself keep those who are in worse bondage and under 
a greater debt in endless imprisonment ? Shall He bid us 
care for widows and orphans, and Himself forget this 
ifidowed nature, which has lost its Head and Lord, and 
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those poor orphan souls which cannot cry, Abba, Father ? bbbbi. xix. 
Shall He limit punishment to forty stripes, *lest thy 
brother seem vile,' and Himself inflict far more upon 
those who, though fallen, are still his children ? Is not 
Christ the faithful Israelite, who fulfils the law, and 
shall He break it in any one of these particulars ? Shall 
He say * Forgive till seventy times seven,' and Himself 
not forgive except in this short life? Shall he com- 
mand us * to overcome evil with good,' and Himself, the 
Almighty, be overcome of evil? Shall He judge those 
who leave the captives unvisited, and Himself leave 
captives in a worse prison for ever unvisited ? Does He 
not again and again appeal to our own natural feelings of 
mercy, as witnessing ' how much more ' we may expect a Matt. mi. 7—11. 
larger mercy from our * Father which is in heaven ' ? If it 
were otherwise, might not the adversary reproach and say. 
Thou that teachast and judgest another, teachest Thou not 
Thyself? Not thus will God be justified. But, blessed 
be his name, He shall in all be justified. And when in 
his day He opens ^the treasures of the hail,' and shows Job xxavi%i.22. 
what sweet waters He can bring out of hard hailstones ; 
when He unlocks 'the place where light now dwells ' ^c* a«»a»tu. i9» 
shut up, and reveals what light is hid in darkness and ^* 
hardness, as we see in coal and flint, those silent witnesses 
of the dark hard hearts which God can turn to floods of 
light; when we have 'taken darkness to the bound 
thereof,' and have seen not only how * the earth is full p«. av. 24. 
of God's riches,' but how He has ' laid up the depths p«. xxxm. 1, 
in storehouses ;' in that day when the mystery of God neo. x. 1. 
is finished, and He has f destroyed all that which now Bet. xt. is. 
corrupts the earth,' — then shall it be seen how truly 
God's judgments are love, and that ' in very faithfulness p». cxix. 75. 
He hath afOicted us.' 
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* For it pleased the Father that in Him should all fulness dwell ; and, 
having made peace through the blood of his cross, by Him to reconcile all 
things unto Himself; by Him, I say, whether they be things in earth or 
things in heaven.' — Oolossians i. 19, 20. 

SEBM. XX. For many Sundays past we have been occupied with a 
subject of the deepest interest and moment, the kingdom 
of Christ ; and in the sermons which I have preached to 
you upon it I have endeavoured to lay out before you 
what Holy Scripture seems to me to teach concerning that 
kingdom, in its nature, design, operation, and ultimate 
results, as a divine economy ordained and constituted 
for the reconciliation and subjection of all things imto 
God. We have seen that by the kingdom of Christ is 
meant that power and dominion which appertain to and 
are exercised by Him, as the Last Adam, for the recovery 
of a fallen world. We have seen that this kingdom is 
ever spoken of as one acquired by Him, a kingdom that 
He received, a kingdom conferred upon Him, jFor and on 
account of his atoning work of righteousness. Because 
He was obedient unto death, even the death of the cross, 
therefore God highly exalted Him, and gave Him the 
name which is above every name, setting Him at his own 
right hand, above all rule and authority and lordship and 
power, and putting all things in subjection under his 
feet We have seen, toOj that this kingdom which has 
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been given to Christ is a universal one, that it embraces serm. xx. 

within its scope and range the whole creation, animate 

and inanimate, and contemplates its entire restoration 

to order and beauty, to righteousness and blessedness; 

in other words, that the Lord Jesus has been invested 

as the Christ with universal dominion, with a view to, 

and to culminate in, what St. Peter describes as *the 

restitution of all things/ We have seen, further, that 

this design of the kingdom of Christ is to be brought to 

pass not all at once but in a succession of eras, that it is 

therefore called 'the purpose of the ages,' because its 

consummation is only to be reached in the evolution of 

successive epochs. It is in the economy of the fulness 

of the times^ that the good pleasure of God, which 

He hath purposed in Himself, is to be accomplished, of 

gathering up together again in one all things in Christ. 

Therefore, as we have seen, the kingdom of Christ is 

presented to us in Holy Scripture in different stages of 

it, and consequently under varying aspects. Sometimes 

it is spoken of as a kingdom that has come, and at 

another time as one yet to come ; as a kingdom that 

cometh not with observation, and yet as being visibly 

mouifested in power and great glory. Following out 

these indications, we have contemplated tlie kingdom 

of Christ in its present stage and aspect, as one of moral 

force and spiritual influence and providential government, 

directed to and resulting in the calhng out of a people 

for his name. This, we have seen, is to be succeeded by 

a further development of the kingdom, in the visible 

presence and personal manifestation of Christ, at his 

second advent, to reign on the earth as the God-Man. 

He shall take unto Him, we are told, his great power 

and reign, and the Lord shall be King over all the earth, 

and there shall be one Lord and his name one. In this 
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8ERM. XX. dominion, we have seen, the saved ones of this era are 
to be associated, as a royal priesthood. Being made 
kings and priests unto God, they are to share with their 
Lord in the accomplishment of the great purpose of his 
kingdom, to be fellow-workers with Him in bringing to 
pass the gremd and glorious consummation of it^ the 
reconciliation and subjection xmto God of a ransomed and 
regenerated universe. We have seen, further, that in 
this great work God's ancient people, after their con- 
version, are to bear a distinguished part ; for the manifest 
tation of Christ as a King on the earth will be as David's 
Son and in connection with David's throne, his second 
coming being coincident with the conversion and restora- 
tion of the Jews, and their incorporation into the king^ 
dom of Messiah ; so bringing to pass the covenant promise 
Gen. zxii. 18. to Abraham, * In thy seed shall all the nations of the earth 
be blessed.' We have seen what Holy Scripture reveals 
concerning the results of the reign of Christ and of his 
saints on the earth, in the establishment of righteousness 
and peace, in the removing discord both from among man 
and beast, in the taking away of the curse from the earth, 
and in the renovation of the whole face of nature. We 
have also seen how on the appearing of the sign of the 
Son of Man in the heavens the sleeping saints are to be 
raised, and together with the living saints to be caught 
up to meet the Lord in the air, to come with Him in 
their spiritual bodies when He descends to the earth. 
We have seen that on the coming of the Lord judgment 
will be held on professing Christendom and on the non- 
christian nations, as set forth in the parables of the 
Virgins, the Talents, and the Sheep and Goats. In con- 
nection with these judgments we inquired into the true 
significance of those emblems and expressions which set 
forth the punishment of the wicked, and we were led to 
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tlie conclusion that none of them warrants the ide^ of sebm. xx. 
never-ending torment; on the contrary that both the 
Greek word used, and the analogy of divine judgments 
generally, indicate a punidiment corrective rather than 
vindictive, through which and out of which the subjects 
of it shall come forth purged and purified from evil, the 
vrondrous monuments of the transforming love and power 
of the Saviour King. Further we have seen, from the 
parallel drawn by St, Paul between Adam and Christ, 
that the effects of the redemptive work of the one shall 
be co-extensive with, yea shall overpass, the effects of the 
fall of the other ; that the mediatorial reign of the Son of 
Man shall result in the. subjection of all things to God, 
and that when this great end of it shall have been reached, 
then will He surrender the kingdom to the Father, and 
Himself become subject to Him that put all things under 
Him, that God may be all in all. We have seen that on 
grounds both of reason and revelation we are warranted 
in believing that death does not terminate the possibility 
of salvation, seeing that Christ Himself in his spirit 
preached to the spirits in prison, but that beyond this life 
there is a remedial process by which the divine love and 
power shall ultimately triumph over every form of evil, 
and shall utterly destroy all the works of the devil. 
Finally, we have seen how in that law, which was the 
shadow of good things to come, several preintimations are to 
be found, pointing to the very conclusions at which from 
study of other parts of Scripture we had arrived, concern* 
ing the character and purpose of the kingdom of Christ. 

And now, in winding up this series of discourses, let me 
once more distinctly place before you what it is that I 
have endeavoured to establish. My position is this, that 
the redemptive work and mediatorial reign of the Lord 
Jesus shall eventuate in the ultimate reconciliation of alU 
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8EBM. XX. in the final subjection and submission of all to GkxL 
Apart from the direct testimony of Holy Scripture to this 
effect, I contend that nothing less than this can legiti- 
mately be inferred from what we are told of the person 
and work of Christ, of the design of his incarnation, and 
of his investiture with universal power and dominioiL 
Considering all these, it seems to me a necessary inference 
that the reign and rule of Him, to whom all things in 
heaven and earth have been made subject, must ultimately 
issue in the complete victory of divine grace and goodnesB 
over Satanic might and malice. 

It is not, however, a matter of inference only but of 
distinct and emphatic statement. Not to adduce again 
the several Scriptural testimonies which I have laid before 
you, let me only dwell for a moment on that passage 
which forms the text of this discourse. Can any state- 
ment be more clear and decided than that here made 
by St. Paul ? He says that God was well pleased that in 
Christ should all the fulness dwell, the fulness, that ifl^ 
of the Godhead, and through Him to reconcile all things 
to Himself, having made peace through the blood of his 
cross, through Him (he repeats) whether they be the 
things on the earth or the things in the heavens. Is this 
the good pleasure of God, to reconcile all things to Him- 
self through Christ, and can that good pleasure be frus- 
trated or disappointed? Were all things created in 
Christ and by Christ and for Christ, and did He, in and 
by and for whom they were called into existence, become 
man and suffer and die to win back and restore a fJeJlen 
world, and shall the mighty purpose of his incarnation 
be in any wise thwarted, and his redemptive act fall short 
of his creative act ? Did the Son of God become a par- 
taker of flesh and blood, that through death He might 
bring to nought him that hath the power of death, that is 
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the devil, and after all shall the issue of the contest be- berm. xx. 
tween the Prince of Light and the Prince of Darkness be, 
what according to so-called orthodoxy it only w^ill be, 
that whereas Immanuel will save his thousands, ApoUyon 
will slay his tens of thousands ? I cannot and I do not 
think it. Eather would I believe that sooner than that 
Satan shall snatch one trophy* from the Lord of Hosts, 
he himself shall at last succumb, and laying down the 
weapons of his rebellion become himself a trophy of the 
might and the mercy of Him whom God highly exalted, 
and to whom He gave the name which is above every 
name, that in the name of Jesus every knee should 
bend of things in heaven and on earth and under the 
earth, and that every tongue should confess that Jesus 
Christ is Lord to the glory of God the Father. 

And now, my Brethren, I can do no more than again 
commend this subject to your own prayerful study. 
Whether you have been able to go along with me in all 
that I have said or not, this at least, I think, none can 
deny, that the view which has been put forward of the 
kingdom of Christ, while it throws light upon some of 
the darkest enigmas by which the minds of the best of 
men have been troubled, is one that redounds to the glory 
of the love and grace and power of the Triune Jehovah. 
For myself I may say, that it is because I believe that 
the views, commonly held and propounded concerning 
the eternity of evil and of its punishment, are not to the 
honour of our God and Saviour, but disparage rather the 
potency of his redemptive work ; it is because I believe 
that the ultimate complete recovery of a fallen world 
under the mediatorial reign of the Son of Man is most 
clearly revealed in Holy Scripture, and that this doctrine 
is truly to the praise of his holy name as the Saviour 
King ; it is because I profoxmdly believe all this that I 
have preached to you this course of aeTwiowft. ^ Wi^^-s^^ 
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8ERM. XX. therefore have I spoken.' The good Lord pardon what- 
ever I may have said amiss, and graciously accept what 
has been said in accordance with his mind and will. To 
his blessing I commend this eflfort to set forth the glory 
of his might and mercy, and to make manifest unto you 
the unsearchable riches of Christ. 
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NOTE. 



ng these sheets through the press, it ha43 occurred to me note. 

woxHd be well to take note of one or two objections which 

fc been referred to in the foregoing sermons. 

fot nnfreqnently is it urged as a reason for insisting npon 

lessness of future punishment, that otherwise there is no 

ee for the endlessness of future life. The term eternal, 

^ed, is applied to both ; if then the first, though called 

be not endless, neither is the other. Now, apart from any 

L as to its logical accuracy, is there not a sad selfishness 

ing this argument? For, rigidly yet fiairly interpreted, 

not mean on the part of those who use it, that they prefer 

^e a large portion of their fellow-beings will undergo ever- 

torment, rather than that the certainty of the endlessness 

[fe to come should in the smallest degree be diminished ? 

ose who think the bliss of the saved will actually be en- 

by a contemplation of the tortures of the damned, and not 

ave thought and said this, that these should vehemently 

he understanding of the word al&vios in any other sense 

%t of never-ending, is not surprising. But that gentle, 

jouls, who, while submitting to the dogma, yet writhe in 

b the thought of the unending misery of the lost, that they 

use the argument in question, does seem sad and strange. 

Ferent was the mind of that loving, large-hearted, yet most 

Apostle, who had such great heaviness and continual sorrow 

leart as that he could wish himself accursed from Christ sm, ix. 2, 3. 

Jf of his brethren, his kinsmen according to the flesh, if 

they could be saved. Moved by a like spirit, methinks, it 

)e to us a matter only for rejoicing could the non-eternity 

•e punishment be rendered probable, even though it were 

;ost of some abatement of positive assurance as to the 

of the reward of the righteous. In point of feet, however, 

mient in question is, I submit, as unsound as the alarm 

rompts it is groundless. To say that if future punishment 

endless neither is future life eudie&a, ^^m^g, *OMb»\. \ft ^»^^ 
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Note, 



John ziv. 19. 



2 Fet. i. 4. 



Colou. Hi. 3. 



NOTE. the term alavios is applied, is a dangerous argument to use, ad- 
mitting as it does of the obvious retort, that if the mountains be 
not everlasting, God is not everlasting, seeing that both are called 
everlasting. But in truth, the perpetuity of the life to come rests 
not on any so slender a foundation as a mere epithet like al&vios, 
but on its own nature and character, on its being what it is, the 
1 Johnv. 12. life of God in the spirit of man. 'He that hath the Son hath the 
1 John r. 11. life,' the divine life which God imparts, and which life is in his 
Joitn i. 4 <fcajio.6. gon. Are WO united to Christ through faith, then are we one with 
Him in whom is life, yea, who is the Life, and so are we linked to 
unending life, seeing that because He lives we shall live also. The 
life of them who are in Christ Jesus is necessarily an everlasting 
life, because it is the life of the divine natiire, of which they have 
been made partakers. They can never cease to be, because their 
life is the life of the Immortal One. Not, then, in its being called 
altavioSf but in its being what it is, lies the assurance of the pe^ 
petuity of the life of the saved. Your life, says St. Paul, is hid 
with Christ in God : that life cannot, therefore, be any but a life 
everlasting. 

(2.) The declaration of our Lord concerning the sin against the 
Holy Ghost is often quoted as a conclusive proof of the endlessness 
of future punishment. ' Does not Christ say,' it is triumphantly 
asked, * that that sin shall not be forgiven, neither in this world nor 
in that which is to come, and that he who commits it is in danger 
of eternal damnation ?' But here let it first be noticed, that the 
word translated ' world ' is in the Greek alS>vi, that is age or era, 
that the word rendered * eternal ' is alaviov, which does not signi^ 
never-ending, and that the word translated ' damnation ' is Kpia€m, 
which means judgment. The true reading, however, as admitted 
by all the best critics, is not Kpia-coDs but dfxapTrjfjuiTos, that is sin, 
fault, error. In. this conjunction of almviov with dfiapTrifiaros, and in 
the blasphemy against the Holy Ghost being called an alaviov 
&fiapTr)fjLaTos, we have an instance, I think, of the use of almvtos to 
denote quality or character rather than duration ; as it does also in 
that divine definition, ' This is rj alavios M that they might know 
Thee the only true God, and Jesus Christ whom Thou hast sent' 
With regard to the expression 'neither in this age nor in the 
coming one,' it does not seem to occur to those who press these 
words in supjxjrt of never-ending punishment, that they are sufr 
ceptible of a meaning by no means convenient to their own system; 
for by the very distinction put upon the sin against the Holy Ghost 
as not remissible either in this age or in the coming one, our Lord 
certainly seems to imply that other sins, not remitted in this era, 
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may be remitted in another. To my own mind the passage offers wotb. 
no special difficulty, believing as I do, and as in the foregoing " ~ 

sermons I have tried to show, that the purpose of redemption is 
the purpose of the ages, a purpose not to be fully wrought out in 
this age or in the next one, but in the evolution of successive eras. 
It is, therefore, to me quite intelligible that a sin of such emphasis, 
as that against the Holy Ghost, should be described as not remissible 
either in this age or in the coming one, without our being driven 
to understand it as absolutely and for ever impossible to be re- 
mitted. 

(3.) Another passage, frequently urged to prove the endlessness 
of future punishment, is that awful saying of our Lord concerning 
Judas : ' The Son of Man goeth as it is written of Him, but woe m<m. xxvi, u. 
unto that man by whom the Son of Man is betrayed ; it had been 
good for that man if he had not been bom.' From this passage it 
iri argued that if ultimately, even at whatever remote period, Judas 
may be restored, it could not be said of him that it would have 
been good for him if he had not been bom. But from this inference 
I entirely dissent. Let it be observed that the word used by our 
Lord, and rendered in our version ' good,' is in the Greek k<iK6v. 
Now the distinctive meaning of KdK6v is ' good' in the sense of Mr, 
honoural)le, noble, graceful. Looking, then, to the stupendous 
stigma, the intense infamy which Judas was to bring upon himself 
by the betrayal of his Lord, well might it be said of him that in 
his case it were koKov if he had not been bom. By no means does 
this passage seem to me to bear the construction so often put upon 
it, or to lend any countenance to the dogma of never-ending 
torment. 

(4.) One more passage, commonly quoted in supi>ort of the 
eternity of future punishment, may be noticed. ' He that believeth 
on the Son hath eternal life, {anjv almviov, but he that believeth not John iii.39. 
the Son shall not see life, but the wrath of Grod abideth on him.' 
This last expression, ' the wrath of Grod abideth on him,' is fastened 
npon, as if it meant the wrath of God is an ever-continuing wrath, 
whereas the simple purport of the passage is to express the way 
of life through feiith in Christ. The natural state of man, apart 
from Christ, is described in Scripture as one of darkness and of 
death, a state of alienation from the life of God, a condition of 
wrath. But he who is in Jesus Christ is described as being in the 
light, as having passed from death imto life, as become the child of 
Qod by adoption and grace. ' Ye were sometime darkness,' says ^ipha. v. 8. 
St. Paul to the Ephesians, 'but now are ye light in the Lord.' 
' We know,' says St. John, 'that we have paaa^itom ^<5»iOa. ^iS5iM2k^«'*«'^^*^'^- 
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NOTE. life.' 'Ye are all the children of God by faith in Christ Jesns/ 
~ "m! ^y® ^** ^2kvl to the Galatians. ' He that hath the Son hath the 
1 j()hn i. IX life/ says St. John, or as it is here expressed by the Baptist, ' He 
that belieyeth in the Son of God hath C^*' ai&ivtov -' hath, observe, 
not merely shall have, bnt hath it, is in present possession of it 
Eternal life is already begun in him who is in Christ Jesns. Bnt 
he who belieyeth not the Son, refoses his salvation, hath not the 
life, and so long as he refuses to belieye shall not see life, bnt 
continues in his state of darkness, death, and alienation from God, 
the wrath of God remains (fieVei) on him, is not taken off from him. 
In this passage, then, there is no utterance one way or the other as 
to the eternity of future punishment. It simply sets forth the 
present way of life and the peril of unbelief. It declares, what a 
thousand passages do, that only in Christ is life ; that he who is 
not in Christ is not in life but in death. But as to the question 
whether in the ages to come they, who through impenitence and 
unbelief haye fallen under the second death, shall be restored and 
reconciled by the all-conquering grace of the Saviour King, on this 
point the passage in question says nothing; and to quote the 
expression ' the wrath of God abideth on him ' is only one of the 
many instances in which particular passages and expressions are 
isolated from the context, and made to supx)ort a system or theory 
to which they have no legitimate reference at all. 
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